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TO THE 


RE A D E R. 


T has pleaſed GOD, that in a few Years 
1 ſhould finiſh the more pleaſant and de- 

lighiful Part of Life, if Senſe were to be 
the Judge and Standard of Pleaſure ; being 
confined (I will not ſay condemned) by well- 
nigh utter Blindneſs to Retirement and Solitude. 
In this State Buſineſs (wherein I could never 
pretend to any great Addreſs) gives me more 
Trouble than formerly; and that too without 
the uſual Diſpatch or Succeſs : Study (which is 
8 left me) is clogg d with this 
Weight and Incumbrance, that all the Aſiſtance 
J can receive from without, muſt be conveyed 
by another's Senſe, not my own; which it may 
eafily be believed are Inſtruments as ill fitted, 
and as aukwardly 1 
Legs and Hands by the Maimed. 


BUT the Vigour and Aftivity of my Meg 
the Health and Strength of my Body ( being now 
in the Flower of my Age) continuing unbroken, 

A 3 1 found 


I found that if I did not provide ſome Empley- 
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ment that might entertain it, it would weary 
out ifelf with fruitleſs Defires of, and vain 
Attempts after its wonted Objects, and fo that 
Strength and Vivacity which ſhould render my 
State more comfortable, would make it more 
intolerable. 


BEING likewiſe abundantiy convinced that 
F am not releaſed from that Duty I owe that 
Body of which I am ftill a Member, by being 
cut off from a great Part of the Pleaſures and 
Advantages of it; therefore like one that truly 
loves bis Country, when no Way elſe is left 
him, fiebts for it on bis Stumps; ſo will I, 
even in the Remains of a broken Body, expreſs 
at leaſt my Affection for Mankind, and breathe 
our my laſt Gafp in ther Service | | 


T HAFE had fo much of the 
Plaſ ſures that Proſperity can — that I am 
"hm, nd capable of ſetting a true Value upon 
of judging their Subſerviency to true 
appineſs : And I am ſo well acquainted with 
33 that I an ſufficiently ſenſible, as of 
the Weakneſs of human Nature, fo of the Ne. 
ceffity and Power of Virtue > after all, my 
Mind lives now in the Body (like a Soul in a 
eparate State) retired as from the Pleaſures, 
fo from the Troubles of the World, and is there- 
fore the more able ao ;- a free and diſpaſ- 
flonate Judgment upon | 
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I SHOULD not think it any Crime, 
were I Maſter f ſuch Talents, if I mingled 
with neceſſary Truths, all that Variety of . 
Thought and Fancy which might render them 
as delightful as uſeful , the Example of GOD 
Himſelf in the great Work of the Creation 
would juſtify this Liberty, who has created as © 
well Leaves and Flowers, as Herbs and Fruit; 
and in the Variety and Beauty, in the Colours 
and Figures of all that He has produced, ap- 


pears plainly to have made Proviſion not only 
to feed the Appetite, but even the Fancies of 
bis Creatures. 


AN 


Of the Mori ves to this 2 , 
To Obje&ions which may 


An ENQUIRY 


Bur all this while, though all Sorts of Religion 
„ N conſent in the — 
this ral End; yet ſo t is the Di- 

verſity (1 Rh Contrriery) * Methods 
in which they 4 it, that it ſeems to imply the 
Diſcovery of Happineſs, a Matter of no leſs Un- 
certainty than Importance ; there being as great a 
Variety in the Opinions of Men about it, as in 
their Lives and Actions, or in the Forms of Reli- 
gion and Government in the World : Since all 
theſe ſeem, according to the different Judgments 
of Men, ſo many di t Paths which to it. 


Axp yet till I have fixed the Notion of Happi- 
neſs, and found out what it conſiſts in, it is im- 
poſſible I ſhould live rationally : How ſhall I ſteer 
the Courſe of my Life aright, when I know not 
what Port I would make? How ſhall my Actions 
tend to any wiſe or noble Purpoſe, when I have 
no Mark prefix'd them? Till then I muſt live 
extempore; and act at Random, I muſt abandon 
myſelf to Wind and Tide, to Time and Chance. 


N me cung; rapit tempeſtas, deferor boſpes. 


Toft by a Storm, for my Retreat I take 
Shore the unguided Bark can make. 


Is a Word, till I know what to aim at, Buſi- 
neſs will be but a Mechanick drudging out of Life, 
and Study but a vain Amuſement : Whereas when 
all my Inclinations ſhall have one uniform Ten- 
dency, -when every Defire of the Soul, and ev 
Action of Life ſhall be a Step advancing in a di- 
rect Line towards Happineſs, when the Vigour 
and Activity of my Mind ſhall not be ſuſpended 
and fruſtrated by Uncertainties and FluQtuation, 
nor deluded and loſt in wandering Errors and De- 
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viations, but ſhall ever carry me ſtraight forwards 
towards my Journey's End; then certainly all my 
Labours will proſper, and my Progreſs will be 
eat, tho* my Motion ſhould be but low: Thus 
lants, whoſe native Vigour mounts ſtraight up- 
wards, tho' their Bulk be leſs, yet their Height 
and Beauty is greater than theirs whoſe luxuriant 
Nouriſhment waſtes itſelf in Knots, and diſtorted 
Branches. 


HAvIN O conſidered this, I reſolved, that I 
could not ſpend my Time better than in an En- 
quiry, what the Happineſs of Man is, and how 
attainable : Every Advance towards this is an 
Acceffion to my Life and Being; and all Travail 
which doth not lead me on towards this End, is 
but ſo much of Life miſs-ſpent and loſt: What a 
Sillineſs were it to load my Memory with Terms 
and Words, with numerous Inſtances of Matters 
of Fact, to talk of unknown Seas and diftant 
| rin to tumble over each Page in Nature's 
Dyſtem ? What trifling Cunning to ſkill the gain- 
ful Myfteries of Trade? What ſolemn F 
to penetrate into all the Subtletiesof Government ? 
If after all I have no Receipt for a troubled Mind, 
no Cure for diſtempered Paſſions; if I have no 
Principle to ſupport my Mind under a ſinking 
Fortune, or govern it in a riſing one; if I have 
nothing to arm me ”m my Fears, or to diſ- 
perſe my Griefs ; would any one think I had ſpent 
my Time well, or ſtocked myſelf with uſeful 


Knowledge ? 


Bur to find out what would make me happier, 
what would free my Mind from the Slavery of 
uneaſy Paſſions, what would make it 2 
POE, ron: and manly in all the Accidents of Life: 

'This every Man at the firſt Bluſh to be a 


12 An Exquiny 
wiſe, generous, and ſerviceable Employment of 


my Reaſon. This, 
guns pauperibus prodeft, — 
n 


Tuts occaſioned St. s ingenious Re- 
fieQtions on the Polytheiſm of the Romans When 
he conſidered that they worſhipped Felicitas, (by 
which they meant that Deity that could confer 
Happineſs upon Men) he could not but wonder 
why this was not the moft ancient of all their 
Gods; or why, when this Deity was found out, 
they did not preſently diſcard the other idle Mul- 
titude of ſuperfluous and unneceſſary Gods ; fince 
this alone was ſufficient — of all the Neceſſi- 
ties, and gratify all the Deſires of Mankind. 


Bur though Happineſs ſhould be a Project too 
too ambitious ſor a — — 
ure the Redreſs of thoſe Evils which 1 
State and Nature, is ſuch a Deſign ll 
become the Meanneſs of Men; and 4 
I could not excuſe the Preſumption of this Sn 
quiry, by pleadin * innate Deſire of Happineſs, 
ſure I might ing the Multitude of — 
vils which inf tos Like which it is not 
only irrational but impoflible fo far to yield: and 
ſubmit to, as not to ſtruggle to lighten their af- 
fitting Weight: This I confeſs was the firſt, and 
none * the leaſt prevalent Arguments that en- 
me: I would be, if not happy, atleaſt nat 
miſerable, and I am neither inſenſible nor fearleſs; 
F know the common Portion of Man, and I can- 
not ſo far flatter myſelf as not to r 
in Evils; nor am I naturall — 
under the Wei 


not to 
3 


2 
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me; and conſequently this own Conſideration of 
human Miſery, ought to effectually oblige us to 


How EVER, let others do what they will, I will 
never abandon myſelf; I will not tamely re- 
nounce my Hopes of Happineſs, what ever Cala- 
mities aſſault , me, they ſhall find me ready arm'd 
from Head to Foot, nor ſhall they ever gain an 
eaſy Victory; Death itſelf, whenever it comes, 
ſhall find me * the laſt for Life, Eternal 
Life and Happineſs: Nor can I entertain ſo un- 
worthy a Thought of the moſt perfect Being, but 
that He loves this Reſolution wherever he meets 
it, and will be moſt ready to aſſiſt his Creatures in 
ſo juſt and rational an Endeavour. 
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Objefions againſt this Enquiry. 
Dorus objedied, Firf, Happinch is too Di- 
B vine a State for Nan 6e aſpire after. 

Secondly, THz utmoſt Happineſs of this Life is 
fo trifling that it cannot recompenſe our Time and 
Travail. 
| Thirdly, Tuxxx is no Need of Study or Enquiry 

after Happineſs; Nature and Cuſtom being the beſt 


| -Guides to it. | 
Vol. XL. SB | Purity 


1 * . 


of our Nature qualifies us for, and conſequently 


and delight in Man's Endeavours after Happineſs: 


: 


this therefore were the Folly of thoſe Earth-born 
Creatures, which ſacrilegiouſly invaded Heaven; 


I conrxss, it were, if not a finful, yet a vain 


Contradictions, and affects a Happineſs devoid of 
Pleaſure; or which is all one, covets a Pleaſure 


Diving Will in this Point. 
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 Fourthly, THe great Variety there is in the Na- 
ture of Men, and conſequently in their Happineſs, 
d:monſtrates it impoſſible either to frame one uni- 
form Notion of Happineſs, or to preſcribe any 
general Rules for the Attainment of it. 


 AnD, Fir, they that pretend to be wiſe above 
the Vulgar, look upon Happineſs as too Divine a 
State for ſo mean a Creature as Man to affect; it 
was the ſinful Ambition of our Firſt Parents to 
aſpire to the Likeneis of Gop, and what can be 
more truly the Prerogative of Gop than Happineſs? 
Or what can make us more like Gop ? Ts affect 


let us reſt ſatisfied with thoſe eaſy and obvious Plea- 
ſures which beſt ſuit this imperfect State. 


Ambition for Man to affect any other Happineſs 
than what is ſuitable to his Nature; we readily 

t, Happineſs is a State of Pleaſure, and Plea- 
= is the Reſult of the Proportion and Agreeable- 
neſs of the Object to the Capacity or Appetite; 
ſo that he that aſpires to a State of Happineſs that 
infinitely exceeds his Nature, fooliſhly doats on 


which he cannot enjoy: But when it is remember d 
that we propoſe no Happineſs, but what the Frame 


the Gop of Nature deſign'd us; it will be eaſil 
granted that Gop does not only allow of, but dred 
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Thoſe Faculties and Capacities with which He has 
endow'd him, being the faireſt Declaration of the 


Tut N* 
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THERE are others of that Nuggiſh and brutiſh 

emper, that being unable to raiſe their Concep- 
jon above Senſe, ſeem to deſpiſe that Happineſs 
the wiſe and religious Part of Mankind profeſs to 
Wſcek after, and to think all the Pleaſure Man can, 
njoy, ſo little, that it is ſcarce worth the while 
to take much Pains for it. 


IT is true I am but Man, that is, a little Atom 
in the vaſt Bulk of Matter ; and my Life is but a 
ſhort Moment in an endleſs Stream of Time: But 
then I feel a ſtrange Kind of Comprehenſiveneſs in 
my Soul, it ſtretcheth forth itſelf to Times paſt 
and to come, it enjoys Things that are not ſeen, 
by Faith and Hope, and ſometimes Things that 
are not at all, by Memory and Fancy; and tho' 
my Life be but a Moment, Pleaſure hath its De- 
and therefore if I can poſſeſs it in its Height 
and Perfection, I ſhall live much, tho' not long, I 
ſhall enjoy Eternity in a Moment, Nor is this 
mere Fancy and Romance: For when I find Cicero 
ing-ſurely, a holy Raviſhment of Soul, preferring 
one Day ſpent according to the Precepts of Virtue, 
before a ſinful Immortality; and the Pſalmiſt de- 
claring almoſt in the ſame Words One Day in thy 
Courts is better than @ thouſand ; I cannot chuſe but. 
think there are irreſiſtible Charms in Virtue, Plea- 
ſures as raviſhing as they are pure and ſacred: 
And who then can reſtrain himſelf from the glow- 
ing Deſires of, and reſolute Endeavours after a 
Share in them? When I have read Socrates dyi 
with a generous Charity and ſerene Hopes, = 
with an undiſturbed Mind, eaſily parting with all 
here below; when I have read of Simeon waiting 
for, and expecting Death, as weary Labourers do 
the Evening-Shades; when I St. Paul with 
humble Impatience expreſſing his devout Defire of 
Death and — when I have ſeen we 


eee * _ = 
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and the Soul, breath'd forth not in a Groan, but 


our, and that my latter End might be like his. 


my Portion, whether I dic all of me togethe 
2 A ke whether this Life be only the Time 
Our 
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(as ſome I have ſeen) ſitting in Calm, and Ma- 
jeſty, and Triumph, as if they had attended Death 
as the old Romans once did the barbarous Gauls, 


in their Chairs and Robes; when I have ſeen Men 
die, not only with Content, butalmoſt in an Extaſy, 


an Ejaculation; I muſt needs ſay I could not chuſe 
but wiſh, That I might die the Death of the Righte- 


Theſe are Degrees of Happineſs which I ſhould 
judge it reaſonable to purchaſe at any Rate, what- 
ever there be hereafter; a ſmooth, contented, de- 
lightful Life, ſuch-as would nor only bear, but in- 
vite Reflections on it, a chearful, lightſome Death, 
able to make the Living in Love with it. OY 


Dor after all, whether this Life be alt 
r with 


tion and Preparation for another, and 
Death be nothing but the rough Paſſage from one 
Shbre to another, or the Horizon that parts the 
Hemiſphere of Darkneſs from that of Light, is a 
Queſtion I will not now determine ; it is ſufficient 
to-propoſe it here as a Doubt, whereof one Side or 
other muſt be true. If therefore this Life be in or- 
der to Eternity, it nearly imports me to conſider 
my preſent” Relation to a future State; if it be not, 
then this Life, call it what you pleaſe, a Span, a 
Dream, or a Bubble, yet is it my All, and I muſt 
make the moſt of it. But, 3 4 


Ax not Nature and Cuſtom the beſt Guides to 
Happineſs? What needs there ſo much poring to 
find out that which Inſtinct leads us to? We &o 
not ſee that the moſt learned are always the moſt 
happy Men; let ſuch demonſtrate the Truth of 
their Philoſophy by their own Success. me 

; 
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As to the former Part of the Objection, were 
it but once truly determin d what were to be un- 
derſtood by Nature, this Objection would vaniſh: 
Lthink our Souls within us may be juſtly ſuppos'd- 
to conſtitute a Part of our Nature as well as our 
Bodies; and therefore I cannot be content that 
the Body, much leſs vicious Habits ſhould uſurp 
the Name and Authority of Nature; nor conſe- 

tly can I be content to allow the mere ſen- 
ual Appetites of the Body, much leſs the Dictates 
of vicious Habits, for the Laws of Nature. The 
Body indeed is an eſſential Part of our Nature, 
but then it muſt be remembred it is not the go- 
verning Part; and therefore its Inſtinct cannot ar- 
rogate to itſelf the Authority of a Law. It re- 
mains therefore that tho' the rational Soul be but 
a Part of our Nature, yet being the better Part, 
the ruling Part, its Dictates muſt have the Force 
of Laws; fo that the Law of Nature will be no- 
thing elſe but the Commands of right Reaſon... I 
ſhall be moſt-ready to grant, that we ought to fol- 
low the Conduct of our Nature, taking it in this 
Senſe, he indeed lives happy who follows the Con- 
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duct of that Part to which belongs the undoubted 
as Right of Sovereignty and Dominion in Man. 
As tothe latter Part of this Objection, by dar. 
t, tom is commonly meant thoſe Principles and Prace 
M4 tices which are generally receiv'd in the Place we 
> WH live; I have a juſt Veneration for whatever is the 


Senſe of Mankind, but I think their Suffrage is not 
to be taken by Number, but by Weight: Nor 
are we to follow the Opinion or Example of the 
moſt, but of the beſt: Nor indeed is it poſſible to 
underſtand what is the Senſe of Mankind in this 
Point; for we have Cuſtom againſt Cuſtom, Na- 
tion -againſt Nation, and Religion | againſt Re- 
B 3 Ir 
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Philoſophy in others, and Want of Senfe makes 


them laugh more loudly, live more ſecurely, and 
die more unconcernedly than the thoughtſulleſt of 


Were the Incapacity of theſe Men great 
to juſtify their Contempt of Reaſon and Religion, 
I Boule almoſt be tempted to call them happy: 
But at the ſame Moment I ſhould deſpiſe their Hap- 
pineſs ; for I cannot call thoſe happy, whoſe Souls. 
are too ſluggiſh and drowſy to underſtand or re- 
fle& upon their Happineſs : Or if I muſt call this 
Happineſs, it is the Happineſs of a Beaſt, not of a 
Man: With me to live is ſomewhat greater than 
to ſeed and reſt, and to be happy muſt be much 
more than to live. The Extreme to theſe are, 


_ Secondly, Tar gay, the gaudy, the madiſh Part 
of Mankind; theſe too pretend to Happineſs : And 
if their Pretence be well founded, their Way to 
Happineſs is a more ready, plain, and compendious 
one, than any that ever was, or ever will be diſ- 


covered. 


Bur alas, Shortneſs of Sight cannot paſs. with 
me for Wit, nor an unthinking Confidence for 
Wiſdom ; I have ſeen moſt of thoſe Dreams the 
World can preſent the gayeſt Fancy with, and up- 
on Trial, I have perhaps found ſamething that” 
could divert my Fancy, nothing that could ſatisfy 
— Soul. — _—_— what is 
the Employment, what the Pleaſure proper to 2 
rational Being: Nor will I now go about to ſhew, 
that that Mind can enjoy no ſober or laſting Peace, 
much leſs Pleaſure; which is engaged in ſuch a Me- 
thod of Life as it cannot rationally juſtify to itſelf; 
both which Conſiderations would be plain Refuta- 
tions of this gay Objection: It is enough in this 
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that it behoves every Man to purſue his Happineſs 


lame Heaven, or gratify every Humour by the fame 
4 | we 5 RO39% 7 Yi re cas 
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Place to ſay that this Sort of Life is repugnant to 


thoſe Principles which Religion reveals, and which 
are backed by all the Authority which the unani- 
mous Approbation of the wiſeſt and beſt Part of ñ ⁵³ 
Mankind can give. It behoves us therefore not 
to abandon ourſelves to this Kind of Life, *till we 
have narrowly tried theſe Principles; for if th 
ſhould prove true, then will this ſenſual, careleſs 
Life betrays us to a miſerable Eternity: And tho” 
they ſhould be falſe, yet *till we are upon rational 
Grounds convinced that they are ſo, we have little 
Reaſon to commit our Happineſs to ſo great a 
Hazard. bes 4422 4 | 


Ir remains notwithſtanding all theſe Objections, 


by a rational Enquiry after, it, neither undervaluing 
human Nature or its Happineſs, nor giving up him- 
ſelf to the Guidance of the brutiſh and blind Part 
of him, but ſeriouſly and thoroughly to examine 


whatever End be propoſed to him as his Happineſs, 


or whatever Method be to him as the 
Way to it: But when we have blown off theſe 
ObjeCtions, there are others that ſeem by a fairer 
Shew of Reaſon to deter us from it by the Difficul- 
ty and Unſucceſsfulneſs of the Attempt. © © +» 


. 


eee . 
Hareyiness, ſay they, is like Proteus in the 
Poet, it puts on ſo many different Forms and 


Shapes, that it ſeems impoſſible to circumſcribe. it 


within general Rules, or to repreſent it under any 
one fixt Notion ; it deſerves to be examined, what 
Weight or Truth there is in the Notion of 
Happineſs, that for a Man to be happy is nothing 
elſe but to live according to his Fancy: And it 
ſeems no leſs abſurd to invite Man to the 


Kind 
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Kind of Happineſs, than to entertain all aA 


3 Br ur in chat great Variety of Complexion, G 
Feature, Shape and Motion, and in that great 2 
verſity of Endowments which we behold in Me 
there is yet one common Nature wherein they al 
2gree, whereby they are conſtituted Creatures of: 
the ſame Species; juſt ſuch accidental V arieties- 
may the Ha ineſs.of Man be capable of, and: yet 
the Liſe.and ng, of it may be one and the ſame. 
and con ny may be comprehended under 
general Rules. And if this Anſwer were not ſufi · 
cient, it would not be abſurd to ſay, that Happi - 
neſs like may put on various Dreſſes, and 
yet be ſtill — and delightful. in each; on 
that this Bread, like that of en (for ſa the 
— . wy Manna) has 1 5 in it 22 
gratiſies every Palate; there are Bleſſings, whi 
take with every Appetite, and are univerſally 4 
comed to all the Sons of Men. Or I may 
ſay, that Happineſs muſt not only be — pl 
fitted: for Man, but Man for his Happineſs; he 
muſt become a rational Creature ere he can e 
a rational — It is 1. this Want of Pre- 
paration - that Diverſity of pigions . 
Happineſs ſprings. 


Bur there is no Reaſon. why we ſhould take up 
with theſe Anſwers : We may now boldly ſay, the. 
Difficulties that former Ages met with, are of no 
Force to deter us; we can now free ourſelves. from 
the diſtracting Terrors of an inviſible Power with 
out baniſhing Him out of that World which Him- 
ſelf created; we can now prove a Judgment to 
come without the Aſſtance of poetic Dreams; and 
the Exiſtence of Souls after Death, without. their 
Pre-exiftence before our Birth: To . 
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we have now Revelation for our Rule, and every 
Man a divine Spirit for his Guide; nay, e- 
very Man, if he be fincere, in ſuch Enquiries as 
theſe. If any of you lack W:ſdom, let bim aſe it 7 
God, whe giveth to all Men liberally, and upbrai 
eth not ; and it ſhall be given him. So that now we 
may rationally conclude, that fatal Ignorance or 
fatal Error in this Point muſt be imputed either to 
a ſottiſh Contempt of that Knowledge we are moſt 
nearly concerned in, and the Means conducing to 
it, or to an obſtinate Reſiſtance of that Conviction 
which Gop endeavours to beget in us by his Word 
and his Spirit, or at leaſt to the Want of that juſt 
Conſideration we ought to allow to revealed Truths, 
or of that neceſſary — which fits us for 
Divine Aſſiſtance, and enables us to underſtand the 
Divine Will; and for this Reaſon the Diſſenſions 
and ſharp Contentions of Chriſtians ought to be no 
Prejudice to the Authority or Perſpicuity of Reve- 
lation, or to the Aſſertion of the Spirit's Conduct 
and Aſſiſtance: For beſides that Unity of Faith is 
an Unity of Fundamentals not of Fancies, it muſt 
be confeſſed that our Sects and Diviſions have their 
Riſe and Propagation from - theſe and ſuch like 
Cauſes; Mens Tempers and Complexions, and 
Educations, and Intereſts and Paffions give a Biaſs 
to their Judgments, and a Tincture to their O- 
pinions: The Errors of ſome are the Dreams of 
drowſy Careleſſneſs; of others, the Wandrings of 
a wanton Confidence ; of others the crooked Wind- 
ings of deſigning Intereſt, and ſo on: For it may 
with much Truth be affirmed, that all erroneous 
N. 1 in Matters neceſſary and fundamental, 
is the Reſult of ſome unworthy Luſt and Paſſion. 


Lr us not therefore ſo far undervalue human 
Nature, or diſhonour the Author of it, as once to 
fancy that Happineſs is too great for us, or we too 

; little 
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little for it; or that Gop ſhould diſallow, as a 
facrilegious Ambition, the moſt rational Attempts 
of a rational Creature : Since we ſeek no other 
Happineſs than what the Frame, and the Gon 
of Nature, appears plainly to deſign us to; the 
Greatneſs of which nothing can ſo well expreſs as 
the Tranſports and Raptures 'of happy Men. 


Bur let us not think this Happineſs ſo eaſy a 
Purchaſe, that it will run into the Lap of the 
Sluggiſh. No, no, nothing but induſtrious Rea- 


ſon, pure and vigorous Philoſophy, can ever attain 


it: The Sluggard or the Wanton, the Fool and 
Vain, may have ſome Fits of Eaſe and Mirth; 
only the Rational, only the Philoſopher can poſ- 
ſeſs true and laſting Happineſs: Nor let the endleſs 
Quarrels, the numerous Contentions of vain and 
proud Pretenders, diſcourage us from follow- 
ing the Conduct of Reaſon and Revelation; theſe 
are the- Contentions -of Luſt, not Philoſophy. 
Truth and Happineſs inhabit a Palace, into which 
none can enter but humble, ſincere and conftant 


F* 
* 


24 An Enquiry + 


| SECT. n. TW 


Of the Attainableneſs of Happineſs i in this 
| Life. br 


_— 


CAP. I. 


The Notion of Happin neſs Rated; granted im- 
"perfor, compared to that of another Lafe, 
Mn in itſelf If onfulerable and deferable. 


AVING removed ſuch Diſcouragements as 
were leſs conſiderable, I come now to ex- 
amine that which attacks my Deſign with 

the rudeſt Violence; I mean the ImpoGle of 
obtaining Happineſs in this World is true, if 
our Endeavours after Happineſs here, could ſuc- 
ceed no further than to ſecure it to us hereafter, 

none could deny them reaſonable upon this ſole 
Account : Yet becauſe this Perſuaſton would blunt 
| the Force of one of the moſt powerful Motives to 
| Religion, which is, That its Ways are Ways of 
| | . and all its Paths Peace, and conſe- 

1 22 very much abate our Vigilance and bl 


in Purſuit of it; I it indiſpenſib] 
ary to enter into a f i indipenid * this 


Point. eee I will, Firft, Alle 
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the Poſſibility of obtaining Happineſs, by plain, 


and as I think, unanſwerable Arguments: A 
Secondly, I will endeavour to give full Satisfacti 
to all Objections to the contrary. But, before. 
do either of theſe, to obviate Miſtakes, it is fit 
ſhould explain my Notion of the Happineſs I pro- 
2 * I muſt therefore acquaint my Reader, that 
do not promiſe him the Happineſs of Angels, but 
of Men ; and that I do not underſtand Happineſs 
in this Propoſition of that which is every Way 
perfect and abſolute, to which Fancy itſelf can add 
nothing, but of that which is like our Nature, in- 
compleat and imperſect, ſpeaking comparatively 
and yet truly great and excellent too, | 


I am content to call a Building beautiful, tho 
there be Something in it which doth not anſwer 
the Teſt of the Ririieſt Art; I am content to call 
it Day, though flitting Clouds and Showers do now 
and then obſcure the Light; ſo can I not chuſe but 
call him righteous, whoſe Life is bright and ex- 
emplary, though not utterly void of Blemilhes : 
And ſo I am content to think him a happy Man, 
not who. is utterly exempt from all Diſturbances 
in Mind or Body ; not who lives in conſtant Ex- 
taſy, but him whoſe Pleaſures are more and greater 
than his Troubles; one whoſe Enjoyments tho” 
they do not tranſport, do ſatisfy him ; one 'whoſe 
Serenity and Calm.of Mind, though it may ſuffer 
Interruptions, ſuffers but few and flight ones. 
Now as we are not to lay aſide any Advice of being 
virtuous, becauſe we cannot arrive at the Height 
of Angels; ſo neither are we to caſt off all Thoughts 
of Happineſs, becauſe we cannot equal theirs : 
For if we are happy in ſuch a Degree as this inſe- 
rior State will permit; if we can free ourſelves 
from thoſe Miſeries which involve the fooliſh and 
vicious Part of Mankind, if we can poſſeſs ourſelves 
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of thoſe humble Joys that human Nature is here 
capable of, it will be worth all the Time and Tra- 
vail we can ſpend upon the Deſign : And that we 
may advance thus far, the following Conſiderations 
will I think, render it more than probable, 


S8 , 808 SN N N 
CHAP. II. 


The Poſſibility of attaining Happineſs, aſſerted. 


I. IT cannot be denied but that ſome Men are 

1 more happy than others: Who will deny 
Titus to have been more happy than Vers? Titus, 
whoſe Government of the Roman People was not 
more mild and gentle than the impartial Reflections 
of his Conſcience upon himſelf and Actions? Nero, 
that guilty Wretch, whoſe Conſcience was no leſs 
a Plague to him than he to.Rome? Who will com- 
pare the pleaſant Retirements, the modeſt Content- 
ments, the regular and virtuous Enjoyments of 


Atticus, with the ſatal Luxuries of Catiline, or the 


d Cruelties of Sylla and Marius ? What then? 

all we attribute no Share of Happineſs or Miſery 
to the Virtues or the Vices of the one or the other; 
or no Part of their Virtues or Vices to themſelves, 
but to I know not what fatal and irreſiſtible Cauſes? 
If we aſſert the former, we contradict unqueſtion- 
able Matters of Fact; if the latter, we rob the Vir- 
tuous of that which rendered them beloved in their 
Lives, and ever ſince has preſerved their Memories 
ſacred and honourable; and we acquit thoſe from 
all Blame or Guilt, which the Laws of their own 
Country, and the common Senſe of Mankind have 
ever 
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condemned and deteſted. What groſs and 
onſtrous Abſurdities are theſe? Shall we now, af- 
er the Improvement of ſo many Ages, diſpute 
hether Vice or Virtue be the better Guide of hu- 
an Actions, or the more ſerviceable to human 
Life? Shall Sloth and Luxury be thought to con- 
Juce as much to the Proſperity of our Lives, as 
Induſtry and frugal Temperance? Shall Ambition, 
Pride and Choler be now judged as inſtrumental to 
promote or preſerve the Peace of our Minds and 
tates, as Modeſty, Meekneſs and Charity? Or if 
his be too daring a Defiance to Senſe and Experi- 
nce, ſhall we contend that the Slothful and Luxu- 
ious, the Unjuſt and Cruel, are as blameleſs and 
innocent, nay, if we will extend Principles to their 
juſt Conſequence, as commendable and worthy of 
Praiſe as the Induſtrious and Temperate, the Meek 
and Gentle, the Juſt and Charitable? For this mult 
nevitably follow, if neither Mens Virtues nor Vices 
de in any Degree to be aſcribed to themſelves. 
Vretched and deſperate is that Shift that equals the 
vft and Unjuſt, the Induſtrious and Slu ! 
Vretched the Shift that equals the Tyrant and 
oft gracious Prince, the loyalleſt Subject and the 
raytor, the faithful Friend and the perfidious 
Flatterer! And all this we muſt be driven to, or 
iſe, as we cannot deny that ſome are happier than 
others, ſo we muſt not deny that the Happineſs of 
one, or Miſery of the other, is owing in ſome 
Meaſure at leaſt to their Virtues and Vices, and 
heſe to themſelves. And if this be true, it is evi- 
lent we may be happy if we will; and though we 
ay not equal the moſt happy, (for I will not ex- 
lude Temper, Education, Fortune, from all Share 
n Mens Miſery or Happineſs) yet ſince every De- 
zree of Happineſs is truly valuable, let us with all 
ur Might endeavour to be as happy as we can. 
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Nee quia deſperes invicti membra Glyconis, 
Nedsſa Corpus nali probibere Chiragra: 

Ef quidgam prodire tenus 
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Virtue and ; but it is not the greateſt they 
commit, who deny the Poſſibility of attaining Hap- 
_ ; for he that baniſhes Happineſs out of the 

orld, does at the fame Time baniſh Good and 
Evil out of it tos: For Good being nothing elſe 
or the Subſerviency of ſome Things to our true 
ntereſt, and Evil the Tendency of others to our 


Trouble and Injury; it muſts needs follow, if there 


de Good and Evil in the World, that he who has 
a greater Share of Good than Evil, is a happy Man; 
and he that denieth Good and Evil, may with as 
plauſible a Confidence deny all human Paſſions, 
and affert that there is neither Love nor Hatred, 
neither Joy, nar Grief, nor Hope, nor Fear, nor 
Pity, nor Envy; for Good or Evil are the Object 
or Cauſes of all theſe. I may then, I think, take 
ff de that no Man will ay, there is no 
tuch Thing as Good or Evil in the World; and 

8 all Men muſt be obliged to acknow- 

tedge fuch a State as Happineſs in the World too, 
unlefs they will affirm one of theſe three Things; 
either, Nit, That Evil grows up every where in 
thick Crops; Good thin [eatter's, and rarely to be 
found: That conſequently there are none whoſe 
Share of Evil doth not infinitely out-weigh that of 
Good. Or, Secondly, That Evil hath ſo much of 
Venom and Malignity in it, that a little Evil con- 
tributes more to our Miſery, than a great deal of 
Good can to our Happineſs; fo ripe and full-grown 
is Evil, fo lank, under-grown, and every Way 
imperfect is Good. Or, Thirdly, That we our- 
ſelves can contribute nothing to that Good or Evil 
which is our Portion; it is the Product, not of 
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WR caſon or Induſtry, but of Time or Chance, or of 
Wome other Principle which is not in our Power. 
All theſe deſerve to be weigh'd, not only becauſe 
hc Examination of them will tend to chear and en- 
ourage the Minds of Men, and to render the great 
reator and Governor of the World more dear and 
enerable to us; but alſo, becauſe it will be of 
ome Uſe and Service to the whole Enquiry. 


Firſt, THEREFORE let us examine what Truth 
here is in that Fancy which ſuppoſes the Weight 
and Number of Evils in the World infinitely to 
xceed that of good Things. I know it is natural 
o ſome to blaſpheme Gop and the King, to quar- 
rel with and 1 Providence, and their Go- 
rnment; while loaded with Thin 
ſtretch themſelves on ſilken real b Nord 
of Cedar, and loll at Eaſe in their gilt Coaches; 
and yet at the ſame Time the honeſt Countryman, 
who with Security, tho much Drudgery, plows, 
and ſows, and reaps a few Acres, eats his plain 
Meals with Chearfulneſs, ſleeps without Diſtur- 
bance, bleſſes Gor, and magnifies the Goodneſs 
of his Prince. The Contentment of the one is an 
evident Proof of Gop's Bounty and Goodneſs, 
whoſe Proviſion doth far exceed the Neceſſities of 
his Creatures ; the Diſcontent of the other can be 
no Diſparagement to it, ſince He has dealt liberally - 
with them, though they enjoy not what they 3 ; 
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Ws are not therefore to judge of the World by 
the Clamours and Invectives of ſuch as are always 
mutinous and diflatisfied, but by the Suffrages of 
thoſe humble, modeſt and grateful Souls, who know 
how to value the Favours of Heaven, who do not 
mar every Blefling by Peeviſhneſs, or Envy, or 
Pride, or Wantonneſs, but can weigh their Enjoy. 
a C3 ments, 
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ments, their Hopes and their Merits in juſt and 
equal Ballances; and diſcerning how much the one 
TG the other, — 4 ty praiſe the World's 
Author and Governor. If this Controverſy were 
to be 8 by ſuch, we ſhould find theſe 
If under uneaſy and tyrannical Governments, 

and in the more n and. niggardly Countries, 
Lonfuting this Objection by their Chearfulnefs and 
Contentment, 


Bur let us decide the Controverſy, not by Votes 
but Reaſons ; let us conſider the State and Nature 
of the World: Is there one in a thouſand, who is 
left utterly unfurniſh'd, of all Means of wiſe and 
wholeſome Inſtruction, which is the Good of the 
Soul of Man? Or is there one in a thouſand maim'd. 
and defective in the Powers, and Faculties of the 
Soul, or Senſes and Members of the Body ? Is there 
one in a thouſand, that cannot by 1000 y or Vir- 
rue provide himſelf a comfortable FN ubſiſtence? Sur- 
vey the World, examine and conſider, Man, and 
then, tel] me whether there be any Room for thoſe 
Reproaches and ſpiteful Reflections, by which ſome 
en have fo —_— Nature and gm — 
Philo Judaus tells, us. a, Rabbinical Story to this 
Purpoſe, „That when Go had created. the 
World, He. demanded, of a Prophet, Hhether he 
{ow ary any Thing want: 1 complen the glorious Mari 

ho told Him, Nathi ng. but an intelligent Being 16 
prajje the wije Ay —_— Architect. Gop ap- 
en the Advice, created Man.“ 


Taz Hebrew Philoſophers (it ſeems), thought | 
the World exactly perfect, ſuch, a Work as might 
beſpeak Gob —* Author of it: And no Wonder, 
for they were inſpired by 1/ (, who. brings in 
Gop refleting upon his. own, Creation, thus; And. 


— every Thing thay He had made, e 
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it 20as very good, If we look up to the Heavens, 
ſuch is the Beauty of thoſe Bodies, ſo uniform and 
regular their Motions, ſo exactly are they diſpoſed 
both for Ornaments and Service, that the Specula- 
tion exalts the Mind, and inſenſibly raiſes it above 
the Body; nay, it has tempted ſome to think every 
Star moved and acted by ſome underſtanding Spirit, 
If we look upon the Earth, fo wonderful is the Va- 
riety, ſo inconceivable the Plenty of it, that it is 
not only ſufficient for the Needs and Deſires of the 
Sober and Temperate, but even for the Luxury and 
Wantonneſs of the Fanciful and Intemperate: Eve 
Place almoſt is a Paradiſe, there is no Country ul. 
moſt which cannot afford us Tempe, or Campania, 
Opus gaudentis Nature, a Work which Nature 
ſeems to have. created when in the gayeſt and the 
kindeſt Humour. 


Lr us now confider Man, and we thall' find 
with the Pſalmiſt, that he is wonder fully made; be is 
but a little lower than the Angels; he is croum d with 
Glery and Honour, and all the Creatures are put under 
bis Feet, all the Foxwls of the Air, and all the Beafts 
2 Field: How infinitely wiſe as well as kind 

Gon appear in his Contrivance? So modeſt 
are his Appctites, that a ſmall Portion of Nature's 
Good is a full Meal, or Feaſt; and yet fo various, 
that there is nothing in all the Proviſion, in all the 
Joys of Nature, which he is not capable of taſting 
and enjoying. If we regard the Mind of Man, it 
is capable of a moſt ſurprizing Satis faction in the 
Contemplation. of the hidden Powers, the ſecret 
Laws and tons of Nature; nay; it riſes 
higher, it paſſes the Bounds of mechanick Nature, 
it entertains itſelf with moral Perſections, and the 
ſpiritual Excellencies of an inviſible World, and 
on thoſe Charms and Glories which are not 
bject to the bodily Rye: Faltus nimis fig: | 

ph, = 
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aſpici Such is the Nature of the Soul, that when 


it pleaſes it can retire within itſelf, withdraw from 
Senſe, and be ſecure and happy in its own Strength 
and Wealth, Ip/a ſuts pollens opibus : And when it 
pleaſes it can walk forth like Dinah to ſee the 
Daughters of the Land, thoſe Beauties that Senſe 
9 it with; and that too (if guarded by awful 

irtue) without the Danger of a Rape. To ſay 
all of it in a Word, it is capable of a Share in all 
the Good, and not neceſſatily ſubjet to any of 
the Evil of this World. 


Fatis avolſa voluntas. 


There are no Fates that can controul 
The ſovereign Freedom of the Soul. 


Ir this be a true Account of Man, and the 


State of the World which he inhabits; if the one 


be fill'd with all Things nece and delightful, 
and the other be endow'd with all thoſe Capacities 
that fit him to enjoy them; nay, if his Soul can 
raiſe itſelf above the Pleaſures, and exempt- itſelf 
from the Changes and Revolutions of it: Nothing 
is more manifeſt, than that the Evil in Life can- 
not be greater than the Good, unleſs it be owing 
to ourſelves. | 


Ap to leave this Matter beyond Diſpute, no 
Man pretending to receive Revelation, ſhould ad- 
mit the contrary Opinion ; for no Texts of Divine 
Writ are more plain that thoſe which proclaim to 
us Gop's Love of Mankind; That He doth not af- 
flidt or grieve willingly the Children of Mem: That 
the Book of Creation and Providence is writ all 
over with the legible Characters of Love; ſo legi- 
ble that it renders the Idolatry and Wickedneſs of 
the Gentiles inexcuſable: And finally, that He 
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gives us richly all Things to enjey; where the Apoſtle 
excellent] 3 a at once the Bounty and Deſign 
of Gou: His Bounty, in that He gives us all Things 
richly; his Deſign, not to enkindle, and then de- 
jude our Deſires, but on Purpoſe to be enjoy'd * 
us. So then the Chriſtian cannot believe the Evi 
to outweigh the Goods of Life, without contradict- 
ing Revelation; nor the Atheiſt or Epicurean, as 
ſhall appear from what follows, without contra - 
dicting himſelf. | 


Is Nature has contriv'd the World ſo ill, if it 
has ſcatter'd good Things with ſuch a ſparing 
Hand, whence are all thoſe Tranſports and Ex- 
taſies we meet with amongſt theſe Men? What is 
the Ground ? What is the Matter of them ? Whence 
ſo rich a Crop of ſenſual Pleaſures? Whence fo 
much Dotage on, and Fondneſs for the World we 
ſo complain of? Whence are the Charms and ir- 
reſiſtible Temptations which the Generality of Man- 
kind is vanquiſh'd by? Whence is it that Men are 
ſo willing to ſet up their Reſt on this Side Cangan? 


AGain, If Nature has been ſuch a Step-mother 
to Man, if it bas frowardly defign'd hun little elſe 
but Miſchief: Whence that Sagacity and Penetra- 
tion of Mind, ſearching with Delight into all the 
Retirements of Nature ? Whence that comprehenſive 
and almoſt immenſe Capacity of Pleaſure ? Whence 
that Strength, and Greatneſs of Soul, enabling not 
only to confront, but to deſpiſe Evils, and to be 
happy in Deſpite of them? ITbeſe are Advantages 
ſo incomparably great and good, that no Evils can 
be ballanced againſt them ; And it is evident that 
no Writi were ever more ſtuffed with boaſting 
Accounts of the Nature of Man, than thaſe of the 
Epicureans. And thus, from all put together, 
whether we conſult the Nature and State of the 


World 
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World and Man, the Teſtimony of Revelation or 
Reaſon, the Suffrages of the -humour'd and 
grateful Part of Mankind, or the Confeffions of 
the voluptuous and atheiſtical, it is evident that 
Good does out - weigh Evil in the Deſign of Gop 
or Nature. But have I not myſelf, in the Begin- 
ning of this Treatiſe, acknowledg'd the Weight 
and Number of Evils great? Yes, but Evils not of 
God's Creation, but our own : For the Truth of 
the whole is, rade, TH; arbpwre;, & Ta wealpala, ca 
Wi;+ Tar Tealuarur e. Not Things themſelves, 
but the Shades and Fantaſms, wanton, ſuperſtitious, 
or froward Minds raiſe about them, diſturb the 
Quiet and Repoſe of Man. So then, if we our⸗ 
ſelves do not multiply the Number of our Evils, 
our Share of Good in Life may be much greater than 
our Share of Evil; and if we. be not ac y to our 
own Miſery, we may be happy, unleſs, 


© Secondly, Ev1L hath ſo much of Venom and Ma- 
lignity in it, that a little Evil contributes more to 
our Miſery than a great deal of Good can to our 
Happineſs. We may judge of the Force and E- 
nergy of Good and Evil, either by that Influence 
they generally have, or that they ought to have up- 
on the Sta e of Mankind. If we conſider what 
Impreſſions they ought to make upon Men, the 
Queſtion will come to a ſpeedy and happy Iſſue; 
for then we muſt either reckon nothing an Evil but 
a moral One, that is, Sin and Vice; or at leaſt we 
muſt acknowledge that the Venom and Malignity 
of other Evils is not comparable to that of moral 
Ones. This latter Opinion is an unqueſtionable 
Truth: For who will not make a wide Difference 
between a Misfortune and a Crime, between an 
Affliction and a Puniſhment, between thoſe In- 
conveniences, which we ſuffer as guilty Criminals, 
and thoſe we ſuffer as unfortunate Innocents, or 
afflicted Saints ? For notwithſtanding the Evils or 
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Pains ſhould be in the Matter of them the ſame, yet 
there it a vaſt Difference in the Suffering; the one 
make Man much more miſerable than the other; 
for our Misfortunes only reach the Body, not the 
Mind: But when we ſuffer for our Crimes, the 
whole Man ſuffers, the Soul as well as the Body: 
Misfortunes, when the Storm is paſs'd, leave no 
deform'd Ruins, no Wounds, no Scars behind 
them; but our Crimes leave Stains and Guilt be- 
hind, which haunt the Mind with perpetual Hor- 
ror. From this Diſtinction of the Nature and Ef- 
fet of Evils, we may infer this comfortable Con- 
cluſion, that nothing can make Man wholly, truly 
miſetable, but himſelf; nothing can oppreſs him 
by the Weight of moral Evils, but his own Choice, 
for nothing can compel or neceſſitate him to be 
wicked; the Wounds of natural Evils (ſo I Will 
call all the reſt diſtinct from moral) are faint and 
light; the Mind of Man ought not to ſuffer itſelf 
to be too deeply and ſenſibly affected by them. It 
is the Work of Reaſon and Religion to fortify. the 
Mind againſt the Impreſſions of theſe Evils : And 
that Mind that js furniſh'd with true Notions of 
Things with a rational and ſolid Faith, with ſteady 
and well- grounded Hopes, may bear the impetuous 
Shock of all theſe Waves and Storms calm and un- 
mov'd: Nay, I may boldly affirm, not only that Virtue 
checks and controuls theſe Evils, blunts their Edge, 
and abates their Force ; but, what is more, that 
their own Force is weak and contemptible, unleſs 
our own Vices be combin'd and confederated againſt 
us. Our Pride muſt aid our Enemy to render his. 
affront provoking; our Covetouſneſs and Ambition 
muſt afaſt Fortune to render it deſtructive to our 
Tranquility. Falſhood under a Diſguiſe of Friend- 
ſhip could never have abus'd our Confidence, by 
betraying our Infirmities, or forſaking us in Afflie- 
don, had not our own Folly and Self-conceit firſt 


betray'd us, expoſing us a naked Prey to Foy 
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and Treachery. The Storm that ſnatcheth away 
a Relation or a Friend, could never overthrow me, 
if I ſtood upon my own Bottom, if I were not 
guilty of one of the greateſt Weakneſſes, of placing 
my Happineſs in any Thing out of my own Power, 
and ſo making myſelf dependent upon another 
Man's Fancy or Fortune. Finally, Death itſelf 
muſt derive its Terrors from the mournful Solem- 


nities we dreſs it in, or elſe it would prove but | 
inconſiderable Evil, or none at all. Thus 
it is evident, That if we diſtinguiſh Evils into na- } 


tural and moral, we ſhall have little Reaſon to 


think the Influence of Evil ſo malignant and deadly, 
fince it is in our own Power to avoid moral Evils; } 


and natural ones ſtrike one but half Way; ny 
wound not the Soul that is arm'd and guarded wi 


Reaſon and Religion. 


I THINK it is now ſufficiently evident, that na- 
tural Evils are not of that mighty Efficacy, that it 
ſhould be thought a little Evil oth more contri- 
bute to our Miſery, than a great deal of Good can 
to our Happpineſs : It is apparent how flight the 
Impreflions are which they ought to make u 
us. It will now be Time to conſider what Im- 
preſſions they do generally make upon us, what 
their real Effect commonly is. It is true there 
are ſome that mix Heaven and Earth upon e- 
very light Occaſion, that will receive Good but 
no Evil at the Hand of Gov, moſt inſenſible of 

Blefling, but extremely ſenſible of any Evil: But 
this ſpeaks not the Nature of the Evil, but of the 
Man; it ſpeaks Him ungrateful, but not the Evil 
intolerable. Nor is human Nature to be meaſur- 
ed by the Humour of a few, but by the Senſe and 
Temper of the Generality; amongſt whom it is 
eaſy to obſerve, how Inſtinct teaches us to elude the 
Stroke and Force of Evil: Nature opens its Arms, 
and enlarges itſelf to receive Good, and all the 

Power 


— * 
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Powers of the Mind greedily ſtrive to ſhare in it, 
but it contracts and Shrinks, retires and ſtands 
upon its Defence at the Approach of Evil: It is apt 
to flatter itſelf, and apt to Hope, apt to leſſen Evil, 
and magnify Good; apt to put of the Thoughts 
of approaching Trouble and to anticipate its Plea- 
ſures; it is full of Deſigns and gaudy Pro- 
jets, and eaſy prone to delight itfelf with airy, and 
imaginary SC of Good; This and much 
more is Evident in a Thouſand daily Inſtances of 
Human Life, by which it is plain, Nature in the 
Contrivance of Man kindly deſign'd to fit and dif- 
poſe him for Happineſs by giving him ſuch Incli- 
nations as might ſerve to leſſen the Evil, to in- 
creaſe the Good, to ſupply the Defects of this im- 
State. Is it not manifeſt, that whereas Evil 

leſs to us, Good looks bigger at a Diſtance ? 

We are willing to help Fortune, and call in the 
Aids of Fancy to adorn and enrich her Gifts. 
Nor is it eaſy to Defeat Man of this Humour; he 
Dreams of à bottomleſs Abyſs in every Good, in 
every Pleaſure; and notwithſtanding the daily Con · 
futations of Experience, he ſtill deſires to 


repeat 
his Enjoyments again, as if he ſtill hoped to find 
ſome new untaſted Sweet, fome Pleaſure undiſco- 
ver d before. How apt are we to flatter ourſelves, 


and willing to be flatter'd! E Man repreſents 
himſelf and State under the faireſt Idea that he can 
bly frame of it, and turns away his Eye and 
ought from every Thing that may offend him: 
Beauty, Strength, Health, Underſtanding, Wis- 
dom, Reputation, Power, Wealth, and whatſoever - 
future Good he can form but a flender Pretenſion 
to, make up- the gay Idea; nay, and even long 
life and undiſturb'd Security, are there drawn as 


two Pillars to ſupport the Building, the daring but 


kind Confidence of Man; that makes himſelf the 
Maſter of Fate and Fortune! If you ſhould mark 
Vor. XL. D this 
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this Tablet with ever ſo curious an Eye, you would 
not be able to diſcover either Deformity or Folly, 
or Diſhonour, or Poverty, or Diſeaſe, or Death: 
For theſe, Man, kind to himſelf, baniſhes far from 
his Thoughts. Nay, ſo eaſy to be impos'd upon 
are Men, that they make even thoſe Things which 
are the Trophies of Death, and the Monuments 
of Man's Frailty and 2 miniſter to them 
ſome Comforts againſt Mortality; they divert and 
entertain themſelves with the Mourning and Pomp 
of their Obſequies, with Blacks and Tombs, with 
the dying Echo's of ſurviving Reputation, and 
with the Grandure and Felicity of their Poſterity 
as if they fondly perſuaded themſelves they ſhoul 
be concern'd in all theſe Things. And if this kind, 
as well as obſtinate Hope do in ſome Meaſure break 
the Force of the greateſt Evil, that is Death, we 
cannot but expect that it ſhould be highly ſervicea- 
ble to Man in moving him to deſpiſe, or enabling 
him to vanquiſh leſs Evils: I examin'd not what 
is here the Office of Philoſophy, or the Work of 
Virtue; I have barely repreſented the Inclinations 
of Man, only that you may ſee that he is not ſuch 
a defenceleſs, ſhiſtleſs Creature but that his 
Reaſon dares confront, and can vanquiſh Evils in 
open Battle, and by downright Force, and his In- 
ſtinct elude them by various Arts. It doth there- 
fore manifeſtly appear, that as the Number of Evils 
is not greater than that of Goods, fo neither is the 
Vigour and Energy of the one ſo much greater 
than that of the other, that a little Evil ſhould 
outweigh a great deal of Good, that a little Evil 
ſhould contribute more to a Man's Miſery than a 
great deal of Good to his Happineſs. There re- 
mains nothing further to be examin'd, but, 


ira, Tnar Fancy which aſcribes Man's 
Portion of Good and Evil to Time or Chance, 
1 . 


Rains and Dew, cheriſh, refreſh and increaſe the 
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any Thing but to himſelf: And he that can with 
Confidence afficm this, may with as good Grace 


aſſert, that there is neither Wiſdom nor Folly in 


the World; for if there be, this Imagination muſt. 
ſoon vaniſh, ſince Wiſdom is nothing elſe but the 
Choice of true Good, and Rejection of Evil, the 


Purſuit of our true Happineſs, by the moſt rational 


Means, and a declining all thoſe Things that are 
repugnant to it. And thoſe Succeſs do, not always 
attend Wiſdom and Virtue, yet you ſhall never per- 
ſuade any but mad Men or Fools, that it is in vain 
to be Virtuous, or irrational to be Wiſe. Solomon 
has indeed obſetv'd, That the Race is not to the 
Swift, nor the Battle to the Strong, neither yet Bread 
to the wiſe, nor Riches to Men of Underſtanding, 
nor Favour to Men of Still: But notwithſtanding, 
I muſt ever think with him, that Vim excels 
Pally, as much as Light dath Darkneſs; not only 
becauſe more delightful in itſelf, but alſo becauſe it is 
the happieſt Guide of human Life, bleſt generally 
with Succeſs; Succeſs in Things neceſſary, not ſu- 
2 : For I cannot ſee how it can be any 

iſparagement to Providence to turn that Plenty 
another Way, which would not like ſoft diſtilling 


tender Plants. Wiſdom and Virtue, but like a 


Flood waſh away the Earth from their Roots, and 
either utterly extirpate or leave them oppreſs'd and 


buried in Rubbiſh. If this were not true, if the 
Experience as well as Reaſon of Mankind did not 
confirm it, Men would not ſerve Apprentiſhips to 
Trades, ſtudy Arts or Sciences, ſtrive with Toil 


and Hazard to make their Point, but Lazily and 


ſecurely ſtay till Fortune ran in golden Showers 
into their Laps. 


Bx a Recapitulation of all that has been hither- 


to diſcours'd, it may eaſily appear how fer I have 
f Wa advanc d 
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advanc'd in the Proof of that Aſſertion that Happi- 
neſs may be attain'd in this World. I have ſhew d, 
that ſome are happier than others, and that Difference 
is-to be imputed to the Virtues of ſome, and the 
Vices of others. I have prov'd that the Watld a- 
bounds with good Things, that there is no Appe- 
tite nor Capacity of Man, that may not find Ob- 
jets proper and agreeable, and ſuch as in a great 
Meaſure may delight and ſatisfy; and that Man is 
endowed with ſuch a Variety of Faculties and 
Senſes, that there is ſcarce any Thing 
Variety of Beitigs the World contains, which he is 
not capable of enjoying, From whence it cleatly 
follows, that Man may be happy in the Enjo 

of · theſe good Things, unleſs the Exil of Life 
Jour and imbitter the Good, ar the Attainment 
the Power of Man. To 


both . 
Evil, 


felt, that Good and E- 


Concluſion that naturally ariſes 
if Man be miſcrable it is his own 


Ler us try now by a cloſe Application of all 
that has been faid, to the Wants and Neceſſities of 


tion, what the real Uſe and Force of this Diſcourſe 
is. I am unhappy, I am miſerable; whoſoever 
thou art that ſayſt fo, thou muſt needs mean one 


ol theſe two Things, Thou doſt enjoy no Good, 
or 


in all the | 


Reſult of Time or Chance, 


Mankind, what the Evidence, what the Convic- 


A TH ea1S _Þmmh ou RB i 4 _  R9Xvw a 9 © a - WwyrTY TW”, . A gy , EI IO Ry 


after HAPpPINEss. 41 
what Evil? Speak out, ſpeak plainly. There are 
three forts of Evils, the Evils of the Mind, the 
Evils of the Body, the Evils of Fortune. Which 
of theſe art thou oppreſt by? The Evils of the 
Mind ? Theſe are either Ent Paſſions, or what is 
the Effect of them, 12 20 Fears: Nothing can 
compel thee to be Wicked; and if thou wilt 
ceaſe to be Wicked, thou wilt ceaſe to fear. 
The Evils of the Body? They are generally the 
Effect of unruly Paſſions and a diſorderly Life; 
and where they are not, the Pleaſures of the Mind 
will out-weigh the Pains of the Body. The Evils 
of Fortune ? It is in thy Power whether theſe ſhall 
be really Evils, or no; they befal thy Poſſeſſions, 
not thee: The fooliſh and vicious Mind only fuf- 
fers in theſe, the wiſe and virtuous one is above 
them; it is therefore thy own Fault if thou be op- 
preſt with Evil. But wilt thou ſay? I enjoy no 
Good, no RT Good? Why, is there no 
Good, to .be enjoy'd? I have already prov'd the 
Contrary ; and if I had not, how eaſy were it here 
to do it? There is Truth to entertain thy Under- 
ſtanding, Moral Perfections to delight thy Will, 
Variety of Objects to treat thy Senſes, the Ex- 
cellences of the viſible and inviſible World to be 
enjoyed by thee: Why then doſt thou defer to live ? 

hy doſt thou not begin to enjoy ? Here it is evi- 
dent that thou muſt be forced to ſay one of theſe 
two Things, either that thou art not capable of 
enjoying the — or that they are out of thy 
Reach, out of thy Power: To ſay thou art not ca- 
pable of them is to renounce the Faculties of thy 
Soul, and the Senſes of thy Body: To fay they are 
out of thy Reach, is in Effect to ſay that Virtue 
and Vice, Wiſdom and Folly are all one; or, 
which is every jot as abſurd, that thou art wicked 
and ſottiſh, and canſt not help it. And this is that 
"PI D 3 indeed 
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indeed which in Effect all do fay that accuſe For- 
tune, or Fate, or Nature, or any Thing but them- 
ſelves, as the Cauſes of their Miſery: And yet as 
abſurd as this is, it muſt be now examined, becauſe 
the Minds of Men are perverted and diſcouraged by 
fuch Notions. I will therefore now proceed to the 
next Thing, that is, to anſwer the Objections a- 
gainſt the Attainment of Happineſs. 


CHAP. m. 
GOD is not the Cauſe of Man's Miſery. 


LD Men talk coherently, the Aſſertion 
| of my former Chapter would meet but few 
| Oppoſers; none can be rationally allowed 
to deny the Poffibility of Happineſs, but ſuch as af- 
ſert Fate: For he that leaves to Man his Liberty, 
leaves bim in a Capacity of Happineſs ; it being 
hardly poſſible to conceive, that a Man ſhould be 
free in his Choice of Good and Evil, and yet ne- 
ceſſarily or unavoidably miſerable: Beſides, few of 
thoſe who are fond of Fate, are willing to extend 
its Empire over the Liberty of Man's Mind; it be- 
ing as eaſy to confute their Fancy, if they did, by 
ſome Inſtance of a free Choice, as it was by Mov- 
ing or Walking to confute his, who denied Mo- 


tion. 3 


Ir it be in the next Place conſidered, that none 
can rationally maintain Fate, but ſuch as deny a 
Gop, fince the Belief of a Gop does naturally in- 
clude his Creation and Government of the Ws 

an 
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and this again as naturally infers, either Vice or 
Virtue, Rewards or Puniſhments. All this put 
together, amounts to thus much, that none ſhould 
exclude Happineſs, but ſuch as exclude Gop and 
Liberty out of the World; and fince very few I 
hope are guilty of this, I ought to have wy few 
Antagoniſts. But when I. am to anſwer Objec- 
tions, I am not to conſider ſo much what Men 
ſhould ſay, as what they do: Since therefore Men 
are wont to impute their Miſery one while to Gop, 
and another to Chance, I muſt examine what Juſ- 
tice there is in theſe Complaints, 


In this Chapter therefore I ſhall not only vindi- 
cate Gop from all Aſperſions and Calumnies, but 
alſo fully afſert the Love of Gop to Mankind, 
whereby I ſhall not only baffle all the poor Pretences 
of ſuch as charge Gop directly or obliquely with 
their Miſery, but alſo more ſtrongly eſtabliſh m 

own Poſition, by demonſtrating Gop's Readinef 
to contribute all Aſſiſtance that is to our 
— of Happineſs. In proſecuting this, I 


_ Firh, Evincn the Importance of entertaining 
right Notions of Goo. 


Secondly, BRA usR of all Gop's Attributes, his 
Goodneſs and Holineſs have the. moſt direct Influ- 
ence on the preſent Queſtion, I ſhall particularly 
confine myſelf to theſe two. 


To begin with the Firf, The chief Thing in 
Religion is to have true Notions of Gon, it being 
otherwiſe impoſſible that Religion ſhould ſerve the 
eat Intereſt of God's Glory and Man's Happineſs; 
or falſe and unworthy Notions of Him muſt needs 
bereave Gop of the Honour and Worſhip 1 2 
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Him from his Creatures, by alienating the Minds 
of Men, and betraying them into Superſtition, Ido- 
latry, or Atheiſm ; and thus that Religion which 
| was deſigned to glorify Gop by the Manifeſtation 
of his Divine Excellencies, and to advance Man in 
a State of Bleſſedneſs, by influencing his Life, and 
filling his Mind with r 
verted to Ends directly contrary, and prove in 
mental to diſhonour God, and render Man miſe- 
rable. The Truth of this has been too evident in 
thoſe viſible Effects of Ignorance, or Miſrepreſenta- 
tion of the Divine Nature amongſt the Gentiles ; 
the Want of conceiving aright his Omnipotence | 
and Immenſity, — wich the numerous Neceſ- 
fities of Mankind, did bring forth, or at leaſt con- 


firm Polytheiſm ; groundleſs Apprehenſions of Cru- 
elty in Gop brought forth Superſtition, and the 
Abſurdities of Polytheiſm and Superſtition gave 
Birth to Atheiſm : And at this Day there are many 


Miſchiefs which I muſt impute either to falſe No- 
tions of Gop, or Want of juſt Conſideration of 
the true Ones, or at leaſt to not arguing clearly 
and truly from them. For from one of theſe Rea- 
ſons it proceeds, that the Worſhip of ſome Men is 
ſo ſlight, empty and trifling; the Religion of others 
ſo melancholy and uncomfortable, and truly-ſuper- 
ſtitious: And I am afraid there is too much of 
Atheiſtical Looſeneſs, carnal Preſumption, and 
wretchleſs Deſpair, owing to the ſame Cauſe. 
Would not a right Notion of Gop eaſily convince 
a ſcrupulous Trifler, that Gop were not to be 
pleaſed but by ſincere and ſubſtantial Holineſs, nor 
diſpleaſed but by voluntary Wickedneſs? All Things 
elſe weighing nothing in the Balance of the Sanctu- 
ary, and not deſerving the Notice or Regard of the 
Governor of the World. | 


Ir 
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4 Ir is evident therefore, of what Importance it is 
to. ſettle in the Minds of Men a right Underſtanding 
of the Divine Nature; and of all the Attributes of 
Gop, there are none that have a more immediate 
ind powerful Influence, either upon the Conduct 
of Man's Life, or the Comfort of his Mind, than 
theſe two, his Holineſs and Goodneſs : Theſe make 
us willing and deſirous to believe that there is a2 
God; theſe make us love Him and depend upon 
Him, as one from whom we may rationally expect 
all that is Good: He that comes to Gop, (faith St. 
Paul) muff believe that He is, and that He is 4 
Rewarder of all thoſe that diligently ſeek Him. Theſe 
Words do not only aſſert the Being of a Gon, but 
alſo his Holineſs and Goodneſs; which may 
be clearly inferr'd from three Propoſitions couch'd 
in thoſe Words of the Apoſtle, that He is a Re» 
warder of them that diligently ſeek Him. 1. That 
all Men may ſeek Go p diligently if they will. 
2. That it is the Deſue of Gop that they hould 
2 And, 3. That Gon will reward all that 


On theſe Principles is Religion founded, on theſe - 
Principles the Honour of Gop, and the Happineſs 
of Man muſt be eſtabliſh'd. I will therefore diſ- 
courſe here, bk of the Goodneſs; and aaly, of the 
Holineſs of Gon, which I diſtinguiſh from one 
another only for Methods Sake. 


TREATING of the Goodnefs of Go, I will, 
Firfl, Prove it by undeniable Arguments, 
os I wiiL ſhew, that it extends itſelf to 


Thirdly, 
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Thirdly, 1 wiLL explain the Nature of Divine 
Aſſiſtanoe, I mean that which Gop vouchſafes Man 
in order to Happineſs. 


Firſt therefore; To begin with the Proofs of 
Gop's infinite Goodneſs. | 


CrvuELTY was the P of the Gentile Gods, 
and not of the true Gop; human Blood, in which 
the Canaanites, Carthaginians, and others ſacrificed, 
was an Oblation fit for Baal or Molech, that is, 
for Devils, not for Gop. Innate Wrath and Cru- 
elty is inconſiſtent with a happy Nature or a happy 
State, for theſe are furious and tormenting Paſſions; 
nor can we imagine that ſuch a Being ſhould make 
its Reſidence in Heaven, a Place of Peace and Love, 
or be delighted with Hallelujahs, and Adorations 
of Angels: This were no Pleaſure, no Muſick, to 
a Being in whom Wrath and Cruelty were predo- 
minant: Nor were thoſe good, thoſe holy, thoſe 
charitable Spirits, fit Attendants, fit Miniſters for 
ſuch a Being. No, could we ſuppoſe that. there 
were an evil God, one in whom Cruelty and Wrath 
were his beloved Attributes; we muſt neceflarily 
conclude, that he would make Hell his Court; that 
his Guards and Courtiers would be Fiends and Fu- 
ries, and that the Shrieks and Torments of wretch- 
ed Creatures would be the Pleaſure, the Harmony 
he delighted in: This were a God fit for a Hobbift, 
one who can diſcern no Difference between Virtue 
and Vice, between Good and Evil. And yet | 
cannot but retract and condemn this Thought; for 
O! no other Gop is fit for him, but He whom he 
denieth: No other God is fit for ſuch a Wretch, 
but the Gop of Love and Mercy; to whom I © 
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Tuis Notion of the Deity, which repreſented 
that Being which was kind and benign, as terrible 
and dreadful ; which was gracious and fatherly, as 
tyrannical; which was friendly and careful of us, 
as injurious and hurtful; which was mild and 
tle, as fierce and ſavage; always gave ſuch a Diſ- 
taſte to all ingenious Tempers, that they thought 
Atheiſm a much more excuſable Impiety than Su- 
perſtition. Hence is that of Plutarch, „I had ra- 
« ther Men ſhould ſay of me, there neither was, 
« nor is ſuch a one as Plutarch, than that 
“ ſhould ſay, that he was a Man of a fickle, incon- 
ce ſtant, froward, revengeful and implacable Tem- 
« per.” Let us not therefore entertain ſuch an 
Idea of GoD, as human Nature would recoil from, 
and ſtart back, pale and ſcar'd at the Sight: Let us 
not faſten thoſe Characters upon Go, which a 
good temper'd Man, if charged with them, would 
look upon as the fouleſt Reproaches and moſt inju- 
rious Accuſations ; eſpecially ſince a Defect is not 
only more conſpicuous, but more reproachful, 
where there ſhould be nothing but Perfection: And 
Peeviſhneſs and Cruelty are infinitely more miſ- 
chievous in an almighty, than impotent Being. 
E might ſhun Polycrates, Dioniſius, Periander, but 
how ſhould T ſhun Gop ? I might leave Samos, 
1 or Corinth, and where Clemency and Juſtice 
e their Abode, I might make mine: But whi- 
ber ſhould I go, what Place ſhould be my Refuge, 
if the Governor of the World were but an AI- 
1 mighty Tyrant? Pig 
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raue it is manifeſt, ſuch Kind of Repreſenta- 
be tions of Gop tend not 10 enamour Man with Gop, 
ch but to alienate and eſtrange him; they tend not to 


1e. advance Religion, but Superſtition; they tend to 
make Men dread Gop, but not love Him; they 
un * therefore to be baniſh'd out of the World, and 


Goo 
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God is to be ſuch as our dear Lok p, 
who lay in the Boſom of his Father, has revealed 
Him, A Gop of Hope,” a Gop of Love, a Go 
is a Retwarder of them that diligently ſeek Him. 
is is the Dictate of Nature, this is the Dictato 
of the Spirit, God it Love. 


Nor let God's Dealings with the Gentile 
World before the Revelation of Chriſtianity, be 
alledged as an ObjeQion againſt the Goodneſs of 
God, and his Tenderneſs and Compaſſion for 
Mankind; it is true, Gon in Times 2 ered 
all Nations to walk in their own Ways ; and the Times 
of this Ignorance He winked at : " publiſhed no 
revealed Law to the Gentiles from Heaven, He 
no Prophets to them, as to his People the 
ews, with a Commiſſion to reſtore by Signs and 
iracles, that natural Religion conformably to v 
which they were to op; which is the 


Import of thoſe Places of St. Paul: And it is true 


2 


that the Belief of the living and true Gon, and 
the natural Law of Good and and Evil was ftrange- 
ly effaced amongſt the Gentiles. But notwithſtand- 
inal thee, it muſt be remembered too, 


1. Tnar Gop left not Himſelf without a Wit 
— in 2 Age of Gentriiſjm; the Heathens were 
itute of ſo much Light as might have 

—— 22 and that Happineſs He 
deſigned them: For beſides the Traditions tranſ- 
mitted from Noah to Poſterity, the Book of Na- 
ture and Providence was ever open to them, and 
this did in moſt legible Characters aſſert the Being 
of one 8 e God, and inſtructed them in the 
Knowledge of * __ and Goodnefs : Thus St. 
Paul, Neverthel: not "yew 4 4 without 4 
Witnef ſs in that 1 1476 gave us Rain from 


Heaven, ond rfl Seo, fn ite, e 
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Ford and Gladneſs. Nor was this Teſtimony fo 
unſucceſsful, but that in all Ages there were ſome 
who did aſcribe the Original and Government of 
the World to Gop, and gave ſuch an Account of 
his Holineſs and Goodneſs as was ſufficient to have 
founded a rational and excellent Worſhip upon : 
Theſe were ſo many Lights ſhining in dark Places, 
as ſo many Juſtifications of Divine Providence, and 
Reproaches of Man's wilfull Stupidity. 


— ww _ 


2. Ir is not in the leaſt to be doubted, but that 
the Nature of their Duty, and conſequently the 
Condition of their Happineſs was proportioned to 
thoſe Manifeſtations which Gord made them, to 
thoſe Obligations which He laid before them, and 
to that Strength and Aſſiſtance which He vouch- 
ſaſed them: For Cop is not a hard Maſter, He 
will not make the Accuſation of the wicked 
Servant ; He will not take up what He laid not down, 
ner reap what He did not ſow. In a Word, if Gon 
doth at the laſt Day deal with Men according to thoſe 
ſeveral Qconomies of his Providence which they 
are under; and if He has afforded all Nations 
Means proportionable to thoſe Duties He required 
of them, and to thoſe Degrees of Happineſs to 
which He defigned them, then He was always the 
Gop of the Gentiles as well as once of the Fews, 
or now of the Chri/tians ; and there is no one Part 
in the whole Series of Providence which can give 
us any Colour to call into Queſtion the Care or 
Goodneſs of Gop towards Mankind, 
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Taz Barrengeſs of ſome Countries, the Servi- 
tude and — of ſome People is a much ſlight- 
er Objection; for 'till it can appear, that Po 
is an Enemy to Virtue, or that Wealth, the Nu 


of Sloth and Wantonneſs, is abſolutely neceſſary 
to Man's Happineſs, it will weigh but very little 
E againſt 


rr 


Vor. XL. 


to demonſtrate the | 
thus far I have advanced towards this with undeni- 
able Evidence; I have proved, that Peeviſhneſ, 
Malignity and Cruelty cannot belong to Gop, be- 
cauſe this were inconſiſtent with the Perfection of 
his Nature, or the Happineſs of his State: Nor 
can it rationally be ſuppoſed, that the ſame Proper- | 
ties ſhould belong to thoſe evil Spirits which for a 
long Time deluded the World, and that Gop who 
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againſt ſo many Demonſtrations of Divine Love, 
that He has not heaped on all Nations ſo many 
temporal Bleflings as might put them into a Capa- 


City of being lazy, wanton and inſolent. 
Now give me leave to make a Stand, and like a 


Traveller when he has gained an Aﬀent, look back | 


. 


V 


upon the Way I have gone ; My Undertaking was 
= of Gon to Mankind; 


has done ſo much to deſtroy that Kingdom of Dark- 
neſs, to reſcue Man, and to reſtore him to à Ca- 
pacity of — bow could it be, that Gos 
ſhould have done ſo much, as it appears He has ia 
the Cantexture of our Nature, and the Contrivance 
of our State, to make us in loye with Goodneſs, 
and irreconcilable Enemies to Tyranny, Cruelty, 
arbitrary Revenge; if He Himſelf were paſſionate, 
furious, and arbitrary in his Cruelties ? Nay, | 
have advanced further, and have proved, Second, 
That boundleſs Love and Goodneſs are the un- 
queſtionable Attributes of Gop : Nor dbth the un- 
conceivable Majeſty and Eminence of the Divine 
Nature ny but alſo the Indigence and Weakneſ⸗ 
of human Nature require this; ſince without it, 
He could not be the Object of our Love or Depen- 
dance, nor conſequently of our Worſhip. | 


Havi proceeded thus far, and proved that 


Tyranny or Cruelty are utterly repugnant to the 
| | Lode» Divine 
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Divine Nature, and boundleſs Love and Goodneſs 
the eſſential and inſeparable Properties of it. 


I musT now Secondly, take Notice, that the 
Goodneſs of Gop extends to Man, and has a par- 
ticular Regard to his Happineſs. The World be- 
ing now created, and Mankind. formed after Gop's 
Image (75 Mg aw e, we are his Off-ſpring, 


* BY faith St. Paul out of the Poet) unactive and uncon- 
cerned Love ſeems to me a Contradiction, and in- 


finite boundleſs Goodneſs confined within Heaven 


cannot but ſeem as groſs an one: Let it therefore 


remain an unſhaken Truth, that Gop is good, and 


that this Goodneſs doth exert and expreſs itſelf to- 


wards Mankind, and we ſhall from hence gain theſe” 
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1. TwaT Gov is not the 
ry : And what is more yet; 


2. Tnar He i ready to further and 
bim in all his A. after Happineſs. 


Tux firſt of theſe is apparent: For if God be 
infinitely good, then every Thing that came out” 
of his Hands muſt in the State of its Creation have 
been exceeding good ; the End of the Creation 
muſt have been ſomething extremely kind and 
gracious 3 and the Law He preſcribed his Crea 
tures for the Attainment of that End, muſt be as 
good as wiſe : This muſt have been the glorious 
State of Things when Gop contrived this won- 
derful Frame of Nature, when He erected this 
vaſt Work, the World; and in all the continued 
Progreſs of Divine Providence, we are to expect 
no other Acts of Government than what may 
become the moſt gracious Prince, the moſt tender 
Father; for the ſame immenſe Goodneſs that once 
A created 


2 
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created, doth ever continue to rule the World: 
Let us not therefore accuſe God but ourſelves, 
if we be not happy. Bleflings indeed and Mer- 
cies, like fruitful Seaſons, deſcend upon us with- 
out our Importunity; but Evils and Miſchieſs 
come not *till our Sins and Provocations have 
pulled them down upon us. Gop may indeed, 
like a kind Parent, train up à Son through a ſtrict 
Diſcipline to Virtue rs: He may throw 
Difficulties in our Way on Purpoſe to reward our 
| eſt : He may, like a wiſe Phyſician, reſtore | 
us to our Health by bitter Potions; and He will, 
like an excellent Governor, puniſh, if Need be, | 
our wanton Contempt of Love and Mercy, by 
Severity; but He will never, like a ſavage Ty- 
rant, delight in the Sufferings or Ruin 42 
cent Subjects; He will never preſcribe impoſſible 
Laws, He may enjoy the Pleaſure of bloody 
Executions ; He will never make the Groans of 
wretched People his Muſick ; nor think Miſery 
and Death the beſt Marks of his abſolute Power, 
or faireſt Ornaments of his Throne: No, we 
: ſhall never need any other Proof to clear the Di- 
vine Majeſty from _ ſuch Imputation, than to 
Sxamine ourſelves, reflet upon our own Be- | 
haviour ; we ſhall ſoon find that we alone are 
tity of our Ruin, and that Gop is utterly free 
— it; our exceſſive Enjoyments create the Diſ- 
eaſes of the Body, and our exceſſive Paſſions the d 
| 
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Pains and Torments of the Mind, and moſt of 

the Changes in our Fartune derive themſelves from 
both: A languiſhing Body, and a languiſhing Re- 
putation, a broken Eſtate, and a dey Mind 

are the common Effects of a diſorderly Life; and 

ſuch a Life is the natural Effect of a Mind enſlaved 
to the Body, and eftranged from Gop, not U 
by a Neglect, but by a Contempt of all 

Means by which a good Gop deſigned to bring 


him 
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kim thro' Virtue to Glory; and then at laſt a 
ilty Conſcience, a diſtracted Mind, and a mi - 
ſerable Death, is the Conſequence and End of all : 
This is the Progreſs which our Sin and Folly 
make; we cannot think that a good Gon can 
direct or neceſſitate us to theſe Courſes, they are 
as repugnant to his Laws, as to our Intereſt ; and 
the ſame Time we forfeit our Happineſs, we diſ- 
appoint his Love and Goodneſs: All the Ways 
and Methods of Gop are kind and gracious, and 
wiſe and rational ; inanimate Bodies do not deſert 
thoſe Offices He has preſcribed them ; Animals 
move ly by thoſe Inſtincts He has implanted 
in them, and ſo both the one and the other neceſ- 
ſarily ſerve thoſe excellent Ends for which they 
were created: But Man having Liberty wove 
into the Conſtitution of his Nature, and havi 
no compulſory but only a directing Law vreſcribed 
him, has perverted his own Ways, abuſed his 
Liberty, and made that his Ruin, which if well 
uſed had enhanced his Reward. This is the Ac- 
count which the Scripture gives us of Man's Mi- 
ſery, it imputes it wholly to himſelf, and repre- 
fents his Obſtinacy as diſpleaſing to God, as it is 
fatal to himſelf; O Iſrael, thou haſt deſtroyed thy 
ſelf. As I live, I delight not in the Death of a Sin- 
ner; turn ye, turn ye, why will ye die? O Jeruſa- 
lem, Jeruſalem, that killefl the Prophets, ang 
floneſt-them which are ay; unto thee ; how often 
would I have gathered t 
@ Hen gathers her Chickens under her Wings, and 
would nt? 
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Bur this is not all we gain from the Aſſurance 
of God's infinite Goodneſs, that we have no Rea- 
ſon to apprehend any Harm from Him, that He 
cannot be the Author of our Miſery ; but we 

1 m 
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may confidently perſuade ourſelves on the other 


Secondly, ThAr He is moſt ready to further and 
aſſiſt us in all our Endeavours after Happineſs, 
And now methinks I am fo far from queſtioning 
the Poflibility of attaining Happineſs, that I begin 
already to feel and enjoy it; I ſee the Day break- 
ing in upon me from Above : How can he chuſe 
but be happy who is the Love, the Care of Gop 
I may walk like Peter on the Waves, and bid 
Defiance to the Storms, I know I ſhall never fink, 
whilſt that Gop upholds me, who calls me this 
Way to Him; I can now eaſily believe that my 
Temper may be transformed, my Corruption put 
off, and I be made Partaker of a divine Nature; 
fince the Spirit of Gov will dwell with me, the 
* of God will ſhine upon me, and the Power 
of Gon will ſuccour me: Can I imagine as much 
as any Colour why I ſhould not now be able to 
attain to an excellent State of Virtue, or why this 
Virtue ſhould not be able to vanquiſh all thoſe 
Difficulties that oppoſe my Happineſs, ſince I am 
aſſured that Gop will not refuſe me his Spirit if 
I —_— and that his Grace will be ſufficient 
for me | 


Tov fee of what vaſt Importance this Truth is, 
that God will be aiways ready to aft every Man 
in his Endeavours after Happineſ,; and therefore 
tho' it ſtands here as a neceſſary and undeniable 
Concluſion from the foregoing Diſcourſe, tho 
the Perfection of the Divine Nature amounts to 
little leſs than a Demonſtration of it; for Benefh- 
cence to his Creatures is neceſſarily included in 
the Notion of Perſection; yet I will dwell a little 
Jonger on the Confirmation and Illuſtration of it. 
There are three eminent Acts of Divine Aſſiſt- 


ance; 


e 
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ance ; The Fir/t is ſuch a Direction of the Events 
of ſecular Affairs, that they may tend to our 
Good. The Second is his Aſſiſtance of us in the 
Attainment of Virtue: And the Third is, his re- 
cruiting us by freſh Supplies of Strength in all our 
hazardous Conflicts and extraordinary Trials. Now 
tho? I could not give an Account of the Manner 
how Gop performs this kind Work of hisProvidence 
yet ought not that to diſſuade me from the Belief 
of it ; becauſe we know that our Comprehenſion 
ought not to be the Standard of divine Perſections, 
nor the narrow Bounds of our Imagination the 
utmoſt extent of the Almighty's Power. However 
it is not difficult to explain this Aſſiſtance of Gop 
in ſuch Sort as may free it from the leaſt Suſpicion 
of implying a Contradiction. | 


Fon, Fi, as to his Direction of temporal 
Events, how eaſy will it be for us to conceive 
this poſſible to Gop, if we conſider, firſt, That 
Gop can form what Impreſſions He pleaſes in the 
Minds of Men, and infpire them with what Af- 
fections He ſhall think moſt ſerviceable to his De- 
ſigns ? For there is not the leaſt Colour to imagine 
that the Soul is any more exempt from the Sove- 
reignty of Gop than the Body; or that Gop 
cannot do that which the Great, or the Cunning, 
or the eloquent, nay the Popular and Ambitious | 
ſeldom fail to do, raiſe what Paſſions He pleaſes 
in the Mind of Man. Or if we conſider, Se- 
condly, That the Power and Efficacy of Nature 
is wholly in his Hands, that Life or Death, Plenty 
or Poverty, every Thing depends upon his Will; 
for the Winds and Seas, Earth and Air, Fire, Hail, 
and Vapours obey his Voice, and are all of them, 
as often as He pleaſes, the Inſtruments and Exe- 
cutioners of his Will: He that ſtills the Ragings 
of the Multitude, and calms the Paſſions of the 


1 Mighty; 
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Mighty; He at whoſe Command new Creatures 
enter upon the Stage of the World, and the old 
leave it ; what is impoſſible for Him to do? Nay, 
what is it this Almighty Governor cannot do, 
without moving one Step out of the common 
Road of his Providence, without employing any 
extraordinary Inſtrument, or exerting any extra- 
ordinary Power? For what ſecular Intereſt can 
there be imagined whoſe Succeſs or Diſappoint- 
ment depends not upon ſome or other of theſe 
natural Cauſes? And yet we muſt acknow 
further, Thirdly, That the Almighty has not ſet 
Himſelf ſuch immutable, unalterable Laws, but | 
that He has reſerved to Himſelf the Prerogative 
of ſuſpending or over-ruling them when He pleaſes, 
I mean with Reſpe&t to the Motions of natural 
Bodies, or Revolutions of ſecular Affairs; and if 
ſuch an Interpoſal of divine Power cannot be con- 
ceived to be other than a Miracle, I muſt con- 
feſs, I do not look upon one Age only, but 
Age as an Age of Miracles; nay, I believe ſuc 
as theſe are wrought every Day for the Protection 
or Relief of thoſe who depend upon this Gover- 
nor of the World; for I know not to what Pur- 
_ poſe I ſhould, like Jonah or his Mariners, call 
upon Gop in a Storm, if it were never to be laid 
*rill it had ſpent its Force and Fury ; I know not 
to what Purpoſe I ſhould implore the Almighty's 
Direction upon all my Deliberations in perplexed 
and entangled Affairs, if I could expect no other 
Light than what my labouring Mind could give it- 
ſelf; I know not why I ſhould addreſs myſelf to 
Gop in the Pains and Danger of an unſupportable 
Diſeaſe, if the Medicines will be the ſame, and 
their Virtue the ſame, if the Fever will abate, 
and its Flames be extinguiſhed, or extinguiſh Life 
in the ſame ee Manner, if I pray, or if 
do not. All theſe Ways of Divine Providence 


are 
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axe very plain and intelligible; and therefore it is 
manifeſt that we may, without any Abſurdity, 
aſcribe to Gop ſuch a Superintend over Hu- 
man Affairs, as may render the Iſſue of them moſt 
ſerviceable to the true Intereſt of thoſe that wor- 
ſhip Him, as 


As to the ſecond Part of Divine Affiſtance, 
which conſiſis in aiding us in the Attainment of 
Holineſs, I readily acknowledge, as far as this is 
performed by the internal Operations of the Spi- 
rit, by the Influx of Divine Light or Heavetly 
Vigour, I do no more — Ye the Manner of 
Sanctification, than that of the Creation of the Soul; 
this I know, that Virtue is a rational Work, 
which implies the Knowledge of our Duty, and 2 
Power to perform it ; And therefore this I know, 
that this Aid muſt conſiſt in the Improvement of 
my rational Faculties in ſome Acceſſion to the 
Reaſon of my Underſtanding, and to the Power 
and Reaſon of my Will. Now though I cannot 
comprehend how Gop does this, yet how eaſil 
can I believe it poſſible for Him to do it, fince it 
is natural to imagine, that He who created my 
Underſtanding can improve it, and He who in- 
veſted me with Liberty can confirm or enlarge 1 


it, 

or (if you pleaſe) reſcue it from that diſeaſed and 

ſervile Condition, into which it was degenerated, 

7 it to the Health and Soundneſs of its 
e. | 


Tux third Act of Divine Providence does not 
imply a new Manner, but a new Degree of Af- 
ſiſtance, and therefore contains in it no new Dif- 
ficulty : And as to the Truth and Certainty of this 
Sort of Aſſiſtance, no Man who believes the Goſ- 
pel can queſtion it, ſince this every where aſcribes 


as well Perſections as Converſion to Gop; as my» 
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the Finiſhing as the Beginning of SanQtification to 
his Grace ; it — 5 — us the Migbt 
and Power of Gov's Spirit to frengthen and eftablih 


us, and exhoyts us to come boldly to the Throne of 


Grace, that toe may obtain Mercy, and find Grace to 
help us in the Time of Need. 


Bur it doth not ſo nearly concern the Happi- 
neſs of Man to be inſtructed in the Manner, as to 
be thoroughly perſuaded of the Truth of Divine 


Afſiſtance; and therefore chooſing rather to be | 


tedious than defective in the Proof of it, I will 
add to thoſe Arguments taken from the Nature of 
Gop, whatever Force and m_— can be de- 
_ rived from the Conſideration of Divine Govern - 
ment, which is the Expreflion of the Divine Na- 
ture, and the Image of its Perfection viſible in its 


Tus Goſpel <6ntains this Doctrine in almoſt 


every Page, and the Lives of Apoſt'es and Mar- 
are ſo many illuſtrious Inſtances of the Divine 

avour and Love, performing thoſe Promiſes which 
He had made them by his Son. The Jeuiſb Po 
lity was a Theocracy; Gop did for a great while 
preſide over them immediately, and govern them 
(if I may ſo ſpeak) without a Subſtitute or Vice- 


roy ; repeated Miracles, repeated Prophecies, ex- 


traordinary Manifeſtations of Himſelf, and extra- 


ordinary Revelations were the illuſtrious Proofs of 
God's Affection and Care for that People; fo 
that it were to inſult over my Reader's Patience, 
if I ſhould go about to rm this Truth from 
the Old or New Teſtament ; it is therefore only 
to examine what the Heathen t of 


it may be found amongſt them. 


WHETHER 


the Non of this Divine Aſſiſtance, and what 
Inftances 
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WHETHER the Gentiles had any Notion of the 
Fall of Man, is not here neceſſary to be enquired ; 
but this I am ſure, they were extremely ſenſible 
of that Oppoſition which Virtue met with from 
the World and the Body; they were extremely 
ſenſible that the Inclinations of the one, and the 
Affluence and Troubles of the other did naturally 
tend to engage them in Vice; and therefore tho' 
they ſometimes magnify Human Nature, yet they 
were not ſo torgetful of their own Infirmities, or 
the Condition of this Life, as not to judge the 
Aſſiſtance of Gon indiſpenſably neceſſary to ren- 
der them virtuous and happy: Hence it is that 
Pythagoras, Socrates, and Plato were eminent in 
that Part of Religion which conſiſts in Prayer and 
Invocation : The Life of Socrates was a Life of 
Prayer. ; a | 


AND hence it was that they generally aſcribed 
their Laws to thoſe Gods from whom they re- 
ceived their Oracles; the Cretazs, Romans, &c. 
not more confidently believing that they received 
Laws from Minos or Numa Pompilius, than that 
theſe received them from Fove, Ageria, and other 
Gods: And I wonder not that Cicero ſhould ſay, 
Nunguam vir magnus frve Divino affiatu ; There 
never was a great Man enjoyed not ſome Divine Im- 
pulſe ; ſince it did fo generally obtain — the 
Pagan World to attribute all the ſurpriſing Excel- 
lencies, or extraordinary Exploits of their eminent 
Men to the immediate Favour and Patronage of 
their Gods. | 


Non let any one think that this was uſual only 
amongſt the barbarous People : Athens itſelf, 
Athens, the very Abode of Wit and Philoſophy, 
attributed the Perfections of Eleufmian Meleſagoras 
and Cretan Epimenides to the Inſtruction ox 9009 

282 ; wine 


Divine Being 
dian Angel, as well as the Scythians thoſe of their 
 Zamolxis, or they of Proconeſus thoſe of Ari/teas, 


An Exnquiry- 
ing, and thoſe of Socrates to his Guar- 


to the peculiar Favour and Afiiſtance of their God: 
Nor ought it to ſeem ſtrange that the Works of 


" Hefied, Homer, or other Poets ſhould be aſcribed 


by the Heathens to Divine Inſpiration, ſince thoſe 
of Aboliab and Bezaleel are by Moſes himſelf aſeri- 
bed to the Spirit of Gop ; for the Poems of the 
former could not but ſeem to the Heathens as a 
rich Piece of Fancy, as the Embroideries of the 


latter did to Fews And this puts me in Mind of 


an excellent Argument Maximus Tyrius makes 
Uſe of to prove Virtue to be derived from the 
Aſſiſtance of GOD: If Arts (faith he) leſs excellent 
in their Nature, leſs uſeful in their End, be 
owing to God, how much more Virtue, the Divine 
Guide and Comfort of Human Life ? If there be no 
Good that deſcends not from Above, much leſs 
ſurely the chief and ſovereign Good of Man. 


Tus far I have proceeded to ſhew you what 
the Heathens thought of the Neceſſity of Divine 
Aſſiſtance, even in the Attainment of Virtue; 
for as to ſecular Matters, and temporal Events, 
their Senſe of the over-ruling Power and Influence 
of Divine Providence was ſo notorious, that it is 
not to be called in Queſtion ; the Being and Pro- 
vidence of God (in this Senſe of it) ſeemed ſo in- 
ſeparable, that the Epicurean who denied the latter, 
could never find Belief when he profeſſed himſelf 
to own the former : Nay, even thoſe very Men 
who could not be convinced of a Providence by 
the Bounty, were convinced of it by the Severity 
of Gop in his Chaſtiſement of Sins. Such is 
Man's diſingenuous Temper, that he is more con- 
vinced by the Wideneſs and F _ of a Wound, 
that it was inflifted by an Almighty Arm, — 4 


# 
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he is by the Greatneſs of the Benefits he receives, 
that they are diſtributed by a Divine Munificence ; 
though the Number and infinite Value of the good 
Things we receive be in itſelf a much clearer Proof 
of a Divine Providence, than the Evils we ſuffer 
can be; for theſe we can create ourſelves, theſe none 
but Gop can beſtow. * 


Axp this Opinion of the Neceſſity of God's 
Aſſiſtance ſprung not only from the Experience of 
the Weakneſs and Corruption of human Nature, 
but alſo of the Power and Goodneſs of the Divine 
Nature; for I cannot think that the Order, Beauty, 
and Greatneſs of the Creation, the fixed and con- 
| ſtant Returns of fruitful Seaſons, the filling Mens 
Hearts with Food and Gladneſs, were the only 
Teſtimonies which God gave the Gentiles of Him- 
ſelf, and his Care for Mankind : When I read that 
Angels are the miniſtring Spirits of Gor; when 1 
read in Daniel, of the Princes of Græcia and Per- 
fia, and find that Provinces were committed to An- 
gels as the Viceroys and Lieutenants of Gop, I can- 
not think that theſe devout and charitable Spirits did 
with leſs Zeal in their Provinces labour to promote 
the Honour of Gop, and the Good of Man, than 
evil Spirits did the Diſhonour of the one, and the 
Ruin of the other: And unleſs the frequent Ap- 

rances of Angels in the Beginning had poſſeſſed 

ens Minds with a firm Perſuaſion that there was 
a conſtant Commerce maintained between Heaven 
and Earth, and that Spirits did very frequently en- 
775 themſelves in the Protection and Aſſiſtance of 
en, I cannot imagine what Foundation there 
could be for the numerous Impoſtures of Oracles, 
or upon what Ground the Cuſtom of putting them 
ſelves under the Patronage of ſome Tutelar Spirit, 
could ſo generally have prevailed in the Pagan 
World: Without this Su 


Vor. XL. | * 8 2 . 


fort of every particular 


brave the Fears of 


62 An Enquiry 


Homer had been ſo far from being entertained a | 


facred and inſpired, that it had uni 

contemned as an idle Rhapſody of unnatural, in- 
credible Characters of their Gods. How could any 
Man, who had never heard of the Appearances of 
Spirits, nay who could not conceive any other No- 
tion of ſuch Fancies, than as abſurd and impoſſible, 
ever digeſt the groſs Confidence of a Poet bringing 
in a God upon the at every Turn? I do not 
therefore doubt, ma at the 1 World re- 
ceived very man Offices and Adyant 
from A as well as ſuffered many Mic 
chiefs nm r _ I think I might with 

robability believe, ev eath 

FN TN 


Spirit. 
Nox was the Miniſtry of Angels the wy Aſ- 
ſiſtance that Gop afforded the Gentile World, but 
in eve He raiſed up wiſe and good Men, to 
be his * or Interpreters of Nature's Law to 
the Gentiles. It is true, their Faith differ'd from 
that of a Chriſtian, and no Man could expect it 
otherwiſe ; for how vaſt is the Diſtance between 
the Light of Nature and that of Revelation ? But 
if we look upon thoſe Motives by which they were 
ated, they were ſuch as a Chriſtian need not be a- 
ſhamed of; they looked upon it not only as the 
Perfection of human Nature, the Bond and Sup- 
port of Society, the Delight, the Guide and Com- 
's Lifez but alſo as the 

of Gop, as the only Thing that could unite 
Man to Gon, that could raiſe Man above the Pol- 
lutions of Senſuality, that could enable him to out- 
ortune and of Death; as that 
which could fit him for the Converſation of Hea- 
ven; and laſtly, they looked upon it as the Gift of 
Wno 
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Wuo ſees not now, that Gop by raifing up 
ſuch Men, and affiſting them with a Spirit of 
Wiſdom and Courage, which the Conſtancy of 
many of them in ſuffering for theſe Truths and the 
Luftre of their Writings in thoſe dark Times abun- 
dantly teſtified, was an undoubted Proof of God's 
Goodneſs to the Gentiles, and of his Concern for 
their true Intereſt and Happineſs? Why ſhould not 
this Light which Gop lent the then wandring be- 
nighted Part of Mankind, be as kindly interpreted 
by Man, as it was wr 17 by Gop? Why ſhould 
not the Philoſophers of the Gentiles be looked upon 
as Prieſts and Prophets, ſuited to the Qfconomy of 
the Law of Nature? Very excellent Uſe have Chri- 
ſtians, even the moſt learned and pious, made of 
them; and ſurely they ought to have proved as 
much more beneficial to the World they lived in, 
as they were then more neceſſary. 


I THixx I have by this Time ſaid enough, not 
only to extinguiſh in any Man all ſuperſtitious Fears, 
and unworthy Apprehenſions of the Divine Ma- 
jeſty ; but alſo to enkindle in him a grateful Love 
of GoD, and chearful Hopes of true Happineſs, by 
eſtabliſhing this Perſuaſion upon unſhaken Founda- 
tions, That Gop is a good and gracious Gop, 
That He is always ready to affift every Man in his 
Endeavours after Happineſs. But let not that Doc- 
trine be perverted to the betraying of us into Sloth, 
which was deſigned to inſpire the Mind with freſh 
Vigour, to quicken and confirm us in an induſtri- 
ous Purſuit after our true Happineſs : For we muſt 
— that GoD is not only good and gracious, 

** | 


24% Hor v too: 1 ſhall not inſiſt long on this 
Point, becauſe it is already proved; Holineſs being 
u neceſſarily implied in Perfection, as Love or 

F 2 Goodneſs. 
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Goodneſs. I know ſome have talked, as if-Gop 
were a mere arbi Being, as if his Laws were 
not the Image or reſſion of his Nature, but 
merely the poſitive Precepts of an arbitrary Will. 
If any Man can believe that the moſt verſed Bei 
can love or hate without any Reaſon; or that 
the Laws and Actions of Gop ſhall be conſonant 
to the ſtricteſt Rules of Juſtice and Goodneſs, and 
all this by Chance; for mere arbitrary Motion is 
. blind and unguided; ſuch a one ſeems to me as in- 
capable as he is unworthy of Inſtruction. I can as 
ſoon believe Lightning and Thunder, Wind and 
Storm a God, as believe Him to be a mere arbi- 
trary Being. If we conſult the Scriptures, nothing 
is more evident than the Sanctity of the Divine Na- 
ture: We are there exhorted to walk in the Light, 
becauſe GoD is Light ; and to be holy, becauſe He is 
bely; which Holineſs doth not regard the ara- 
tion of his Will, but his Nature; this being given 
as a Motive to oblige us to walk according to his 
righteous Precepts, becauſe this alone is that which 
can pleaſe a righteous Gop, this alone is that which 
can make us like and dear to Him : From this At- 


tribute of Gop, Holineſs, we may plainly ey. 


Fir, Thar we are not to expect any Alliſ- 
tance from Him, but then, when that which we 
enterprize is juſt and lawful, and we ourſelves are 
not. wanting to ourſelves; for it is inconſiſtent with 
the Holinef of Gop, to make his Providence the 
Refuge of Lazineſs or Impiety. Gov is the Hope 
of Virtue, not the Excuſe of Sloth and Cowardice. 
This is a ſafe Rule to guide our Faith and Re- 
liance by; in all our Diſtreſles and Difficulties we 
muſt have Recourſe to Gop, for theſe are the 
Times wherein human Infirmity requires the Sup- 
poet of Divine Aſſiſtance: The utmoſt Strength and 
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of Calamity alone, it mu/t be reinforced by Pawer 
| — But then our own and In- 
d — —_ as our Prayers; for in 
rain do we beg new oplics of Strength, if we uſe 


not what we enj before. Divine Bounty doth 

nee mere Man's Induſtry Induſtry ; fruitful Showers 
and and enlvening prevent, but ſecond the 
Labours of the — Gop obſerves the 


ſame Method in the Production of a nobler Sort of 
Fruit, Wiſdom and Virtue; the Soul, as well as 
the Field of the Sl ſhall be over-run with 
Weeds: There only the divine Fruit of Hap- 
pineſs grow, where = ious Diſcipline tills the 

— Lctnd — tudy — the Seeds of 
1 Traths among the Furrows. 


ACCORDINGLY, if we conſider the Lives and 
Practice of excellent Men, none were ever ſo much 
Favourites of Heaven, that its Gifts grew up in 
them, like Corn and Wine in the Golden A 
without Culture and Drefling. Inſpiration itſelf 
did not exempt Man from the Neceſſity of Induſ- 
try, but oblige him to a greater. 'Thus under the 

Qld Teſtament, a prophetick Life was a Life of 
' Strictneſs — Retirement than that of others; 
and in the New, not to mention the Wat 
the Faſtings, the Retirements, the Prayers of our 
.LorD and Maſter, that Account of himſelf which 
St. Paul gives us, will inform us, not only. what his 
Life was, but what it was expected the Life of e- 
very one ſhould be that ſhared with him in the Mi- 
niſtry and Dignity of an Apoſtle: But in all Thing: 
approving ourſelves as the Miniflers of Gon, in 
much Patience, in AﬀtZions, in Neceſſities, in Diſ- 


treſſes, in Labours, in Watchings MI. x by 
Knowledge. 
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Secondly, Ir is eaſy to infer from the Sanctity of 
Gon, that they who expect his Aſſiſtance ſhould 
endeavour to be good and holy : It is Virtue that 
conſtitutes a Man a Subject of the heavenly King- 
dom, and the Favourite of Gop: Vice is a State 
of Rebellion and Defiance againſt Gop, and he 
that puts off his Allegiance, cannot expect rationally 
che bee of that Government which he refuſes 
© under. 4 


IT is true, the infinite Goodneſs. and Clemency 
of Gop, which is not eaſily vanquiſh'd by Man's 
Ingratitude, may purſue ſuch a Man with repeated 
Overtures and Tenders of Grace and Pardon, and 
. leave him in the Poſſeſſion of common Benefits, 
ſuch as Health, Plenty, Friends; but Gop will 
never confer upon him the moſt excellent Gifts, 
the Marks of his eſpecial Preſence and particular 
Favour; He will withdraw from him the Aids of 
his Spirit, and leave him to himſelf, a blind, indi- 
gent and forlorn Creature: The Hely Spirit of Dij- 
cipline will fly Deceit, and will not abide when Un- 
righteouſneſs comes in. K 144 


Thirdly, WHAT different Rates we are to ſet 
the different Gifts of Gop : Every good Gift, 


upon 
and ect Gift comes down from Above: But 

aur G T not Lakers good: Wealth, Power, 
Friends, Relations, Health, Strength, Beauty, Wit, 
Diſcretion, Virtue, are all good, but not all equal; 
their Value is different, and therefore the Degrees 
of our Importunity, and of our Faith and Reliance 
upon Cop, muſt be proportioned accordingly : A 
confident Faith, and an almoſt impatient Zeal 
doth well become us when we ſeek the Kingdom 
of Heaven and the Righteouſneſs thereof, when 
we ſeek of Gop the Divine Gifts of Wiſdom and 


Virtue; but an humble Modeſty, 1 
ſo 
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found Submiſſion is the Ornament and Beauty of 
thoſe who are Petitioners for inferior Bleſſings: For 
God has promiſed the former to all that earneſtly 
ſue for them, peremptorily and without any Reſer- 
vations; but his Promiſes of the latter always imply - 
this Condition, If they ſhall be for our Good : For 
the Perfetions of the Mind are immutable Beau- 
ties; but thoſe of the Body, and all the gaudy 
Things of Fortune, are like the fading Beauties of 
2 Flower, the Heart ſcorches it, the Cold nips it, 
every little Chance cracks the Stalk, and the Hand 
of a Child will ſerve to crop it. Nothing therefore 
is more acceptable to God, than the Modeſty of our 
Petitions for theſe good Things, and the Fervency 
of them for the other; nothing more delightful to 
Him, unleſs the granting of them, 


CCC 
C HAP. IV. 
Of the Ifuence of Fortune on our Happineſs. 


SeconD: Thing which Men charge with the 

.- Guilt of their Ruin, is Fortune. I might 
paſs over this Point flightly, becauſe I have 
already cleared two great Truths, which are of 
themſelves abundantly ſufficient to defeat this trifling 
Odjection; namely, Fir/t, That Virtue and Vice, 
Wiſdom and Folly, are the Things to which, ge- 
nerally, we owe our temporal Proſperity or Adver- 
ſity ; and 5 that thoſe, ſuppoſing the 
ordinary Aſſiſtance of Gop, being in our Power, 
theſe muſt be ſo too. Secondly, That we are aſſured 
of the Aſſiſtance of God, even in theſe Things, as 


far 
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far as He ſhall ſee them truly ſubſervient to our 
Good. However, becauſe the Perſuaſion of the 
Uſefulneſs, nay abſolute Neceflity of the Favour of 
Fortune, has taken ſuch deep Root in the Minds of 
Men, I will beſtow a little Time on the Conſide- 
ration of this Objection. 


Firſt, War doſt thou mean by Fortune? If 
mere Chance, then to envy the Lot of others, or 
murmur at- thine own, is Folly; if Providence, 
then it is Impiety; for whatever Goodneſs guided 
by unerring Wiſdom doth, muſt be fo well done, 
that it cannot be mended ; and whatever is merely 
in the Power of a blind, giddy and inconſtant Hu- 
mour, (which is the Notion by which Men chuſe 
to expreſs Fortune) can neither be prevented, fixed 
nor regulated. 


Bur what is it, Secondly, thou doſt put in the 
Power of Fortune? The Underſtanding and Liberty 
of Mens Minds; Wiſdom, Temperance, Induſtry, 
Courage, and in one Word Virtue? If thou doſt 
not, ſhe has no Influence on thy Happineſs, ſhe 
cannot prevent thy Attainment. of it, nor bereave 
thee of it when attained : If thou doſt, thou doſt 
enlarge the Empire of Fortune too far; let her rule 
and infult over Soldiers, Courtiers, Lovers, and 
Time-ſervers, but not over Philoſophers : Let thoſe 
who are her Minions, be her Slaves; let her diſpoſe 
of Money, Lands, Honours, Fame; nay, if you will, 
Crowns and Sceptres too : Virtue and Happineſs, 
-and Souls, are too precious Commodities to be the 
Sport and Traffick of Fortune. Solomon obſerv'd long 
ago, Wiſdom cries out, fhe uttereth her Voice in the 
Streets ; ſhe cries in the chief Place of Contourſe, in 
the opening of the Gates; in the City ſhe utters ber 
Words. Our Saviour in the 7 Pay of the Fealt 
cried, ſaying, Fam Man thirft, — 
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Me and drink; which is an Invitation of the ſame 
Nature with that of the Prophet, Ho, every one that 
thirfleth, came ye to the Waters, and he that hath no 
Money; come ye, buy and eat, buy Wine and Milk 
without Money, and without Price. | 


n 


THis ever was, and ever will be true; a great 
Fortune is not neceſſary for the Atainment of Faith, 
Hope, or Charity; and he that is endowed: with 
, theſe, cannot be miſerable: You * learn the 
0 whole Syſtem of divine and important Truths, you 
, may acquaint yourſelf with all the Beauty and En- 
/ 

2 
| 


joyments of Virtue at a "oy cheap Rate, and you 
may learn Temperance, Fortitude, Juſtice, Mo- 
deſty, Conſtancy, Patience, Contempt of the 
World, without the Aſſiſtance of much more 
Wealth than will ſerve to feed and cloath you: 
And canſt thou not be content with theſe Poſſeſ- 
ſions? Is not this a Sbrt of Merchandize to be pre- 
ferr'd before that of fine Gold? \ 


xxo the greater Part of thoſe who accuſe 
their Fortune of their Miſery, pretend their Cir- 
cumſtances of Life are ſo incommodious, that they 
have not Time to attend to the great Intereſt of 
the Soul, or at leaſt not with that Application 
which they ſhould. Alas, thus not the Mean only, 
but almoſt All talk, from the Porter to the Prince: 
The Circumſtances of the one are too narrow; of 
another too full of Trouble, becauſe too full of 
State: One complains that he is withdrawn from 
his great End, by the many Temptations to which 
his Rank and Quality expoſe him; another, that 
he is daily fretted and indiſpoſed by the rugged 
Converſation which he is neceſſarily obliged to bear 
with: One complains of too much Buſineſs, ano- 
ther of too little; the Hurry and Multitude of 
Things diſtract the one, Infidel Fears and 221 
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Deſpondencies the other: One complains that his 
Acquaintance and Friends are too numerous, and 
intrench too far upon his precious Hours; another 
is melancholy and peeviſh, becauſe he looks upon 
himſelf either for his Meanneſs neglected, or for 
his Misfortune deſerted and forſaken: Company is 
burdenſome to the one, and Solitude to the other. 


Trnvs all Conditions are full of Complaints, 
from him that trudges on his clouted Shoe, to him 
who can ſcarce mention the Manners or the For- 
tunes of the Multitude, without ſome Expreflions 
of Diſdain. Thou Fool, doſt thou not ſee that all 
theſe Complaints are idle and contradictious? For 
Shame correct the Wantonneſs of thy Humour, 
and thou wilt ſoon correct thy Fortune: Learn to 
be happy in every State, and every Place: Learn to 
enjoy thyſelf, to know and value the Wealth that is 
in thine own Power, I mean, Wiſdom and Good- 
neſs: Learn to aſſert the Sovereignty and Dignity 
of thy Soul. It is beneath the Dignity of a Soul 
"that has but a Grain of Senſe, to make Chance, and 
Winds, and Waves, the arbitrary Diſpoſers of 
his Happineſs; or what is worſe, to depend upon 
fome Muſhroom U which a chance Smile 
raiſed out of his Turf and Rottenneſs, to a Condi- 
tion to which his mean Soul is ſo unequal, that he 
himſelf wonders at his own Height. 


O now I hug the Memory of thoſe honeſt Hea- 
thens, who in a ragged Gown, and homely Cot- 
bid Defiance to Fortune, and laugh'd at thoſe 
Pains and Hazards, the Vanity and Pride of Men, 
not their Misfortune, drove to! Men may 


call this Pride, or Spite in them; as the Rabble 
does uſually envy the Fortune which it deſpairs of. 
But let the Contempt of the World be what it will 
in a Heathen; let it be Pride and Peeviſhneſs, _ 
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glory or any Thing, rather than a Reproach to 
riſtians 3 what ſay you to the Followers of our 
Lord and Maſter? Then ſaid Peter, Silver and 
Gold have I none; None? What haſt thou then, 
thou poor Diſciple of a poor Maſter ? A true Faith, 
a God-like Charity, an unſhaken. Hope: Bleſſed 
art thou amongſt Men, nothing can make thee 
reater, nothing richer, nothing happier, but 
1 Vou ſee plainly then, a Man may be 
virtuous, though not wealthy, and that Fortune 
which prevents his being rich, cannot prevent his 
being happy. 6 


Tuts Diſcourſe will never down, it is not calcu- 
lated for this Age; go on then, let us try how far 
it will be 4 to condeſcend; you cannot be 
happy, why ? Becauſe you are not rich ; go then 
to GoD, and beg you may be rich; I have not the 
Face to put up ſuch arrogant Requeſts to Gop : 
It is plain then, it is not neceſſary to be rich in or- 
der to be happy ; for whatever is neceſſary to this, 
thou mayſt with good Aſſurance beg of Gop. 
But thy  Defires are more humble and modeſt; 
thou aimeſt at nothing but what is neceſſary, a 
fairer Houſe, another Servant, a Diſh or two of 
Meat more for thy Friends, a Coach for thy Con- 
venience, and a few Hundred Pounds a-peice more 
for thy Children. O heavenly Ingredients of a ra- 
tional Pleaſure ? O divine — of human 
Happineſs! O the humble and mortified Requeſts 
of modeſt Souls! Well, if theſe Things be ſo ne- 
ceſſary, and theſe Deſires be ſo virtuous, if thou 
canſt not be happy, and conſequently muſt be mi- 
ſerable without them ; put up a Bill, repreſent thy 
Condition in it, Such a one wants a more com- 
modious Houſe, more Servants, more Diſhes, &c. 
and deſires the Prayers of the Congregation for 
Support under this Affliction: You are 8 

wou 


» 
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I would only let thee ſee the Wantonneſs of thy 
Deſires: If thou thinkeſt this would expoſe thee to 
publick Laughter, go to thy Miniſter, unfold thy 
Caſe to him, let him pray for thee, he is a good 
Man, and his Prayers will go far; © You rally and 
ridicule me.” Enter then into thy Cloſet, ſhut 
thy Door, thou mayſt truſt Gop, He pities and 
conſiders even human Infirmities ; “I could even 
almoſt in my Mind defire it'of Him, but I am a- 
ſhamed to do it in a ſet and ſolemn Prayer; I could 
almoſt make the Petition in the groſs, but I bluſh 
to think of deſcending to Particulars.” Well, then 
I ſee plainly that Wealth in any Degree of it is fo 
far from being neceſſary to our Happineſs, it has 
ſo little of Uſefulneſs or Conveniency in it, that 
in thy Conſcience between Gop and thee, thou 
canſt not think it fit to complain of the Want of 
It. | 


Bur this Anſwer will never ſatisfy him who, 


complains of Want, or of being engaged in con- 
tinual Troubles, and toſſed by the daily Changes 
and Revolutions of the World : I ex it, it will 
not; but I muſt tell ſuch a one, if Solomon's Ob- 
ſervation be true, The Hand of the Diligent maketh 
rich; then his Poverty is his Crime as well as his 
Calamity ; be muſt redeem himſelf from this his 
Puniſhment by Induſtry and Prayer. As to Cala- 
mities, this muſt be acknowledged, that the Mind 
of a good and great Man which ſtands firm upon 
its own Baſis, a good Gop, a good Saviour, and 
a good Conſcience, may remain unmoved, when 
the Earth trembles, and the Sea roars round about 
him: Changes indeed befall Things temporal, 
but he leans not upon them. I may ſay farther, 
that he who upon mature Deliberation, and upon 
neceſſary Obligations of Duty engages himſelf in a 
juſt Cauſe, may be unfortunate, but he cannot be 
| miſerable ; 
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miſerable; his Sufferings carry a ſecret Pleaſurein 
them, and his Misfortunes are full of Hope and 
Glory, if he conſider, if he do not feed on- vain 
and airy Projects, and ſuffer himſelf to be tran- 
ſported by irrational, though ſeemingly juſt Paſſi- 
ons. I muſt h add, that it is not the Neceſſi- 
ty of their Affairs, nor the Iniquity of Times, 
which commonly involve and entangle Men in 
publick or private Calamities ; but ſome ſecret Va- 
nity, ſome blind impetuous Paſſion, fome ill-laid 
Project, or ſome diſhonourable Fear. 


T m1GHT now preſume I had given Satisfaction 
to this Objection; but the Infection is got into the 
Maſs of Blood, and has diffuſed itſelf through Man- 
kind, and it is not a ſlight Medicine that can purge 
it out. 


My Deſign therefore is to examine what real 

Good or Convenience there is in Wealth, and 

that in ſuch a ſober and rational Manner as may 

DIP NY and convictive to every unprejudiced 
in * ? 


Fixs r therefore, I will give ſome Account, whence 
it is that Men are ſo intent upon their worldly Intereſt, 
fo wholly bent upon being rich. 


SeconDLY, I will fate what-is meant by a Com- 
petency, and what the Advantage and Neceſſity of - 


it is, 


Tumgr, 1 will.confider what the natural Ten- 
dency of Nai iu. From all which it will eafily 
appear, what Connection there is between our For- 
tune and our Happineſs. 1577 


* 
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Ir we enquire whence it is Men are ſo intent 
the World ; one Reaſon is, a ſecret Infideli- 

. Men are deſirous to lay ſuch a Foundation as 
ime cannot wear out, nor Winds and Tempeſt o- 
verthrow : They cannot truſt Providence, till they 
ſee, or at leaſt fancy themſelves in a Condition to 
it : And this they look upon as a great Piece 

of Prudence, to provide for themſelves a fafe Re- 
treat from the Storms and Changes that generally 
ue Mankind : I cannot tell which is the great- 
er, the Folly or the Impiety of this Humour; for 
it is a wretched Folly to flatter ourſelves with the 
vain Hopes of a Security which is not to be found 
any where beneath Heaven ; or to imagine that a 
great Eſtate is leſs liable to the Blaſts of Fortune, 
than a ſmall one; nor is the Impiety one Jot leſs 
than the Folly ; for what can be more wicked than 
amidſt ſa many undeniable Proofs of a God, and 
Providence, to let the ſame anxious and jealous 
Fears fill and diſturb our Minds, which would 
ſcarce be pardonable, if there were neither ? 


What greater Affront can we offer to the Good- 


neſs, the Wiſdom, the Omnipotence and Faith- 
fulneſs of Gop, than to refuſe to repoſe the Care, 
the Truſt of providing for us upon Him, when He 
not only offers, but preſſes Himſelf upon the Em- 
ployment. 428 


A $sEconD Cauſe why we ſo eagerly purſue 
Wealth, is Senſuality: Being Strangers to the 
Peace and Joy of Faith, inſenſible of the Divine 
Delight of Charity, incapable of the Extaſies, of 
the full Aſſurance of Hope, and in general of rati- 
onal Pleaſure ; what can be expected but that both 
Wind and Tide ſhould drive us violently on ano- 
ther Shore ? I mean the whole Force and Inclina- 
tion of our Nature ſhould impetuouſly tend towards 
ſenfual, worldly Pleaſures, and W 
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wards Wealth, as the neceſſary Inſtrument of 
them. Lou grant therefore that Wealth is ne- 
ceſſary to a pleaſurable Life?” To a pleaſurable 
one it is, to a pleaſant one it is not. The ſenſual 
Pleaſure of a ſenſual Man, i. e. one who is all Bo- 
dy and Fancy, requires a good Fund of Wealth, 
but the temperate Enjoyment of a virtuous Man 
does not. I grant, that Eaſe and Reſt are neceſſary 
to the Sluggiſh, State to the Proud, Variety to the 
Intemperate and the Wanton, and to all this 
Wealth is neceſſary ; but I deny thatSloth or Pride, 
Intemperance (I will add Niceneſs) or Wanton- 
neſs, is neceſſary to our Happineſs : Nay, I will 
confidently affirm, that a vigorous Mind and active 
Body is a much greater Pleaſure than fluggiſh 
Eaſe; that an 3 if contented, State is much 
more eaſy than proud Grandeur, and the adafore 
Biz or the Oftentation of Life in St. Jom; that ſo- 
ber and thrifty Temperance is a far greater Plea- 
ſure than Variety; and the Modeſty, Conſtancy 
and Friendſhip of a virtuous Affection is not only 


2 a more calm, generous and ſteady, but a more 
tranſporting Satisfaction than the fanciful Rambles 


of a wandring Luſt. And I hope none will be 


ſo fond as to \ Judge Wealth neceſſary to the ob- 


taining theſe Virtues ; if any are, their Sillineſs is 
to be exploded, not ſeriouſly conſuted. For who 
can believe, that Eaſe is the beſt Nurſe of Induſ- 


12 that State and Jrandeur, are the Parents of 


umility and Contentment; that Affluence and 
daily Delicacies are the moſt effectual Inſtruments 
of Abſtinence; and that Variety is the Mother of 
Chaſtity? If not, then it is apparent how far ſer- 
viceable Wealth is; for all that lies in its Power 
is to provide for us theſe Temptations : But tho' 


a wiſe and virtuous Man wants no Wealth, I 
deny not but that he needs a Competency ; what 


this is, is the next Thing to be enquired : For 
| 1 G2 | this 
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this Pretext of having what is enough, is frequent- 
ly, made Uſe of to juſtify Avarice and Ambition. 


Tun Meaſure of Competency is the Neceſſities 
of Nature, not the Extravagancies of Fancy: A 
little Heap, where frugal Temperance and humble 
Induſtry are the Stewards, is a plentiful Proviſion: 
But wherever waſteful Luxury and wanton Fancy 
rule, Plenty itfelf is a mere Dearth. Competency 
then is the Proviſion which the virtuous Man 
needs as the Support .of Life and Inftrument of 
Virtue; the modeſt Wiſh of Jacob, Gen. xxviii. 
20. Bread to rat and Raiment to put on. The 
Uſe and Advantage of this, is not to keep us or 
our Children from being expoſed to Contempt 

at is too flight an Evil * a Chriſtian to dread) 
t to the barbarous Pity of rich and great Friends. 
A fecond Uſe. of it is, that it helps to the 
Mind ere& and free; that it puts us into a Capa- 
city of employing our Reaſon, and enjoying our- | 
ſelves our own Way; and leaves us not under any 
Temptation to unmarily Compliances, or Unchriſ- 
dan Featoaſies and Fears: For he whoſe Ambition 
des not beyond this, will eaſily truſt Providence, 
if he believe there be any ; or his own Induſtry, if 
he believe none: How he that ſeparates Providence 
and Induſtry will thrive in this Matter, I know 
not; but he that joins his own Induſtry with 
 Gop's Blefſing obtain'd by Prayer, can never miſs 
of this his Aim. Having proceeded thus far, L 
ſhall be more eaſily able to reſolve, 


Thirdy, Wnar the Value, what the Neceſſity 
of Riches is. But I do not call eyery Thing 
Wealth, that is not mere Beggary ; I have allowed 
of a Competency as very convenient even for a 
virtuous Man. In the next Place, I trouble not 
myfelf about the Grandeur or Security of King- | 
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doms, tho perad venture the Scythian Poverty, or 
Roman Virtue is a ſtronger Bulwark, a better 
Guard of theſe than the Riches of Aa. And in 


the laſt Place I do not enquire, what Uſe Wiſdom 


and Virtue are able to make of Wealth, which 
can extract Pleaſure and Happineſs even out of 
Troubles and Afflictions, but what the natural 


Tendency of Wealth is. Theſe Things being ob- 
ſerved, let us come to a Trial of the er. If 
Contentment and Security were the natural Effects 
of Wealth, if to be rich and to be happy were 
the ſame Thing, then it were not to be wondered 


at, that Wealth ſhould be the great Idol, and Am- 


bition of Mankind: But if it neither frees Men 


from thoſe Paſſions of the Mind, nor thoſe Diſ- 
caſes of the Body, nor other Calamities which em- 


bitter Life to the inferior Part of Mankind ; what 
then is the Advanta 
conſider; Do not Hatred and Anger, Envy and 
Anxiety, Ambition and Luſt reign more frequen 


and more inſolently in the Boſom of the Great and 


Wealthy, than of the labouring Cottager? Nay, I 


believe upon a narrow Search we ſhall find that 


ſome Paſhons are the Prerogative of a proud and in- 


ſolent Fortune, and are not incident to a mean one; 


ſuch as haughty Anger, irreconcilable Hatred, an 
unlimited Ambition, and an uneaſy Wantonneſs: 


The Plowman and the Artiſt, the Labourer and the 


Hind know none of theſe; Ambition does not 


break their Sleep, nor a Niceneſs make them dif- - 
guſt their beſt Meals; nor are they troubled with 


wild and ungovernable Luſt bred by Exceſs, and 


nurſed by gaudy Bravery, deluding Arts, and 


more deluding Fancy. & 


Nox are the Rich more exempt from the Dis- 


eaſes of the Body than from the Paſſions of the 
Mind; exceſſive Meals, diſorderly Sleeps, much 
pap +9 N No 


1 Let us ſtand ſtill and 
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Sloth and much Wantonneſs, as they are the Pri- 
vileges of a gay Fortune, ſo are 2 the Sources 
of innumerable Diſeaſes: Scurvies, Gouts, Rheu- 
matiſms, Surſeits, putrid Fevers, and I know not 
what are the Conſequences of proud Idleneſs, and 
exceſſive Enjoyments, 7. . of ill-govern'd Wealth; 
whereas a plain Table and a fober Life, regular 
and cheap Pleaſures, and moderate Labour beget 
and improve an entire Habit of Health, and pro- 
long Life to the utmoſt Period of Nature. This 
is a Second great Advantage of Wealth, that it 
gives us a diſeaſed Body, and a ſhort Life. 


Sun then, the Rich are the Minions of For- 
tune, and the Diſaſters which oppreſs the Reſt of 
Mankind touch not them : On the Contrary, all. 
Annals are ſtuffed with the Calamities and Misfor- 
tunes of theſe Men; rifled Wealth, defeated Hopes, 
baſed Ambition, blaſted Honours, broken Power, 
and, in a Word, mighty Changes are the Argu- 
ment of Tragedies, and the Subſect of a loud and. 
raving Paſſion : Whereas the Strokes of Fortune 
are 2 and gentle, when they light upon the 
Mean; theſe are not capable of tragical Alterati- 
ons; their Minds are of a ſtronger — their 
Bodies fir:ner, their Senſes not nice and delicate, 
and their little Sufferings draw not after them the 
mournful Pomp and State which attends the Fall, 
I may call it the Funeral of a great one: Here En- 

inſults not, Malice traduces not, the petulant 
Multitude do not follow the Corpſe with confuſed 
Clamours and Cenſures: But to come cloſer yet, 
what is it that makes up the Comfort of human 
Life? A quiet State, faithful Friends, good Wives 
and; Children? If we conſider it, we ſhall 
find the Life of Man little beholden to Wealth in 
theſe Points: In all Changes of Time are not the 
Rich the greateſt Sufferers ? The Mark 1 4 
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the Prey of Violence and Uſurpation ? Have they 
not more Enemies as well as more Friends than o- 
ther Men? Friends did I fay? They have none. 
They have Dependents, Flatterers, Companions 
and Miniſters of their Pleaſures, no Friends. Hence 
is it, that nothing is more common than for thoſe 
above us to wiſh for the Content, the Eafe and 
Enjoyment of thoſe below them: For the Truth 
of it is, Relations which are the Pleaſure of Men 
of middle Fortune, are the Burthen and Incumbrance 
of the Rich and Great: For in all their Contracts 
and Diſpoſals they are Servants to their Fortune, 
not their Inclination. Marriages amongſt theſe are 
the Matches of Eftates not Minds; and therefore 
| attend not the Temper or the Honour of the 
Families they link with: Nay, what is worſe,. they 
have no Regard to their Education, or Virtue, or 
Wiſdom: But Money weighs all down, whatever 
Objections are put in the oppoſite Scale. In the 
whole Method of their Lives they are Slaves to 
their Fortune, and to their Reputation in the 
World, judging themſelves obliged to live not ac- 
cording to their Reaſon, but their Quality and the 
Humour, that is, the Folly of the Age. Nor 
dare they walk by any other Maxims in the Go- 
vernment of the neareſt to them, or in the Edu- 
cation of their Children. In all theſe Things 
they muſt do what becomes Men of their Figure 
not what becomes true Wiſdom. Who ſees not. 
now that upon the whole, there is in this Condi- 
tion of Life more Incumbrance and. leſs true Free- 
dom: More of Shew, and leſs of Enjoyment than 
in any other? 5 *s 


Ir all this be true, you will be apt to conclude . 
Mankind is mad; if Wealth neither. makes us 
more wiſe, nor more healthy, not more free in our- 
ſelves, nor more fortunate in out Relations, What 

mn | bewitches 
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bewitches Men into this extravagant Dotage ? 
What makes the World gaze upon and envy the 
Rich, as the only happy Creatures? What makes 
us fawn upon them and flatter them, as the only 
powerful and great Things the World has? Some- 
thing there is in it, and that is this, we ſee the 
Outſide, the Pomp and Pageantry of Wealth, we 
ſee the gilt Coaches, the rich Liveries, the little 
Town of Buildings, gay Furniture, and a whole 
Squadron of Diſhes; and together with all this, 
the gaudy Trappings the happy Man is bedeck'd 
with; the Port, the Grace, the Confidence that 
all this gives to Ignorance and Nonienſe: But if 
ou e, this truly, you will find all this mere 

ageantry and Apparition, nothing ſolid nor real 
in it. As for gay Cloathing, it is an Advantage 
not worth the ſpeaking of; it is the Pride of Chil- 
dren and the weakeſt of Women. The little Soul 
that converſes no higher than the Looking-glaſs 


may help to make up the Shew of the World, but 


muſt not be reckon'd among the rational Inhabi- 
tince of it; ſerving only as Images, and Ornaments 
to the Stage, not Actors on it: As to all the reſt, 
they ſeem to enjoy ſome Pre-eminence, but do not; 


the mean Man cats his Morſel with more Pleaſure, 


becauſe more Appetite ; and ſleeps with more De- 
light, becauſe with more Eaſe, neither oppreſs'd 
in Body by Luxury, nor in Mind by Care: The 
Sleep of a labouring Man is ſweet, whether be eat 


little or much ; but the Abundance of the Rich will 


not ſuffer him to fleep. All the reſt, as numerous 
Attendants, many Dependents, Flocks of Paraſites, 
and the like, are but mere Incumbrance, the Un- 
wieldineſs of a groſs and heavy Body: All theſe 
ſerve to increaſe the Noiſe and Hurry, the Care and 


the Pomp, but not the Pleaſure or Enjoyment of 


the N Hence was that Obſervation of So- 
lomon,” I Riches increaſe, they are increas'd _ eat 
5 | them ; 
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them ; and what Profit has the Owner thereof, far 
ing the beholding of it with his Eyes? A moſt ex- 
traordinary Happineſs this, to be the Hoſt of the 
Neighbourhood, to have one's Houſe the Rendez- 
vous of the Idle and the Gluttonous, of Buffoons 
and Flatterers ; and yet if the Rich live otherwiſe, 
preſently they grow infamous and ftink, they are 
look'd upon as Indian Graves, where Wealth is 
not laid up, but loſt and buried. They are loaded 
with the Curſes of ſome, with the Hatred of o- 
thers, and with the Cenſures of all; and this is 
almoſt as bad as to be peſter'd with Impertinence and 
Flattery. This is the whole of the Matter, if 
People gaze and admire, it is their Ignorancez if 
they fawn or flatter, it is their Baſeneſs ; but-ſtil} 
remember, it is the People, it is the Croud that 
doth this. Should a Man of Letters or of Spirit 
be over-awed by the Laws of Cuſtom or ſome un- 
happy Neceflity into the Commiſſion of this Idola- 
try, he could not but deſpiſe the Idol he bow'd 
down to, and fee it a mere Lump of Wood or 
Stone, notwithſtanding its gaudy Dreſſes; tho” I 
acknowledge I comprehend not what can reduce 
them to this Piece of ſhameful Diflimulationz the 
Soul that is great in itſelf is fo in Deſpite of For- 
tune: He that can live virtuouſly, can live happily 
in the loweſt State: He that res but little, has 
no Need of much : He that ean deſpiſe Riches can. 
deſpiſe the Inſolence and Pride of the Rich: In one 
Word, he that can command himſelf, needs be a 
Slave to none. 


AFTER all, I think it were poſſible to evince 
the Miſchievouſneſs of Wealth as plainly as I have 
its Uſeleſſneſs; but that were to preſs the Point 
further than my preſent Deſign ires: For my 
Buſineſs was to ſhew, either that Fortune was not 

neceſſary 


, 
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neceſſary to our Happineſs, or as far as it is, it 
was in our own Power; both which I may now 
preſume myſelf to have ſufficiently performed. 
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CHAP. V. 
Of FAT E. 
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MONGST the many Shifts and Devices 

A Men have invented to quiet Conſcience, and 

at once to excuſe and enjoy their Luſts, this, is 

none of the leaſt, that they impute all to Fate, not 

only the Events that befall them, but even their 

Crimes and Follies ; that is, they believe or would 

be thought to do fo, that all our Affections and 

Actions, and all Events that befall. us, are inevita- 

ble; that no Prudence can prevent, no Induſtry 

| fruſtrate the Decrees of Fate, againſt which we 

| ſtruggle but in vain. This is the Fate taught firſt 

| by Demecritus, Empedecles, H. raclitus and Leucip- 
Fus, and fo derived down from Age to Age. 


* 
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Ir is a Sign of a deſperate Cauſe, to diſpute 
againſt common Senſe, and to defy the daily Ex- 
perience of Mankind; and yet this the Abetters 
of an univerſal Fate (ſuch as this is) are guilt 
of. For they deny that Liberty in Man which al 
Laws, Divine and Human, all Exhortations and Ad- 
vices, all Commendation and Reproof, i. e. plainly, 
Gop and Man ſuppoſe; for if the Mind of Man 
were over-ruled, if his preſent and future State. 
were fix'd and determin'd by a fatal and inexorable 
Neceſfity ; then as Laws, Advice and C4 ATA 
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would be uſcleſs and impertinent, ſo all Reproof and 
Puniſhment, would be unjuſt: And yet tho' the Aﬀer- 
tion of Fate be oppreſs'd with all theſe Abſurdities, 
it wants not at this Day its Maintainers; there are 
who maintain a Neceſſity in human Affairs and E- 
vents det ivd from the Influence of Heavenly Bodies: 
Which Notion of Fate take in the Words of Manilius; 


Fata regunt Orbem, certa ſtant omnia Lege, 
Longag; per certos ſignantur tempora Curſus. 
N. —4 morimur, finiſq; ab erigine pendet. 


Axp there are others, who tho' they condemn 


judicial Aſtrology do yet maintain ſuch eternal 


Degrees as imply a more inflexible Fate than any 
Pagan but Democritus, and thoſe juſt now mention- 
ed with him, did ever hold: Nay, a Fate more 
impious than that of Demecritus, for what he im- 
puted to. ſenſeleſs Matter, theſe do to Gon; and 
as much more rigid as it is more impious than his, 
for he never thought of another Life wherein e- 
ternal Miſery ſhould puniſh thoſe Actions that were 
unavoidable in this. 


Now the Reaſon why this Doctrine of Fate, is 
ſo greedily embr:.c'd and eagerly defended by many, 
is very plain; it feeds the Vanity and Curioſity of 
ſome, and the Pride of others; it is a luſcious Plea- 
ſure to curious and vain Minds, to fancy themſelves ' 
able to ſpell out and interpret the Laws of Fate, 
and pry into the Deſtinies of future Ages: It js 
a delicious Pleaſure to the Proud, and Haughty, 
and Ill-natur'd, to ſee themſelves careſs'd ex- 
alted by Go as his particular Favourites, while 
the miſerable Multitude, the Reſt of Mankind, are 
excluded from the Capacity, of Happineſs and 
Heaven; and in general it is an acceptable Opini- 
on to the Looſe and Profligate, ſince it is a ready 

Apology 
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ſuum eſſe quod malum agnoſcunt : They 
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Apology for all Manner of Sins: For Men might 
ſin confidently -and without Remorſe, if they did 
ſin fatally; or rather nothing could be branded 


with the Infamy of Sin, when whatever Men did, 


were the Effect, the unavoidable Effect of Neceſ- 
ſity, an Act of Obedience to thoſe Fatal Laws 
which they could not tranſgreſs. Tertullian there- 
fore ſpeaks very properly when he faith, Mentis 
male impetus vel Fato vel Aftris imputant, nolunt 
impute the 
Heat and Sallies of their Luft to Stars and Fate, be- 
ing untuilling to charge themſelves with the Guilt » 
that which they own to be Evil. From this lit 

that has been ſaid, it appears of what Importance 


it is, to free Mens Minds from a Perſuaſion fo 


pernicious to the Intereſt of Virtue, the Peace of 
the Publick, the Happineſs of , and the Ho- 
nour of Gov. 


To which Purpoſe, that I may contribute all I 
can, I will conſider, 


Firſt, Ox which Side ſtands the Advantage of 
Authority, whether for or againſt Fate. 


Secondly, WA plain Reaſon, and as plain Re- 
velation dictate in this Point. 


As to the firſt, there are eee Things material 


to be enquired after, 


Firſt, How far the Dominion of Fate was ge- 


nerally extended, 
Arp Secondly, what Kind of 


Degrees of jt were N ſuppoſed we don. 
ſtitute Fate. 


, or what 
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As to the Extent of its Power, this one Thing 
is very remarkable, That the Heathens did ex- 
empt the Mind of Man from its Sovereignty. The 
Poets indeed made the Monarchy of Fate ſo uni- 
verſal, that they believed the Gods themſelves 
ſubject to it. us Jupiter in Homer bemoans 
the Fate of his Sarpedon, which he could not pre- 
vent. But it muſt be remembred, that this 
minion of Fate, tho' it limitted the Powers, did 
not neceſſitate the Will of their Gods. And no 
Wonder, for I never find that any but Democritus 
extended the Dominion of Fate over the Soul of 
Man. All agreed, that the Mind of Man was 
free, though Events were fatal : They left Man's 
true Happineſs, i. . Wiſdom and Virtue in his 
own Power. And it deſerves to be rembembred, 
that they confined this Fatality of Events to this 
Life ; for ſuch of them as believed the Immorta- 
lity of the Soul, did alſo believe that its Miſery or 
Happineſs .in that State, did depend on its Beha- 
viour in this. 


THe ſecond Thing conſiderable in the Notion 
of Fate, is what Kind of Neceflity or what De- 
ces of it are ſuppoſed to render an Event fatal ? 
he Stoicis did indeed think that the Neceſſity of 
Fate was - uncontrollable, irreſiſtible, inevitable ; 
but I do not find that e thought ſuch a Ne- 
ceſſity, and nothing leſs ſufficient to make up 
Fate: For they believed that Evil might be divert- 
ed by Sacrifices, and other religious Rites, 
according to that of Nemeſtus, There are no Influ- 
mes, no Aſpetts of Stars ſo fatal and irrefiftible, but 
that Prayers and Expiations may en and miti- 
gate them, or elſe prevail with thoſe Powers which 
revern them to divert their Menaces. Beſides this, 
the Diſtinction of Fate into peremptory or condi- 
tional, was very well known to the Heathens ; 
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this laſt was a Fate whoſe Neceſſity depended upon 
ſome antecedent Conditions, upon ſome Suppoſi- 
tions which as: 8h or might not be fulfilled : This, 
Servius diſcourſes largely of upon that Place of 
Virgil: 8k | | 


Num quia nec Fate, merita nec morte peribat, 


Sed miſera ante Diem — 


Before her Day fell the unhappy Maid 
By Love, not Fate, nor her own Crimes betray d. 


Where he that pleaſes may ſee many Inſtances of 
this conditional Fate; . to come to an End, the 
Neceſſity of Fate in the Opinion of Ariftetle and 
Epicurus, was not an inflemble, uncontrollable 
one, but one ſubject to Alteration, to many Impe- 
diments, being nothing elſe but that Efficacy in 
natural Bodies, which the Wiſdom of Man did 
often prevent, the Induſtry and Courage of Man 
did mo maſter, and Chance did often hinder and 
over- rule. N | 


By all this we ſee plainly how careful the Hea- 
thens were, that the Neceſſity of Fate might not 
deſtroy the Liberty of Man; how earneſtly they 
contended for ſuch a Fatality of Events, as might 
not cancel Man's Obligation to Virtue, nor diſ- 
_courage him from the Expectation and Purſuit of 
Happineſs: For now to draw to a Point, and to 
make ſome Ufe of this Recital of the Pagan Notions 
of Fate: If we aſſert a Stoical Fate, we yet leave 
the wiſe Man whatever Encouragements he can de- 
rive from the Rewards of another Life, and what- 
ever Satisfaction he can derive from Virtue in this, 
And certainly though temporal Events were fatal 
without any 2 upon the Choice and Ac- 
tions of Man, yet even on this Suppoſition, Vir- 
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tue were eligible, as that which teaches us to enj 
Proſperity, and bear bravely that Adverſity which 
we could not prevent : But if with other Philoſo- 
phers we believe not only that the Succeſs of ano- 
ther Life, but even that of this too, depends wholly 
upon our. Behaviour; and that Events are therefore 
only fatal, becauſe thoſe Decrees of Gop which 
award Happineſs to the Virtuous, and Miſery to 
the Wicked, are fix'd and immutable ; then we 
could not defire more powerful Encouragements to 
Virtue, or more evident Proof that it is in our own 
Power to be happy. If we grant the Neceſſity that 
makes Fate flexible and mutable, or if we ſuſpend 
a fatal Event upon Conditions, as it were but rea- 
ſonable to imagine that all evil Ones are ſuſpended: 
There will be no Reaſon to queſtion whether Man's 
Happineſs be in his own Power. If we make the 
Fate, which even Wiſdom and Virtue cannot ſur- 
mount, extend itſelf to ſome few Things; and that 
Fate, which drags only Fools and Sluggards in 
Chains after it, more general and univerſal, we 
meet with nothing in all this which can rationally 
deter the Induſtry and Hopes of any Man. If laſtly, 
with Ariſtotle and Epicurus, we attribute no more 
Force or Strength to Fate, than to that Efficacy of 
ot natural Cauſes, which as we experience every Day 
is not irreſiſtible (for the Mind overcomes thoſe In- 
ht I dCinations we derive from natural Temper, and 
Life may be lengthen'd or ſhorten'd by Temperance 
of or Luxury, it being a Flame which is not of itſelf 
to | lo inextinguiſhable, but that it requires our Care 
ns to cheriſh it) then nothing is more evident than 
ve chat it behoves us to act like Men, ſince our Rea- 
je- fon and Virtue have their neceſſary Tendency and 
u- Efficacy, as well as any other natural Cauſes: And 
is, I ſince the Concurrence of our Endeavours may ſo 
tal WF much more properly be ſuppoſed neceſſary to pro- 
mote our Happineſs, * Influence of Stars, 
N © a | 2 d as 
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as it has a more direct and immediate Operation 
upon our Affairs, than the Motion of thoſe heavenly 
Bodies can have. y | | 


AnD now who would to find that Fate 
in the Chriftian, which was baniſhed the Pagan 
World? Who would expect that the Mind of Man 
ſhould be fetter'd and bound by a more inexorable 
and deplorable Neceffity, now in this Age of Light 
and Grace, than ever it was in the thickeſt Dark- 
nefs of Paganiſm? Who could now believe that 
Man's eternal Succeſs in another Life, ſhould be as 
fatal as ever the Stoick believed his temporal one in 
this? Or who could ever imagine that Chriſtians 
would charge that upon the Decrees of a wiſe and 
good GopD, which the Heathens, out of their Ho- 
nour to Him, ever refuſed to do? For thoſe of them 
who made Fate entirely the Decree of Gop, be- 
lieved that in the Diſpenſation of Evils Gop did 
wholly regard Mens Crimes and Sins, that there 
was no other Fate attended any Man than what he 
was himſelf the Author of. And they who believed 
a Fatality of Events without any Dependence upon 
the Behaviour of Man, imputed it to Matter, not 
to God, to the Deficiency of the one, not to the 
Will of the other. | 


IT is true, ſuch a Fate is not to be found in 
the Scriptures, as we ſhall ſee anon; nor is it to be 
found in the Fathers of the Church. We may find 
Juſtin Mariyr, Tertullian, Lattantius, and St. Au- 

Mine himſelf, (however accuſed by ſome as a Fa- 
taliſt) zealouſly diſputing againſt the Pagan Fate: 
What would have done, had there been then 
ſuch a Notion of Fate as has fince prevailed __ 
ſome Chriſtians, which is briefly this, That 
eternal Miſery of Nineteen Parts of the World, ( 
ſpeak modeſtly) and the eternal Happineſs of the 

, Twentieth, 


Twentieth, is fatal: That the Means conducing 
to theſe Ends are fatal; the one being ſhut up un- 
der the invincible Neceflity of natural Impotence, 
the other being called and acted by Grace irre/i/tible : 
That this Neceſſity of Fate is the Reſult of a Di- 
vine {rand 1 5 n N from 
mere arbitrary Will, without any Regard to the 
Behaviour of Man.“ They that "ried out againſt 
the Pagan Fate, that it ſubverted human Life; that 
it defeated all Laws, that it left Man no Uſe of his 
Reaſon, that it left no Place for rational Hopes or 
Fears, with what bitter Invectives muſt they have 
aſſaulted this Fate? The Pagan Fate left the Will 
free, this bound and fetter'd, not only bereaved of 
natural Power and Liberty, (for we contend not 
about that) but deſtitute of Grace and Divine Aſ- 
ſiſtance. e Pagan Fate in the Opinion of a great 
many, if not moſt, did not teach a rigid and in- 
flexible Neceſſity, this doth: They amongſt the 
Pagans who taught the Neceſſity of Fate inexorable, 
underſtood it of Neceſſity in temporal Events; but 
this Fates extends it to eternal Ones. The Stoick, 
the great Aſſerter of Fate, acknowledged, nay, ea- 
gerly contended, that Man might be virtuous and 
happy in Deſpite of Fate; but theſe Men make 
human Happineſs and Virtue the very Object of 
their Fate, making Sin and Miſery, Virtue and 
Happineſs, as fatal as any Events whatever. 


Ix vain now ſhall any one of them think to ex- 
cuſe their Doctrine from the Imputation of Fate, 
by telling us (as ſome do) that Fate in the Pagan 
Notion Jid involve Gop as well as Man within the 
Compaſs of its Neceflity : That what they teach, 
is nothing elſe but Gop's voluntary Decree: This 
is a miſerable Shift, for this doth not at all lighten 
the Weight of that fatal Nece/fity that lies upon un- 
happy Man, to think that Gop is not ſubject to 
8 4 4 H 3 er the 
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the ſame: Nay, on the quite contrary, the P * 


Notion was more eaſy to the Mind, and whil 
freed God from the Guilt of Man' by RY it — 
Man from all hard and irreligious Thoughts of 


Gov. 


Numina cum videas diris s Fatis, 
Invidia poſſis exonerare Deos. 


Since þ Pawers to curs'd Fate ſubjed? be, 
The Gods you cannot but from Envy free. 


Ir was pure Piety in the Stoick, to impute that 
Fatality of Event, which he thought independent 
of the good or ill Behaviour of Man, to any Thing 
rather than to Gop. 


Bur I have done. I have ſufficiently conſidered 
which Way the Stream of Authority runs, and it 


evidently appears to be * all ſuch Notions of 
Fate, as So. it out of a Man's Power to be virtuous 


and happy, and determine his Sin and Miſery 
"wholly neceſſary and unavoidable, I will now pro- 


ceed to conſider, 


hn dittate in this Point. Thou doſt believe 
Fate, and therefore doſt deſpair of Happineſs; thy 
Senſe muſt be plainly this, All is in the Power of 
Fate, nothing in thine own, nothing that can con- 
tribute to make thee virtuous or happy. Whence 


can this Necffity, this Fate proceed? There are but 


two Principles that were ever fancied to be the Firſt 
Cauſes of all Things, Gop and Matter. Doſt 
thou believe this Neceſfity proceeds from Matter, 
from the Motion of Atoms, or the Influence of 
Stars? This Belief, as St. Auguſtine argues, ſubverts 


the Foundation of all Religion: For he who be- 
lieves 


» WHAT plain Reaſon and as plain Re- 
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lieves that he depends upon Fate, not Gop, can 
have no ſufficient Reaſon for the Worſhip of that 
Gop, on whom he hath no Dependence: But this 
is that peradventure thou wouldſt have: Well, 
when thou art able to prove Reaſon and Under- 
ſtanding to derive themſelves from endleſs Atoms; 
when thou canſt find out any Kind of natural Mo- 
tion of Matter or Atoms, which can be the Cauſe 
of Liberty or Freedom in the Will, any Motion 
that can at once be neceſſary (for ſo all Motion of 
Atoms muſt, be it of what Kind it will) and yet 
free too, for ſuch all my Deliberations and all my 
Choices I make, prove the Motion of the Mind to 
be; then will I acknowledge a Fate, not only in- 
dependent from, but if thou wilt, ſuperior to Gop 
then I will forbear all farther Attempts of Charity, 
as vain, and leave thee to thy Fate and Miſery: 
But theſe are Notions ſo abſurd in themſelves, that 
no Similitudes, no Arguments, can make them ap- 
oo one Jot more irrational than they do to all 


en of Senſe at the firſt Hearing. 


Bur there are who ſuppoſe Gop the Author of 
all Things, and yet ſuppoſe Events fatal too: The 
former Opinion was ridiculous, this is impious; for 
ſuppoſe Mankind fatally guided by the Influence of 
the Stars, and that theſe Stars have received this 
Power and Energy from Gop, is it not natural for 
every Man to break out into the Words of St. Au- 
guſtine, How outrageouſly do theſe Men reproach 

raven, whil}t they believe thoſe Crimes and Villaimes 
decreed by that auguſt Senate and glorious Court in 
Heaven, which had any City upon Earth decreed, it 
bad deſerved to have been damned by the common Vote, 
and raſed to the Ground by the united Arms of Han- 
lind. When I conſider that the Stars are the Work 
of God, that their Order and Motion was pre- 
ſeribed by Him, that whatever Vigour . 
* 
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they have, they have received it from Him: And 
then remember that Gop is a moſt infinitely kind 


and good Being; I ſhould eaſily be perfuaded that 
they could ſhed no Influence upon this lower World, 
but what were extremely beneficial to it: I could 
eaſily believe that all the Inclinations they form (if 
they form any) could be no other than innocent and 
virtuous: I can never believe that Luft or Falſhood, 
Malice or Cruelty can come down from above; or 
that our Minds ſhould be impregnated with Sin and 
Folly by the Influences of Heaven. No certainly, 
if there be any Virtue in the Stars that extends itſelf 
to Man, it muſt rather be the Seed of Life, and 
gy and Virtue, than of Diſeaſes, Death or 
ICC, 


Bur this Sort of Fate, ſpringing from the In- 
fluence of any natural Bodics, is not only repugnant 
to Reaſon, but to our Senſe and Experience: For 
nothing is more plain than this, that any ſuch In- 
fluence cannot affect the Mind, but through the 
Body: And we frequently find our Reaſon * 
its Power and Dominion againſt all the Force of 
the Body: Nor doth Reaſon only, but in every Na- 
tion, Law and Cuſtom triumph over the ſtrongeſt 
Inclinations of Nature. Since therefore that 1654 
22 which our natural Tempers impoſe upon the 

ind, is the utmoſt Fate that we can imagine to 
proceed from the Influence of natural Bodies, it is 
Nonſenſe to ſuppoſe that Fate inſuperable or un- 
controllable, which we ſee baffled and defeated 
every Day, and in every Nation. 


THe Sum of thoſe Reaſons I have offered againſt 
Fate, is this, if we make God the Author of it, 
we impiouſly charge Him with what is repugnant 
to his Nature; for a Go cannot be the Gale 


of Man's Sin and Miſery: If Matter, we ridicu- 
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louſly ſuppoſe that what is itſelf ſenſeleſs and inani- 
mate ſhould produce and govern a Being endow'd 
with Life, Underſtanding, and Liberty : If the 
Stars, we run again into the ſame Abſurdities; for 
if they have their fatal Influence from Gon, then 
properly ſpeaking, Gop is the Author, they but 
the Inſtruments of our Fate. If from themſelves, 
then our Dependence on, and Worſhip of Gon, 
is vain; and beſides we abſurdly ſubject the Reaſon 
and the Liberty of the Mind of Man to the ſenſeleſs 
Tyranny of Atoms. If from the Conſideration of 
the Cauſes of Fate we deſcend to examine what our 
Experience teaches us, what common Senſe informs 
us, each of them bears Witneſs to the Sovereignty 
and Liberty of the Mind of Man. | 


Ir we ſhould come in the laſt Place to examine 
what would be the Conſequences of a fatal Neceſſity 
over-ruling Man and human Affairs, they are ſuch 
as are not only groſly contradictious in themſelves, 
but fatal and Jefirudiive both to the publick and 


private Good of Mankind. It is true, were the 


Liberty of doing Evil taken from Man, we ſhould 
have no Reaſon to complain; for then there would 
be nothing wanting to make the State of Man happy 
as that of Angels, * Immortality: But to bereave 
Man of all Power to do Good, to neceſſitate and 
compel him to be wicked, how dreadful are the 
Effects which muſt follow this? He that ſtains his 
Hands in the Blood of his Sovereign or his Patent, 
will accuſe his Stars, not himſelf: He that pollutes 


| himſelf in the inceſtuous Embraces of a Mother or 


Daughter, may defend his Actions as his Fate, not 
Choice : And how readily ſhall we do all that Rage 
or Luſt invites us to, when there is an Excuſe pre- 
pared for all we do? For he is no more blameable 
who commits the Evil which he could not help, 


than be is worthy of Praiſe who did the Good which 
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he could not forbear. Were it true, that whatever 
Miſchief Man did, he were neceſſitated to do; we 
might with more Juſtice arraign the Stars and A- 
toms, than Malefactors: And all the Inſtruments 
of Miſchief would be every Jot as guilty and cri- 
minal, as the Man that uſed them. Were this 
true, we might as properly betake ourſelves to Ma- 
gick and Inchantments, as to Advices and Exhor- 
tations, when we would reclaim the Vicious; nor 
yet could the one be more effectual than the other; 
for what could alter what is unalterable? And for 
the ſame Reaſon we might forbear our Sacrifices 
and Prayers; ſince what will be, muſt be, and can- 
not be otherwiſe. ; 


Define Fata Drum fad ſperare precards. 


You Arive in vain with Prayers io move 
The inexorable Fates above. 


REPENTANCE and Tears then may be, what 
Seneca calls Expiation, gre mentis falatia; The 
deluding Dreams of a ſuperfiiticus Mind; but could 
never procure any real Advantage: So that on this 
Suppoſition, what is now thought to be the only 
Wiſdom, would be then the only Folly of a Sinner, 


Repentance. 


ITX I may conclude here; for if it be not 
by this Time evident, whether Reaſon be for or 
againſt Fate, we may juſtly deſpair of diſcovering 
what Reaſon dictates in this or any other Queſtion. 
J will now proceed to examine, | 


War plain Text of Scripture ſpcaks in this 
Point. And here in the firſt Place we are to expect 
no other Fate than what depends upon Gop : For 
the Scripture makes all Things derive their Original 
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from Him, and all Things depend upon Him- 
There is but one Creator, and one LorD, and 
therefore the Crezture can be ſubject to no Laws 
but ſuch as He enacts; fo that whatever Fate we 
now he under, muſt be imputed to the voluntary 
Decree of Gob. Ts then the eternal Ruin of Man 
fatal and unavoidable? If we enquire into the Ori- 
ginal of this unhappy Necef/ity, it muſt be ultimately 
re ſolved into the Divine Will: When Gop then 
decreed the incvitable Ruin of Man, under what 
Notion did He conſider his Ruin? Under that of 
Miſery, or that of Punifhment ? If under the Notion 
of Purxifhment, this implics plainly, that we may 
thank ow ſelves for our Ruin: For Puniſhment is 
nothing elſe, but the Infliction of that Miſe 
which our Sin and Folly have deſerved. But if 
under the Notion of Miſery, how can this conſiſt 
with the infinite Goodneſs or Wiſdom of Gop ? 
Alas! How contradictory is this to "Scripture ? 
There Gov ſwears that He delights not in the Death 
of Sinner; this Decree would ſuppoſe Him to de- 
light in the Death of the Innocent: There He is re- 
preſented ful! of Comp: ſſion, and flew to Irath, even 
upon repeated Provocations; this Decree repreſents 
Him fo addicted to Wrath and Cruelty, that He 
made a World on Purpoſe to have wherecon to ex- 
erciſe it, and doth exercife it merely for the Delight 
He takes in it: The Scripture fnally repreſents 
Him full of Love for Mankind, and not only not 
defirous that they ſhould periſh, but extremely de- 
ſirous that they ſhould be Pariakers of everlaſting 
Life; this Decree ſuppoſes Him fo utter an Enemy 
to, and Hater of Mankind, that He made the far 
greater Part to no other End, but only to make 
them miſerable. F RP I e 
Lex any unprejudiced Perſon judge now, whe- 
ther this by rot as contradictory to the Scripture, as 
| : it 
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it is to Senſe: Nor is it poſſible that any one, unleſs 
prejudiced, ſhould look into Holy Writ, and not 


diſcern evidently that Man's Ruin i the Effect of 


Sin, not only wilfully and preſumptuouſly com- 


mitted, but alſo obſtinately and impenitently per- 
ſiſted in: And that Go is fo far from being fond 


of our Sufferings and Calamities, that He is ever 
bewailing the Diſappointment of his Love, the 
Defeat of his Grace and Mercy, by our Obſtinacy 
and Impenitence: It is the Voice of his Son, it is 
the Voice of Gop: O Jeruſalem, Jeruſalem, thou 


that killa the Prophets, and flone/t them which were | 
fent unto thee: How often would I have gathered thy 


Children together, even as a Hen gathers her Chickens 
under her IWings, and ye would not! If therefore we 
deſire to know what the Will of Gop is, with Re- 
ſpeR to Man, this is a full and plain Declaration of 


it; there can be no other, much leſs any contradic- 


tory to this. If I may not confidently rely upon 
this Declaration of the Divine Will, there is no 
revealed Truth that I can depend upon; nor can 
Revelation ſtand us in any Stead ; for nothing can 
be aſſerted with greater Perſpicuity, or ſtronger Aſ- 
ſeveration. But I have no Scruples in me about 
this Matter, I have no Fears nor Jealouſies of any 
ſecret Decree, or latent Will, repugnant to his de- 
clared One; I am as ſure that Gop. is good and 


true, as that He is eternal or almighty: And were 


He not, we could reap but very li omfort from 
2 other of his Attributes, how great or glorious 
ever. 1 


Declarations of his Will, which Gop has made us, 

we proceed to examine the Manner and Method of 

his Government, as it relates to Mankind, (which 

is another, and the only Way left us to judge of his 

Will and Decrees) we ſhall find no Inſſance . 
ö he 


Bur bleſſed be Gov, if from examining thoſe 


Sy AW 2X. FFIW Won 


after Harrixxss. 97 


whole Series of Divine Diſpenſations, which can 
create in us the leaſt Suſpicion of ly ing under an 
arbitrary and tyrannical Fate: Nay, if we conſider 
the Acts of Divine Providence, we ſhall find the 
quite contrary; that Gop ſo governs the World, 
that the Iſſues of Things are not fatal and una- 
voidable, but dependent upon ourſelves; that Gon 
is free, Man free, and the Event of Things free 
from any inevitable Neceſſity: Gon indeed is ever 
bound to do what'is beſt, what is wiſeſt, and can 
do no otherwiſe; this is the only Fate that Gop is 
ons to: But a Poſſibility 5 nag \* ag is 
no Way repugnant to his Wiſdom, ice, or 
Goodneſs, 


In a proper Senſe therefore, there is no Fate 
above Him, that can impoſe a 5 upon Him; 
nor does He impoſe any upon Himſelf. If there 
were in any Part of his Government, a fatal and a 

emptory Neceſſity, we ſhould certainly find the 

racks and Footſteps of it amongſt inanimate and 
ſenfitive Beings: But how great a Liberty does 
Gop make Ule of in this Part of his Government? 
The Sun, whoſe Courſe ſeems certain and invaria- 
ble as the imaginary Laws of Fate, ſhall, if Need 
be, ſtand Stock ſtill, or what is more, move back - 
ward towards its Eaſt, An Inſtance of both we 
read of in Scripture, when Gop thought fit to exe - 
cute his Judgments on the Amorites, and conde- 
ſcended to give Hezekiah a miraculous Aſſurance of 
his Mercy : The Fire ſhall not exert its natural 
Heat, but ſhall ceaſe to burn and conſume, and 
when He ſees fit (as in the Caſe of the three Chil- 
dren) become as harmleſs as the Morning Light: 
The Waters ſhall ceaſe to flow, as did the Red Sea, 
when the Army of 1/raet marched through it, and 
7 wh Horror and Delight, =o 1 Waves 
d and unmov'd as the Shores 

; Vor. XL. 1 2 that 
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that bounded them; and yet what Neceſſity, what 
Fate can we conceive more immutable, whatever 
Connexion of natural Cauſes it be produced by, 
than that which makes the Sun move, the Fire 
burn, the Water flow? If we conſider his Govern- 
ment of Kingdoms, where, if any where, the Pe- 
Tiods and Revolutions of Miſery and Proſperity 
ſhould ſeem fatal and immutable; here again we 
ſhall find the Footſteps of unqueſtionable Liberty : 
Let us for Inftance conſider Gop's Government 
of the Fews, what are the Laws which Gop 
obliges Himſelf to obſerve towards them, Lev. xxvi. 
2» 4, 5» 14, 15, 16. If ye walk in my Statutes, and 
keep my Commandments and do them ; then will I give 
you Rain in due Seaſon, and the Land ſhall yie ber 
Increaſe; and the Trees of the Field fball yield their 
Fruit: And your Threſhing ſhall reach unto the Vin- 
tage, and the Vintage ſhall reach unto the ſowing 
ime: And ye ſhall cat your Bread to the full, and 
dwell in your Land ſafely. But if ye will not hearken 
unto Me, and will not do all theſe Commandments : 
_ And if ye ſhall deſpiſe Aer or if Soul ab- 
hor my Judgments, ſo that you will not do all my Cam- 
n ere but that ye break my Covenant; I will 
even appoint you Terror, Conſumption, and the burn- 
ing Ague, that ſhall conſume the K yes, and cauſe Ser- 
row of Heart; and ye ſhall ſaw your Seed in vain, 
for your Enemies ſhall eat it. Doth not Gop bete 
lay Life and Death, Good and Evil before them! 
Is not the one and the other to be the Effect of their 
own Choice, their own Behaviour? Are we not 
reaſonably to ſuppoſe the 7/raelites at the Time cf 
entering into that Covenant, whereof theſe are the 
Sanctions, as capable of Happineſs as they were of 
Miſery? What was finally the Hue of Things! 
The Jews revolted from Gon, and as He threatned 
they were harraſſed and exhauſted by continual 
ELL, 
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WI, did this happen ſo, becauſe it could not 
happen otherwiſe? Was this the Event, the fatal 
Event of Things which Gop did really will, and 
immutably and peremptorily reſolve from the Be- 
ginning, notwithſtanding whatever Profeſſions he 
might make of his ſincere Deſire of the Welfare and 
Proſperity of that People? Let Gop Himſelf be the 
Judge, who beſt underſtands his own Mind: O that 
my Poopl had hearken'd to me, and Iſrael had walked 
in my Ways! I ſhould ſoon have Nag! their Enemies, 
and turned my Hand againſt their Adverſaries : The 
Haters of the Lokb ſhould have ſubmitted themſelves 
unto Him, but their Time ſhould have endured for 
ever. By this, ſure, if we can judge of the Mean- 
ing of God by any of his Expreſſions, we may 
ſafely conclude, not only that the Obedience and 
Proſperity of 1/rae! were Things poſſible, and con- 
ſequently their Difobedience and Ruin were not ſa- 
tal; but alſo that their Obedience and Proſperity 
were the Things which Gop did moſt heartily and 
lincerely defire. 2 


Ir we come to Gop's Government of particular 
Men, we may be ſure that this is of a Piece with 


bis Government of Mankind or Kingdoms; it be- 


ing nothing elſe but a more particular Application 
of thoſe univerſal Laws of Wiſdom, Goodneſs and 


Juſtice, by which He rules: An Inſtance of Liberty 
in temporal Events, we meet with in that Voyage 


which St. Luke deſcribes, As xxvii. Verſe 10. we 
have St. Paul foretelling the Fate that was like to 
attend themſelves and their Ship, if they purſued 
the Voyage they had reſolved on: - Verſe 19. we 
meet with the Accompliſhment, in Part, of his 
Prediction; Darkneſs and Horror invades them, 
Seas break in upon them, and at the ſame Breach 
had Death entered, had not Divine Providence in- 


| terpoſed in Favour, and at the Requeſt of St. Paul. 
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Was this their Suffering fatal? Was it unavoidable? 
Had they not eſcaped the Tempeſt, if they had be- 
lieved St. Paul, and had not departed from Crete? 
Or was their Obſtinacy and Unbelief as fatal as the 
Danger and Damage which attended it? The Ex- 
poſtulation of St. Paul, Verſe 21. will eaſily clear 
this Doubt, Te ſhould have hearkened unto me, and 
not have af beg Crete, ts have gained this Harm 
and Lofs. at then! Shall we think the Iſſues 
ef Eternity fatal, when thoſe of Time, wherein we 
are comparatively ſo little concerned, are free? 
Shall Gop not only leave us the Uſe of our Reaſon, 
but alſo affiſt us by the Aid of his Providence for 
the avoiding temporal Evils, and will He allow us 
neither for the avoiding of eternal Ones? Muſt 
temporal Ruin be the er only of our ſinful 
Choice and Obſtinacy; eternal Ruin the Effect 
not of Folly or Sin, but Fate? No ſurely. How 
often do we find Gop in the Revelation reſpiti 
his final Sentence, and giving Men Space at 
Time to repent? But they repented not ; and this 
was their Obſtinacy, not their Fate: For if Repen- 
tance had been impoffible, ro what Purpoſe did 
Gov allow them Time for it? That they might 
$1 up the Meaſure of their Iniquity: An excellent 
Paraphraſe! Whom fhall I believe? Gop faith, 
He gave the Sinner Time to repent; thou ſayſt, 
He gave bim Time to fin: Gop ſays, He gave him 
Time to make himſelf capable of Mercy ; thou 
fayſt, He gave him Time only to increaſe his Guilt 
and Puniſhment: How cruel are the Mercies of 
fome Men! This is juſt ſuch a Favour, as gri ing 
Uſurers vouchſafe the careleſs Debtor, whote - 
tune they would ſwallow up. 


IT nave now I hope difperſed thoſe Clouds which 
ſeemed to hover over our Heads, big with Storm 
and Ruin; I mean thoſe melancholy yt" 
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which terrify the ſuperſtitious Minds of Men: We 
may now boldly purſue, and poſſeſs ourſelves of 
Happineſs : The Way to it is open. There is no 
cruel Deity, no ſpiteful Fortune, no inexorable 
Fate that will oppoſe us; there is no Gop but one 
of Love and neſs, which moderates his Al- 
mighty Power, and tempers the Severity of his Juſ- 
tice; a GoD who compaſſionately deſires our Hap- 
pineſs, and delights in nothing more than in pro- 
moting it: All is lightſome and chearful where He 
is; Perfection and Happineſs dwell with Him, in his 
Preſence is Fulneſs of Foy, and at his Right Hand 
are Pleaſures for evermore. He ſcatters and diſſi- 
pates Evil and Troubles by the Light of his Coun- 
tenance: Death and Hell fly far from before Him, 
and hide themſelves in their own Darkneſs. What 
can we apprehend from ſuch a Gop as this is? 
How can He delight in our Miſery, who is all 
Love? No, nothing but our Guilt or Folly can 
raiſe our Fears. e may reſt ſecure of his Fa- 
vour, if we do not deſpiſe. it; nor can He ever be 
made our Enemy, unleſs we firſt become the Ene- 
— Virtue and Goodneſs: What then have we 
to 


THERE is no Fate but the immutable Law of 
Gop, that univerſal Law, which adjudges Happi- 
neſs to the Righteous, and Miſery to the Wicked : 
There is no Fortune but his Providence, which is 


nothing but the Execution of that one general Law, 


and the Application of its ſeveral Parts, in particu- 
lar Inſtances: It is plain therefore, we have nothing 
now to fear but ourſelves; if we be but true to our 
own Reaſon, and faithful to our Intereſt, we may 
confidently preſume both of the Aſſiſtance and Re- 
ward of Heaven; there is therefore nothing left 


now to excuſe us from the Guilt of our own Ruin, 
but only that which is wont to be objected by ſuch 


I 3 as 


ious Luſt, and 

0 e Chains which 

made Sto mean an Incapacity of 

_— which is the fourth nn, againſt the 

bility of Attaining Happine is now to 
— 


HEV who urge their Incapacity as an Ob- 
jection againſt the Poſſibility of attaining 
Happineſs, ſuppoſe Happineſs to conſiſt in Virtue, 

in the Pleaſure that flows from it, and the Bliſs 
* — * eternally reward it: They acknowledge, 
they but be virtuous, they ſhould be happy; 
da > elpal of obtaining ſuch a Conqueſt over 
as may ſuffice to render their Life 
me Fig — and 3 And preſerve the Peace 
of their Conſcience; without which it is impoſ- 
fible that they ſhould be fill'd with — Joy and 
Peace, or abound in a rational Hope. 


Turn may be three Kinds of Lncapacitics, 


which for Diſtinction ſake I call Natural, Moral, 
and Penal: Penal Incapacity is that deſperate State 
wherein Man is by Gop immutably rejected both 
from Pardon and Aſfiſtance. Moral Incapacity 
reſults from the Abſoluteneſs of that Dominion 
-which Sin has eftabliſhed over Men, through 2 
long Courſe of Wickedneſs. Natural Incapacity 
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conſiſts in-ſuch am unteachable Stupidity of Tem- 


per, or in ſuch violent and invincible Inclinations 
to Vice, or in ſuch a Slightneſs, Levity and Incon- 
ſtancy of Mind, as render Men utterly unfit to re- 
ceive any laſting Impreſſions of Virtue. . 


'T BEGIN with this firſt, and here I deſire to be 
excuſed if I do not take upon me to mark out the 
diſtin Bounds of Nature and Grace; Theſe two 
Siſters are not like thoſe Chaidee Brethren, Abra- 
ham and Lot, that were too mighty to dwell toge- + 
ther. No, they delight to mix in loving Embraces; 
their. Wealth and Power encreaſes by being united; 
I ſhall not diſpute, what Power in Man is a Birth- 
right, what a Donative; for alas! Every” Thing 
he poſlefles is a Grace, a Favour of his Prince: 
His Natural Abilities are ſo many Graces he de- 
rives from God, and as properly ſuch as any Ac- 
ceſſion to them which is inſpired afterwards : So 
that whenever I contend that any Thing is in the 
Power of Man, I defire to be underſtood of all 
that Power which Gop has inveſted him with, 
whether Natural or Supernatural. 


Div Men vilify Nature, to- beget is themſelves 


the more profound Humility, and the more wake- 


ful and ſollicitous Induſtry, did they magnify Di- 
vine Grace, in order — — Importunity 
and Induſtry in Queſt of it; This were Piety and 
Devotion, not Error; or however they might exag - 
gerate the of Nature beyond {trict Truth, 
yet this would be a ſafe and pious Error, as all 
mble and modeſt ones are: But when they en- 
deavour to repreſent Nature vile and corrupt, on 
Purpoſe that they may the more licentiouſly pollute 
and abuſe it, when they ify and exalt Divine 
Grace out of a prepoſterous n to juſtify their 


Neglect and Contempt of it, it is not only an Er- 
| Tor, 
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ror, but a pernicious and fatal one; for he that 
abandons the Uſe of his Reaſon, renders himſelf in- 
capable of an Heavenly Aid : God gives his Grace 
to Men, not Beaſts; I muſt e oppoſe this 
Fancy, and endeavour to perſuade Men, that it is 
in their Power to be virtuous and happy : Nor 
can I think this Aſſertion any Ways injurious to 
the Honour or Goodneſs of Gop, it it be remem- 
bred, that whatever Power I attribute to Man, I 
acknowledge derived from Gop. I will therefore 
whether I cannot demoliſh this 


—— and try 
ort which ſtops our Way to Happineſs. 
Trey who affirm a great Part of Mankind in- 
capable of Virtue, forget that they diſhonour Gop 
whilſt reproach their Nature: For were it ſo, 
to what End could we imagine ſuch Men endowed 
with Reaſon and Underſtanding ? Not to worſhip 
'but defy their Maker? And was it for this End that 
they were made immortal too? Had Gop made 
Man only to take his Paſtime in the World, like 
the Leviathan in the Waves, ſuch a Soul as that 
which moves the Fiſh of the Sea, or the Beaſts of 
the Earth, had been moſt proper for this End: 
Then might he have enjoy'd himſelf without Re- 
luctancy, without Controul, without Remorſe, 
without Shame: What can be the proper Work of 
a rational Creature, to which you allow not a 
Capacity of Virtue and Religion? Till you can 
ſhew me this, I can never believe that Gop ſhould 
endow Man with a rational and immortal Mind 
'out of any other Deſign than ſuch a one as might 
become ſuch a Being created after his own Image, 
which is the Practice of Holineſs and Virtue. This 
alſo methinks ought well to be weighed by all who 
aſſert Man's Impotence and Incapacity of Virtue, 
"they diſparage the Goſpel, and reproach Grace, 
as well as Man with Impotence and Inſufficiency mw 
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andi yet both the one and the other is the Power 


of Gop, and that in order to Salvation: Do you 
conſider, that if you ſuppoſe Man by Nature una- 
ble to-do any 'Thing that is good, and then utterly 
debar him from Gop's Grace, you introduce Fate; 
for what more fatal Neceſſity can a wretched Crea- 
ture lie under than natural Impotence utterly de- 
ſtitute of Divine Aſſiſtance? Or if you bereave 
Grace of its Sufficiency, do you not underſtand 
that the fatal Neceſſity continues ſtill the ſame? 
There is no Change in the Man's Condition, only 
in this Hypotheſis Grace is diſhonoured and re- 
proached as well as Nature? And this reflects very 
_— too upon Gop, it calls the Wiſdom, the 
Goodneſs, the Sincerity, Power of Gop into Dif- 
pute: It is inconſiſtent with the Power of Gon, 
not to be able by his Spirit and Truth to fubdue 
and over- power the Corruptions of Nature; it is 
inconſiſtent with Goodneſs, not to be willing to aid 
his poor Creatures, when they call upon Him; in- 
conſiſtent with his Sincerity to afford them ſuch 
Aid as muſt tendto their greater Miſchief not Good, 
as Grace it felf would, if it were only ſufficient to 
increaſe their Guilt, but nat to ſubdue their Sin: 
This were indeed when a Child aſked Bread to give 
him a Stone, and when he aſked Fiſh to give him a 
Scorpion, It is laſtly, as inconſiſtent with the Wil- 
dom of Gop to confer Grace to no Purpoſe, as it 
was with his Goodneſs to conſer it to an ill one. 


Tuns with many others are the abſured Con- 
ſequences which attend the Denial of the Uni- 
verſality, or Sufficiency of Grace; but if on the 
other Hand, we grant that God is ready to aſſiſt 
every Man who calls on Him in his Endeavouts 
after Virtue and Happineſs, and that his Aſſiſt- 
ance is ſufficient to the End, for which it is de- 


fipned ; then we muſt needs acknowledge that 
i 
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it is in every Man's Power to be good and hap- 

=O it is no more than to acknowledge that 
can do what he can do, or which is all 

one, what Gop has put in his Power to do. 


By what a Croud of Arguments might I confirm 
this Truth? Why are not Men good? Why are they 
not happy? Shall we ſay that Gop doth not vouch- 
ſafe them his Grace? Shall we impute Mens Miſc 
to Gon? Shall we charge that glorious and od 
perfect Being with want of Compaſſion or Sincerity 
towards his poor Creatures? How eaſy will it be 
for Him to appeal to the Sufferings of his Son; to 
the vigorous Attempts and Endeavours of his 
Spirit; to Heaven and Earth ſtamped with the 
Impreſs of his Power and Goodneſs, on Purpoſe 
to teach, invite, and almoſt compel us to worſhip 
and obey Him; to the various Methods of his 
Providence contriving and purſuing our Happineſs? 
How eafily laſtly, may he appeal for his Purgation 
to our own Conſciences ? And theſe will te!l us, 
as they ever do, in the Diſtreſſes of our Fortune 
and the Approaches of Danger and Death, to 
what we are- to impute the Cauſe of our Ruin. 


Tuus I think I have in general given a fatis- 

ory Anſwer to as many as plead Natural Inca- 

pacity againſt the Poſſibility of being Happy; how- 

ever that no Diſcouragement, no Kruple may re- 

main, I will give a particular though brief Anſwer 
to each Part of this Objection. | 


Tuxxxx are three Things ſuppoſed by it to ren- 
der Man naturally incapable of Virtue and Happi- 
neſs. - Fir, Violent and invincible Inclinations 
to Vice: Againſt this, as the moſt conſiderable 
Part of the Objection, the whole force of the pre- 
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cedent Diſcourſe was levelled, and therefore this 
needs no farther Anſwer, 15 here it will be worth 
our remarking, That thoſe D fferences that are in 
the Nature and Temper of Men are not eſſential, 
but accidental; and conſequently they may make 
the Way to Happineſs more difficult to ſome than 
others, * impoſſible to none. The ſtrongeſt In- 
clination to Virtue (I ſpeak of that which is the 
reſult of Natural Temper) ſeems to me but a wea- 
ker Inclination to Vice, every Man has naturally 
a Propenſion to Pleaſure, and conſequently the ſen- 
ſitive Part of us to ſenſitive Pleaſure. 


Tr1s Tendency of the Senſitive Part is Natural 
to all, but in ſome it is more, in ſome leſs violent; 
unleſs we may ſay upon one Ground, it is equal 
in all, for the Difference of Tempers diſcovers it- 
ſelf rather in the different Kinds of Pleaſure we 
purſue, than in the different Degrees of our Incli- 
nation to it; we are all equally allured, yet not 
by the ſame, but ſeveral Objects, ſo that if Luſt 
prevail in one, Ambition as much prevails in 
another, and Covetouſneſs in a Third, and in 
others Intemperance or Sloth : So that the Diffi- 
culty of Virtue ſeems much the ſame to all the 
Sons of Adam, the Strength of Temptation conſi- 
ſing eſpecially in our Weakneſs; not in the Ex- 
cellency of the Object we are taken with, but in 
our Inclination to it: Hence is it as difficult for 
one Man to overcome his Covetouſneſs, as to an- 
other to overcome his Luſt; and reſtleſs Ambiti- 
on is as taking with ſome Tempers, as lazy and 
delicious Luxury with others: If this were well 
weighed, it would make us more mild and gentle 


in our Cenſure of others, and not ſo ſoft and eaſy 


in excuſing ourſelves. It is further worth our ob- 
ſerving, that every Man's Virtue derives ſome 
Tincture from his Conſtitution and Temper, ſo 

that 
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that generally ſpeaking, it is not difficult to gueſs 
a Man's Natural Confltution by the Complexion 
of his Religion; however Virtue ceaſes not to be 
Virtue; nor will that flight Allay of the Natural 
Conſtitution extinguiſh its Vigour though it be- 
hoves every Man to keep a ſtrict and jealous Guard 
| his inations; (for Nature ſoon revives 
even after it has been ſome Time buried,) and to 
labour moſt after that Perfection, which does moſt 
contradict the particular Vice of his Conſtitution; 
for it will be otherwiſe morally impoſſible to gain 
A ueſt over it, and as impoſſible to gain a 
+ "pa Peace and Security without this Con- 
q * 


jection to incapacitate Man for Happineſs, is an 
unteachable Stupidity, conſiſting in a flow Con- 


ception and treacherous Memory: It is true in- 


deed, the Heathen Philoſophers did require in their 
Scholars the Knowledge of many difficult Matters, 
as antecedently neceſſary to Virtue and Happineſs. 
All of them did with one Conſent require three 
Things to compleat a virtuous and happy Man; 
Nature, Education or Inſtruction, and Cuſtom. 
To the Fin, they attributed the Diſpoſition. to 
Virtue : To the . the Beginning: To the 
Third, the Eaſineſs and Conſtancy; and to all 
three together, the Perfection of it. And hence 
it ĩs that they did diſtinguiſh between perfect and 
imperſect, ſocial and philoſophical Virtue, and 
did not deem every Nature capable of that Virtue 
which was perfect and philoſophical : But our 
bleſſed LoxD and Maſter, the Author of the 
Chriſtian Philoſophy, requires no ſuch Qualifica- 
tions in thoſe who will be his Diſciples j all that 
He requires is, an humble and an honeſt- Mind, 
freed from proud Prejudices, poſſeſſed with a fui- 


cere 


A Szconp Thing which is ſuppoſed in the Ob- 
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cere Love of the Truth, and a fincere Reſolution 
of obeying it 1 St. ＋ 1 ar. that 
ſuch were moſt wrought upon by the Preaching of 
the Goſpel : Ye 7 ang Calling „en, tow 
TP = the ed; we# tidy 
mighty, not many noble are called; but Gor bas 
Ge Thing ngs of the Werld to con the 
275 Gon ba choſen the weak Things of the 

rid te the Set are mirhty + tid 
Things 77 the Warlk, ond Things tht are dee 
125 ad has GOD choſen. Nor will any one imagine 

acute and eminent Parts are n to ren- 
der a Man capable of bein a Chriſtian, who ſhall 
conſider the and Plainneſs of the Chriffian 
Faith and Law: Doth it require a deep and pene- 


trating Judgment, or a firm and tenacious Me- 


mory, to enable us to underſtand or remember 
that plain and ſhort Summary of Chriſtian Prac- 
tice ? The Grace of Gon teacheth us to dem all 
Ungodlineſs and worldly Lufts, and to live ri 
foberly, and godly in this preſent World : Or that as 
brief and perſpicuous A ment of the Chriftian 
Faith ? This is Life Et to hnow Thee the only 
true Gon, and Jeſus Chriſt whom Thou hat ſent : 
Or — excellent Abridgment of both by St. Paul? 
Repentance tnwards Gon, and Faith in our Loxy 

ſus Chriſt, What Stupidity of Nature can'ren- 

— an impoſſible Taſk to us to comprehend the 
two fundamental Reaſons of Evangelical Righte- 
ouſneſs; namely, the Subſerviency of it to the 
Happineſs of this, and of another Life, and the 
Holineſs of the Gop we worſhip? I do not write 
— — - in Search 
ivine Fruths as ſuperfluous and'unn ; 

but to aſſure all of how mean Capacities foever of 
the Succeſs of it. Our Duty is _ and the 


Path of Duty is the moſt direct mpendious, 
one to the ineſs of this Life, and of antlier. 
Vor. XL. K For 
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For nothing is ſo taking with Gop, as an humble 
F aith, devout, pure, peaceable, and charitable Re- 


Aigion. As to wor 8 I know that a 
an's own Virtue, ſupported by Gop's Spirit, 
- and guided by his Truth, is the ſafeſt and the 
plaineſt Guide he can follow in dark and tempeſ- 
tuous Times; true Policy conſiſts not in that Ad- 
.dreſs or Subtlety of Spirit, which furniſhes a: Man 
at all Times with plauſible Shifts, but in that In- 
tegrity and Virtue that needs none : This is that 
which will make us acceptable to all, and dear to 
the Wiſe and Good; Slights, and Tricks, and 
2 may divert and entertain, but Virtues charm 
— thoſe may open us the Way to 
| Houſes and Tables, but theſe to their Bo- 
2 to their Hearts. The Sum of all is, great 
Endowments of Nature ſeem neceſlary for the At- 
tainment of unneceſſary Accompliſhments ; com- 
mon Endowments are ſufficient to make us ca- 


pable of Virtue and Happineſs. 

A Tump Thing, wherein the Objection £ up- 
poſes natural Incapacity to conſiſt, is ſuch a Slight- 
neſs, Levity, and Inconſtancy of "Temper, as 
ſeems to render Men neither fit for any cloſe Ap- 

ication, nor ſuſceptible of any deep and laſting 
preflion : It cannot be denied but that ſome are 
of ſuch an airy, volatile, and various Temper, 
that they ſeem to be deſigned for nothing ſerious, 
nothing great, as if they were the Sport, not the 
Work of Nature: But I have always obſerved 
— makes up Defects of one Kind by Ad- 

antages of — 2 thus it happens here; thoſe 
Conſtitutions which moſt want Strength, moſt 
partake of Softneſs and Tenderneſs; ſo that they 
are as much more apt to receive Impreſſions, as 
they are more unapt to retain them than others; 
like yielding Air which the gentleſt , 
J 
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after HAPPINESS. nr 
eaſily divide, as it doth eaſily unite itſelf again. 
Now, if this be ſo, then the iſadvantage of this 
Aviirpes 1 120% IU Kivas ad It is Tancied, rin hb 
their Paſſions laſt not long, they are eaſily raiſed 
and conſequently, if our Addreſſes to ſuch a Tem- 


per be but a little more frequently repeated, they 


cannot but prove ſucceſsful, and ſuch Perſons by 
the frequent Returns of holy Paſſons will grow ha- 
bitually devout, and their Devotion will be as 
ſteady, and more elevated than that of a flower 
and firmer Conſtitution : But after all, where - 
ever there appears an Exuberancy of this Hu- 
mour, this is to be imputed rather to their For- 
tune than to their Nature; a wanton Fortune, and 
too indulgent an Education, is generally attended 
with a gay, wanton and unfixed Mind. And it is 
true, that it is a difficult Matter for ſuch Minds as 
theſe to attain to Wiſdom and Virtue ; but it is 
not becauſe they cannot conſider, but becauſe they 
will not ; let but ſuch exchange their Haunts of 
Pleaſure for the Houſe of —— — them but 
intermix the Converſation of the Wiſe and Seri- 
ous, with that of the Giddy, Fanciful and Fro- 
lickſome, and they will ſoon find their Humour 
much c and their Minds better fixed; to 
all this, if they could be perſuaded to add the 
Contemplation of a ſuffering Saviour, of a Holy 
Gop, and a Judgment to come; and to this the 
Devotion' of the Cloſet, made up of ſerious Re- 
flections on theſe Subjects, and their own Eternity, 
this would ſoon reduce their looſe and ſcattered 
Deſires ; it would ſoon recall the roving wander- 
ing Mind, and make it delight to dwell at Home 
in the Company of wiſe, devout, and important 
Thoughts. | 


Aup now, I think, I have left no Part of this 


Objection founded upon natural Incapacity uncon- 
* K 2 ſidered. 
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kidered, Do Men complain of their Heavineſa 
and Sang; Acute Parts, and a tenacious Me- 
v are Not necefiary to maße us VITCUOUS Or 
happy: Do they complain of their violent Incli- 
nations to Sin ? Reaſon, Cuſtom, Faith, curb the 
moſt natural, or the moſt outrageous and ungo- 
vernable Appetites of Man : Do complain of 
the Levity and Inconſtancy of their Temper ? Let 
them retire from the Flatteries and Careſſes of a 
wanton Fortune, and a wanton Converſation ; let 
them acquaint themſelves with the Wiſe or the 
Afflicted, with Divine Truths and their Cloſets, 
and this will ſoon work a happy Change upon 
them : If they delicate for the 


* — pet Taig- 
geration (which is uſual in 3 prophetick Stile) of 
the Difficulty, not an Aſſertion of the Impoſſibility 
of an habitual Sinner's Change; what has been 
done, and daily is done, can be done, and it is in 


vain to prove what no Man can St. Paul, 
when e e hr h Sinners 
into the Kingdom of Gor, 


of to the Power 
and Efficacy of the Chriſtian Religion viſible in the 
Extirpation of vicious Habits, e its 

bad wine. 
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Divine Otiginal; nor are ſuch Inſtances as theſe 


wanting at this Day. Theſe, as they do now refute- 
all the idle Excuſes of Sinners, 15 

Day be urged in Judgment againſt them, to con- 
vince them that they owe their Ruin to their Sloth. 
and Obſtinacy, not their Impotence. 


Wnoxvzx ſhall now reflect upon all that has: 
been ſaid, will eaſily be able to conclude, that we 
have no Enemy without us, none within us that 
can neceſſitate us to be miſerable ; Miſery may be 
our Choice or Puniſhment, it can never be our 


Fate: Our natural Corruption may invite and in- 


cline us, but can never force and compel us to be 
wicked: For there is no Temptation, no Inclina- 
tion, which Gop's Grace and our Induſtry are 
not able to reſiſt and overcome; ſo that now there 
remains no other Incapacity of nai than 
what is penal, which is the next Thing to be 
ſpoke to. 1 


, PENAL Incapacity conſiſts in God's final and 
immutable Rejection of Man from Grace and 
Pardon. On this, all that is neceſſary to be ob- 
ferved bere, is, Fir/?, that this State of final Re- 
jection from Grace and Pardon is penal, a State 
to which nothing but Mens voluntary Tranſgreſ- 
ſions can betray them, and thoſe too Tranſgreſ- 
ſions of the deepeſt Guilt, and moſt crying Ag- 
gravations ; for ſurely nothing leſs can provoke 
a Gop, who delights. to exorci Loving ee 


Patience, to paſs a Sentence of eternal Ruin and 

amnation * any of his Creatures. Sezcondhy,. 
That no miſtaken Fancies of the Unpardonable- 
neſs of our State may tempt. us ax hays to re · 
nounce Gop, cur Saviour, and Virtue ;. it. be- 
ho ves us to conſider * 
2 3 


will they one 


and Mercy, a Gop of infinite Long · ſuffering and 


ought to be. the proper 


—— . -__ — — _ 
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penal State on this Side the Grave. aa 


Ani, Ir they who believe ſuch a State will a& 

to their own ion, they muſt not 
allow themſelves in a Courſe of wilful Sin, leſt 
they be 2 betrayed into that dreadſul 


Secondly, Sic Wanne and Hardneſs of 
Heatt is an inſeparable Conſequence of that dread- 
ful Sentence which excludes Men from Grace and 
Pardon; no Man can rationally conclude himſelf 
in this State, till he has made all poſſible 
to recover himſelf from his Sin, and that withou 
Seccek: And becauſe, 


Zi No Man can conclude his — 
unſucceſsful, til Death ſurprine him in an impe · 
nitent State; for habitual Sinners have become 
eminent Saints, and lapſed Chriſtians, nay Apoſ- 
"nates, have not not only recovered their former State, 
but redeemed their Crimes 1 
Degrees of Repentance, Devotion, and 
Therefore no Man muſt give over bis Attempts of 
fubduing his while Gon continues 
him in the Land of the Living: Theſe Rules, if 
obſerved, will, 1 not, render the Perſua- 
fion of ſuch a — as the Objection ſup- 
poſes, very and uſeſul to ſome, and not 
ne. * 


Havme us chared my Aﬀertion, That Hap- 
pineſs js attained here, from fuch Obj 28 
feem to derive any Countenance from Reaſon; 


preſſes 
pretended Authority of Revelation the N 
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the Experience of Mankind; I will begin with 
the former, and conſider with what Aſpect Reve- 
lation 
and there be an 
the Hopes, or obſtructs t 


in it that forbids 
Attainment of it. ' 


eee eee 


A VIE 


cuſes of their F oP and in the Contrivance and 
urſuit of Ruin, it would ſeem very ſtrange that 
the Goſpel which was d to be the great In- 
ſtrument of our Happineſs, ſhould be alledged to 
diſcourage and damp our Endeavours after it; that 
the Goſpel whoſe bs End is to fill our Minds 
with Joy, Peace and Hope, ſhould be traduced as 
an Enemy to — but ſo it is, and there · 
fort reſolving to leave no Obſtacle unremoved, I 
will examine this Fancy. Religion ever had, and 
always muſt have the Character of its Author viſibly 
ſtamped upon it; nothing that is not infinite]y kind, 
_ and infinitely wiſe, can be found in any Part of Re- 
relation truly divine, from whence we may rational- 
be kee that the great Aim of God in eſtabliſh- 
is to advance the Happineſs of Man, 
2 — it in a Method conſonant to thoſe 
—— Principles He has implanted in bim: Nor 
did any one infpired Author ever — otherwiſe z 
He that the Law (faith Salomon ts he, 
Great Peace have they — love — 
Hall offend them : Happy is the Man that finde b Wi 
dom, and the Man that getteth —— oa That 
. of yretunt Happineſs, is 


I. Men were not us in framing Ex- 


the Happineſs of this preſent Life, 


Religion is no Enemy to our _—_— Happine/s.. 


. 
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apparent from what follows, Length of Days are in, 
her Right-hand, and in her Left-hand Riches and 
Honour. Her Ways are Ways of Pleaſantneſs, and 
all ber Paths are Peace. She is a Tree of Life to 
2 e that lay Hold upon her. And though the Goſ- 
as a higher 2 more perfect Diſpenſation doth 
* to us as our great End, Liſe, and Immor- 
tality, yet it doth by no Means exclude us from 
Happineſs here ; but rather eſtabliſhes it upon pro- 
per and firm F oundations. Peace I lau- with you, 
my Peace I give unto you, not as the IVarld gives, give 
I unto you ; let not your Heart be troubled, — 
let it be afraid. Now the Fruit of the Spirit is Joy, 
Peace. Now the GOD of Hope fill you with Foy and 
Peace in believing, and make you abound in Hope thro 
the Power of the Holy Chet. Gedlineſs is profitable 
to all Things, having Promiſe of the Life that'new is, 
and of that which is to come. Nor can I, indeed, 
conceive how the State of a righteous and holy 
Soul ſhould be other than a happy one: The con- 
fident Expectation of Heaven muſt needs be more 
tranſporting than the richeſt Fancy of a Sinner, 
and that Security both in Reſpect of this and a fu 
ture Life, which a good Man enjoys in the Pro- 
tection of Gop, and the Aſſurance of his Favour, 
muſt infinitely exceed any Thing that a Sinner, can 
attain to, and muſt exclude thoſe uneaſy Fears 
which frequently interrupt the Sinner's Enjoyment, 
and overcaſt his Hopes: He that loves Gop and 
Virtue, cannot but be happy in the daily Practice 
and Enjoyment of what he moſt delights in: And 
he, laſtly, that hath fubdued his Paſhons, and o- 
vercome the World, cannot but reap the daily 
Fruits of ſo glorious a Conqueſt, and be conſtantly 
entertained with pleaſing Reflections and delightful 
Proſpects; and, yet, if he ſhould enjoy — 
elſe, that — 8 Divine Charity, 


5 thereby gains, 
were 
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were an abundant Reward of this Victory. The 
Sum of all is this; a good Man has the beſt Title 


CU oY ZHSEBIES WF $1940 ne, GUD 2 Owe wa 


nother, he enjoys this World with as great Secu- 


rity, as Wiſdom and Moderation, has an aſ- 


ſured Hope of a far better when he quits this; the 
icipations of which by Faith, Love, and Hope, 


do at once facilitate and confirm his Conqueſt over 


all unworthy Luſts, and entertain him with inex- 
preſſible Satis faction and Pleaſure. ; 


Bur what becomes now of the Doctrine of the 
Croſs? This is a very ſoft and mild Com 


and follow Me. This is not ſo formidable an Ob- 
on, as it muſt at firſt Sight ſeem ; for doubt - 
_ —— _—_ of Conſeſſors ny 2 

outweigh thei Sufferings vbilſt h 4 
and when they ſuffered Death itſelf, the —— 
come to exch temporal for eternal Happineis: 
I think then the Death of and Conſt ſſors, 
is rather a great Confirmation Confutation of 
this Opinion: Teaching vs plainly that in Deſpite. 
of all Calamities, it is not only podible to live, but 
to die happily. From this little I have ſaid on this 
Oecaſion, it is to ſhape an Anſwer to what is 
objected from St. If in this Life only we hau 
Hope in Chriſt, we are of all Men mei miſerable ; 
it is indiſputable true, that had theſe Chriſtians been 
deſtitute of that Hope which was their Support; 
ARE ION | 

ſo had been moſt miſerable of all Men: 

fince their Hopes did not only ſupport them under 
their Afflictions, but alfo render them more than 
Conquerors ; all that can follow hence is, that the- 
Reſurrection and eternal Life are unqueſtionable 
Truths, and that he who believes them as firmly 
| | — 


. 


© 


upon that of our Saviour, 1f any Man-willcoms . 
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as the Conſeſſors and Martyrs did, may like them 
be happy, though a thouſand Seas of Calamities 
od Tc it. Ao * 2-4 


be wut 42 oy doSboos 


As to Mortification, which is a Duty of pe 
tual Obligation, (for the Purity of Religion is ſtill 
the ſame) this did at firſt ſignify the Renunciation 
and Extirpation of Fewifh and Pagan Luſts, ac- 
cording to that of St. Paul, Mortify therefore your 
Members which are upon the Earth; Fornication, 
Uncleanneſs, inordinate Affection, evil Concupiſcence, 
and Covetuouſneſs which rs ——— ſtill ſigniſies 
the ſame Thing, and whatever Difficulty we are 
to encounter in the Performance of this Duty, it 
muſt be vanquiſhed, for it is impoſſible to be wick- 
ed and happy : A wicked Man is his own Hell, and 
every Paſſion, every Luft is a Fiend, a Fury that 
doth outrage and torment him ; and all this the 
Heathens themſelves did not only conſtantly ac- 
knowledge, but alſo paint out gyith as lively Elo- 
quence as any Chriſtians could ever do: Their Ex- 

rience, (over whom Sin had an uncontrolled 
Dominion) __ cr eva —— bc - 

e Outrages, ny and unſpeakable Miſc 
of wicked and abominable Paſſion; nay, fo mani- 

| feſt is it that the ſubduing theſe irregular Paſſions 

. ts neceſſary to our Happineſs, that even the Epicu- 
reans themſelves (notwithſtanding their confining 
the Happineſs of Man to this ſhort — did yet 
look themſelves as extremely injured by Tui- 
ty, others, when they repreſented them as re- 
volted from, and Enemies to Virtue. It is not 
my Buſineſs here to examine what Foundation for 
Virtue their Philoſophy could leave, it is enough 
that they could not but acknowledge it as neceſſary 
to Happineſs. 


Ts 
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To come to a Concluſion, the Scripture is ſo 
far from denying, that it affirms the Poſſibility of 
attaining Happineſs ; nor are the Sufferings of 
feſſors and Martyrs, or the Doctrine of Mortifi- 
cation inconſiſtent with the true Happineſs af 
Man: That AMiction is not, the Example of thoſe 
very Martyrs and Conſeſſors triumphing over it 
does ſufficiently evince; that Mortification is not, 
is unanimoufly confeſled, even by ſuch as were 
entirely devoted to the Pleaſures of this Life, 1 
have now ſpoke to all thoſe wat mon, which, op- 
poſe the Poſſibility of attaining Happineſs, with a- 
ny Shew of Reaſon, or Pretence of Divine Autho- 
rity : It is now high Time I ſhould proceed to an- 
{wer thoſe who oppoſe not Reaſons, but Obſerva- 
tion and Experience. 


. 
C HAP. VIL 
Of Matter of Fatt or Experience. 


FTER all the Pains I have taken to ſhew 
A that the Search after Happineſs is a rational 
ndertaking : To demonſtrate the Poſſibility of at- 
taining it, and to diſperſe all ObjeAions to the 
contrary, there remains ſtill one Objection, which 
if true, were ſufficient to diſcourage the Endea- 
vours of the moſt virtuous. Which is this : 


IT is true, Happineſs may be found in Specula- 
tion, but rarely if ever in Poſſeſſion: The Number 
of the Happy is extremely ſmall ; and moſt Men 


if not all, when they have worn Life to its Jaſt 


Period, may give that Account of it which the a- 
Patriarch did to Pharoah, Few and evil have the 
ays of the Years of my Life been. 


Haeeingss } 
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_ Haeeixess! What is it? Or where is it? In 
what diſtant Coaſts or unknown Regions does it 
dwell? Who and where are the Darlings of Hea- 
ven to whoſe Lot it happens ? Shall we like Baja- 


zet think poor, filly, lazy Peaſants happy? O hap- 


py Shepherd who hadſt neither Sebe/tia nor Ortho- 
bales to loſe: As if ſecure Beggary and flothful 


Want were Happineſs ; 
the Man born blind, be hgs no Eyes to loſe. 


Ox ſhall we call the Swarm which (like 
Flies and Inſects in Gleams of Sun- ſuine) buzz 
and flutter in the Rays and Warmth of Proſperity? 
4 — ? Ah! Theſe are they 
which furniſh and Poets with tragick 
Stories: theſe, reſtleſs Paſſions, con- 
— prekens = „ ungovernable Inſolence, wither- 

Vx , wandring Luſt, empty Pride, 
— and d ſenſeleſs onfidence, and finally, ſhame- 
ful and fearful Sins have their Abode: And can 
we call thoſe happy who are infeſted with ſuch 
Legions of Evils? They are their own Burden 
whilſt they a are other's Envy. 


8 we then call the buſy, 
happy ? Theſe would have thought it a 
Not to have needed to trade or toil, they love 
Wealth, but moſt admire 


Net-Gold they labouring dig 
But what the toiling * 


To lis more happy 2 


Ir this be ſo, one would think 1 might, voldy 


preſent you with the envied Gloryof mighty Princes, 


N ere of Happineſs : _ 


in Mines, 


happy thus might I call 


World 
—— 
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alas! The wiſeſt of the Heathen Gods preferred 
the Happineſs of Aglaus before that of Oger And 
the wiſeſt of Men a ju his Times at leaſt) preferred 
the Happineſs of Tellus before that of Cræſus And 
this Sentence ſeems not only to deny thoſe particu- 


lar Princes happy, but alſo to pronounce the very. 


State of Royalty uncapable of Happineſs ; indeed 
this State when active and glorious is full of Fears, 
and Cares, and Hazards ; when ſluggiſh and un- 
active full of Shame; what can be the Happineſs 
of a State too big for Friendſhip or for Pleaſure ? 
For Love is the Buſineſs and Enjoyment of Equal of Equals ; 
Obedience is all Subjects can offer, or 
receive : All higher and nearer 2 to the 
Throne are but Intruſions of Ambition and De- 
"gn 3 nor can I poſſibly diſcern what Satisfaction 
Mortal can take in any Expreſſions of 


e great 
Du or Affection, which he can never diſtinguiſh . 


ran the Fawning and Fla of thoſe — in 
their Hearts deſpiſe and hate him: How ſhall he 
know that any truly love him, when none dare 
light him? Or how ſhall he diſcern who ſerves 
him out of Duty, where every Man even obtrudes 
himſelf upon his Commands out of Intereſt ? In a 
Word, the Paſſions of a Prince are ſo much greater 


than other Mens, as is his Mind and Fortune ; 


his Converſation is not with the Minds of Men, 

but with Faces, or rather Maſks and Diſgu tes, 
And as to his Pleafures, his Guſt of them is . 
fat, being cloyed and ſurfeited by his AMuence, 
And whereas all other Men, as the Ambitious, 
the Vain-glorious, the Covetous, the Lover ſeem 
to riſe above themſelves in the Acquiſitions of thoſe 
Pleaſures they aſpire to: The Monarch debaſes 
himſelf, deſcends and ſtoops below his Fortune to 
meet his. And yet I am not of Apollos noi Solpn's 
Mind, T'cannot think there is any great W 
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in the Ignorance and the Quietneſs of a labouring 


I wovuLD have my Tranquillity ſpring not from 
the Ignorance, but Reaſon, of my Mind ; from the 
right Government of my Paſſions, not from the 

eanneſs of my Education or Fortune. For the 


ſame Reaſon I do not call Men happy, whoſe flow 


and eaſy Temper, like the Waters of the Dead 
Sea, is not to be moved even by Wind or Storm: 
I do not call Stupidity a Calm, the Soul that is 
inſenſible of "Trouble, is ſo of Joy too; whoever 
is incapable. of any deep Impreſſion, is ſo of any 
ſerious Reflection, and what is the State of ſuch a 
Man? I would not have my Life paſs by like a 
Dream, whilſt fleeting or imperfect Images of 
Things do ſcarce awake, and too lightly affect my 
drowly or dazzled Senſe. 


Won then ſhall we call happy ? Surely if any, 


the Knowing and Learned: Theſe are the Souls 
that converſe with Heaven, that dwell continually 
in the pure Light, and feed upon the Bread, the 
Joys of Angels. But alas ! if Happineſs were the 
inſeparable Companion of Learning, how came the 
adored Cato to be led by Pride and Humour and 
Vain-glory through burning Sands and dreadful 
Deſarts? How came he in a Mood of deſperate 
Diſcontent to die his own  Murderer ? Whence 
was it that the learned and eloquent Tully, after ſo 
brave Diſcourſes of the Contempt of Death 

and Pain, and briefly all human Evils, did ſink ſo 
poorly under the Weight of his Misfortunes? If 
Learning did put Men in. Poſſeflion of Happineſs, 
why was our Yerulam ſo utterly a Stranger to Hap- 
pineſs in both Fortunes, as unable to govern and 
and enjoy Proſperity aright, as to bear up under 
Adverkity ? If Leaning were ſo ſovereign an 1 
tiqdote 
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tidote againſt Miſery, if Philoſophy were ſuch a 
Paradiſe, why do the Learned leave their ſacred 
Shades to haunt the Houſes of great Ones, or the 
Courts of Princes ? Why do they fawn and cringe, 
and with all imaginable Aſſiduity, labour to infi- 
nuate themſelves into ſuch Men whoſe Efteem for 
them is a juſt Scandal to them, and their Favours 
but ſo many publick Marks of Reproach ? O vileſt 
Servitude ! And yet after all, even this equals not 
the Baſeneſs, the Slavery of thoſe who proſtitute 
themſelves to the Multitude, and make an ignorant 
and inſolent Herd the arbritary Sovereigns of their 
Principles, their Liberty, their Happineſs, for this 
depends upon their Popularity. 0 how far ſhould 
| prefer the independent Drudgery of an honeſt 
Mind, before this unmanly Servitude ! She 
Tun Men then whom I call happy, are ſuch, 
as are poſſeſſed of true and ſolid Goods, and thoſe 
ſuch as Fortune cannot give nor take away; ſuch 
were Chriſt and his Apoſtles, and ſuch are all thoſe 
at this Day, as are transformed into the Glory 
and Image of the Divine Nature by the Energy 
of the Divine Spirit and Divine Truths. Let us 
conſider therefore what the State of Chriſt and his 
Apoſtles was in this Life : I will not take Notice 
of thoſe ecſtatick Pleaſures, which they felt when 
they did thoſe Godlike Works which we call Mi- 
racles. What Triumph could be equal to theirs, 
who ſaw Diſeaſes, Devils, and Death, ſubject to 
their Commands ? What Joy could be equal to 
theirs, when they gave Life to the Dead, Sight to 
the Blind, and Strength to the Lame? To what a 
Height were Wonder and Delight raiſed in each of 
theſe Performances? For nothing could be more 
wonderful than the Power, or delightful than the 


Charity conſpicuous in them: But this I paſs over, 
becauſe this Power is = to be attained by * 
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Let us come to that which is, I mean the Virtyes 
of Chrift and his Apoſtles ; He had not a Place to 
lay his Head; it his true, but how truly great was 
He in Himſelf? How much above the mean and 
unmanly Deſires of Ambition, Covetuouſneſs, or 
Luſt? He indulged Himſelf in no ſenſual Pleaſures, 
it is true ; but how calm that Soul, which no an- 
ry or envious Paſſion diſturbed, where nothing 
— ſacred Love dwelt? The Love of Gop, the 
Love of Man, and the rational and wiſe Love of 
Himſelf? How happy that Soul which was illumi- 
nated with Divine Knowledge, ſupported by an 
unſhaken Faith, filled with joyful RefleQions and 
glorious Hopes? That Soul which in the Silence 
of the Night, and the Retirements of the Mount, 
did pour forth itſelf in Prayers and Hallelujahs; 
that Soul which full of Gop and ſull of Heaven, 
had no Room for uneaſy Cares ? It is true, our 
Saviour met Death with pale Looks and Pangs of 
Soul; but it is as true, that his Faith ſurmounted 
his Fears; his Agony endured but for a little 
While ; an undiſturbed Peace, and a ſettled Se- 
renity of Mind followed 'it, and his Trouble and 
Pain in Death, like the Eclipſe that attended, did 
but overcaſt the Light within, not extinguiſh it: 
Who could finiſh the laſt Act of Life with more 
humble Majeſty, or with more ſettled Peace ? 
In the Life and Death of our dear Loxp we behold 
that of his Diſciples, for they were all Followers 
of Him, as they deſired we ſhould be of them: 
What can be happier than their State here was ! 
Their Life was regular, their Joy ſteady and rati- 
onal, their Love of Gop vigorous, their Charity 
to Man fervent and diffuſed ; their Defires, 25 
to the World, modeſt ; their Minds reſolved and 
brave in Afflictions, chearſul and compoſed. in 

Death itſelf, l qo 
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Lr it ſtand then as an unſhaken Truth, that 
Happineſs may be attained in this Life: For what 
the Followers of our Lord attained to, that may 
we; their natural Paſſions and Infirmities were 
the ſame with ours, our Trials and Temptations 
are leſs than theirs ; we ſerve the ſame Gon, we 
are guided by the ſame Truths, ſupported by the 
ſame Power, elevated by the ſame Hopes; we 
have the ſame Peace bequeathed us, the ſame Spi - 
rit, the ſame Heaven promiſed us, and we march 
under the Conduct of the ſame Captain of our Sal- 
vation, who by his Death has aboliſhed Death, and 
brought Life and Immortality to Light. X 
To look back now upon this whole Section, and 
ſum up the Subſtance of it: Gop who made us, 
made us on Purpoſe to be happy ; for what other 
Deſign could inknite Love propoſe to itſelf in our 
Creation? And propoſing to Himſelf this End, He 
endowed us with Faculties and © Capacities that 
might fit us for the Contemplation and Enjoyment 
of Himſelf, and his Works : The World provided : 
him for our Entertainment, He filled with all 
hings that could miniſter either to our Neceſſi- 
ties or Delight : Here Gop has planted us, not 
as Inhabitants but Sojourners ; for this is but our 
State of Probation. Angels had their Times of 
Trial, ſo have Men; here He would have us aſ- 
pire after that Life Angels lead in Heaven, for we 
are one Day to be equal to them : Here He would 
have us learn and praQtife thoſe Virtues which fit 
us for the Society and Enjoyment of that Kingdom 
wherein dwells Righteouſneſs ; for the Conſumma- 
tion of all our Endeavours, Defires and Hopes : 
But when we make Heaven the Abode, the Seat 
of perfect Happineſs, we do not thereby ſuppoſe 
that it is baniſhed from Earth ; rather on the con- 
trary, if that State be the Conſummation of all 
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Things, it is neceſſary to be concluded, that every 


we advance nearer to it, we mount and a- 
ſcend higher, into brighter, calmer, and purer 
Regions: Heaven is like a glorious Building, 
whoſe Acceſs is full of Delight and Beauty; for 
as that Youth which precedes our Manhood, has 
its Sweetneſs, its Beauty, its natural Perfection 
and Pleaſure; fo has this mortal State which pre - 
cedes our elical, its of Perfec- 
tion and Bleffedneſs: And this is no ſmall one 
neither. When our Mind, filled with Divine Cha- 
rity, becomes free, generous, reſolved, conſtant, 
chearful, meek, gentle, devout, heavenly : When 
it has ſo familiarly acquainted itſelf with Heaven, 
that the Sins and P ures of the ſenſual Part of 
the World look like the Manners and Entertain- 
ments, not only of a foreign but barbarousCountry ; 
and when aft by its frequent Retirements from 
the Body, and daily Commerce with rational and 
ſpiritual Pleaſures, it not only aſſerts its Sovereign- 

over it, but begins to live ſo independent of it, 
that at the laſt when it ſhall in Death mount up 
upon the Wings of pure Flame to Heaven, it ſhal! 
not ſuffer as if the Body needed to be torn from it, 
but ſhall let it fall, as Tha did his Mantle. 
Thoſe Complaints thereſore which we make a- 
gainſt our preſent State, and thoſe Reproaches 
with which we vilify our Nature, are falſe and un- 
juſt, for we are by God created and deſigned for 
Happineſs; and this Happineſs, Gop hath been 
pleaſed to put in our own Power, to place within 
our Reach: We lic under no Neceſſity, no Fati- 
lity, but what our own Vices betray us to; nor 
do we ſtand in Need of the Indulgences of For- 
tune, the Tranquillity and Pleaſure of a virtuous 
Man is mage of Gop's own; it ſprings from 
within, nor from without. It is true there are 
Difficulties which obſtruct our Progreſs to Happi- 
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neſs; but they are ſuch as all wiſe and good Men 


have conquered: It is true, Nature labours under 
its Infirmities, that is, ſenſual Propenſions and In- 
clinations; but it is ſtrengthened and ſupported by 
Reaſon, by Revelation, by Grace: We may fall, 
it is true, a Sacrifice to Gop's Wrath, but it muſt 
be after we have lived long in Contempt of his 
Mercy, and obſtinate Deltona of his Grace, 
Methanks theſe Conſiderations ſhould raiſe and ex- 
alt the Mind of Man; they ſhould inſpire us with 
Deſires and Hopes worthy of rational and immortal 
Souls; like the 1/rachites when they marched out 
of Agyßt, we ſhould dream of nothing but Tri- 
umph, Glory and Happineſs. 
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The Cauſes and Remedies ' of Man's Un- 
Succeſsfulneſs in his Purjuit of Happi- 


ns. 
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The general Cauſe of Ill Succeſs. Deviation 
from Reaſon, the general Cauſe of Man's I 
Succeſs. The Effetts of which are, iſt, 
The Propoſal of falſe. Ends, 2dly, Colaneſs 


in Purſuit of our true Ends, © 


- " C 


Bu. if this be true, that Happineſs is attaina- 
ble, and if it be as true, as certainly it is, 
that there needs no Eloquence to enkindle in any 
Man the Deſires of Happineſs, 6r to ſpur him on 
to endeavour its Attainment, all Mankind being 
carried on towards it by natural, and therefore 
conftant and paſſionate Inclinations; will it not 
be natural to demand, whence is it that ſo few 
are happy ? Whence is it that Miſery and Trou- 
ble, Affliction and Sorrow fill almoſt every place 
and every Boſom ? Not only no Kingdom or City, 
but no Town, no Village, no Family, being ex- 
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empt and free; no Place or Perſon is privileged 
agaiaſt Grief and Trouble, it invades the Fribu- 
nal of Judges, the "Thrones of Princes, and what 
is almoſt as ſacred as either, the Retirements and 
Cloſets of the Devout and Learned; nay, ſcarcely 
is the Church and the Altar a ſecure Sanfluary 
againſt it: 


Tuis will not be difficult to comprehend, if 
we ſoberly conſider the true Cauſes of Man's 
Miſery z 1 ſhall Diſcourſe of them here only ge- 
nerally and briefly, as the Nature of an Intro- 
duction requires. | 


Many are the particular Cauſes of Human 
Miſery, but they may all be reduced to this uni- 
verſal and immediate One, namely, That we de 
not live conformable to our Reaſon. 


-i enim Ratione timemus aut cupi- 
. 2— | 


WHazn do our Affections ſpring from, or when 
are they governed by Reaſon? When are our 
Deſires or Fears, our Joys or Sorrows wiſe, and 
juſt, and holy ? How frequently are our Actions, 
nothing elſe but the brutiſh and blind Sallies of 
fooliſh Paſſions, and cur Lives nothing elſe but 
the Wandrings and Rambles of deluded Imagi- 
nations? How commonly do we act what we 
ourſelves condemn? And how commonly doth 
the whole Courſe of our Lives diſpleaſe ourſelves 
as much as others; and yet we live on in Con- 
tradiftion to our Reaſon, and ſometimes to our 
Inclinations too: But in nothing does our Devia- 
tion from Reaſon more evidently appear than in 
two Things: 

a Fir/t, 
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phy In propoſing to ourſelves falſe and irrati- 
onal Ends of Life; and Secondly, In our Infince- 
rity in purſuing the true and rational one, that is 
Happineſs. As to the Fi, who ſees not how the 
Life of Man is perverted ; the Tendency of Nature 
crook'd. and bow'd to Deſigns utterly unſuitable to 
the Capacities and Faculties of a rational Mind, 
and to the great End of our Creation? Who can 
look into the Life of Man, and not eafily con- 
clude that his chief Aim is Wealth and Greatnels, 
not Happineſs? Or which is ſomething ſillier, 
that his Deſign is ſome unneceſſary Accompliſhment, 
not Virtue and Goodneſs, or a vain Eſteem and 
popular Applauſe, not the Peace and Wiſdom of 
his Mind? Who ſees not how greedily Men pur- 
ſue thoſe ſenſual Satisfactions, which naturally tend 
to enſlave the Soul, and to extinguiſh the rational 
Pleaſure and Vigour of our Minds? In a Word 
Wealth, and Honour, and Power, and Pleaſure, 
are the Idols of Mankind, theſe are tbe Things 
for which they live, for which they love and va- 
lue Life: Theſe are the glorious Poſſeſſions which 


enflame our Induſtry ; theſe are the lg which 
or 


the unfortunate Man - envies, and the fortunate 
honours, theſe are the Things which diſtinguiſh 
Mankind into their ſeveral Ranks and Degrees, 
the Contempt or Eſteem of the World, being ever 
proportion'd to the Degrees of Wealth and Power, 
which they fancy others poſſeſſed of. To theſe 
noble Ends the ſage and experienced Parent trains 
up his young Ones, inſtilling daily into them all 


the Maxims of Covetouſneſs and Ambition, and 


judging of their Proficiency and Hopefulneſs by the 


Progreſs they make towards theſc Ends, that is, 


the more enſlay'd they are, the more hopeful, the 
more promiſing is their Youth, } = 


— E > _ . 0 
wy | Nor 


1 C.. . — — wVQ SLRS 


after HAI Nxss. 131 


Nor ate Men more zealous in purſuing the 
ö falſe, than cold and inſincere in purſuing the true 
b Ends of Life, Virtue, and Happineſs. This is 
: too Evident to any one who ſhall conſider how 
; 


fond - we are of our Diſcaſes, and Errors; how 
impatient of that Inſtruction or Reproof which tends 
to cure, undeceive and diſabuſe us; how: fluggiſh 
we are in the Study of important Truths, how 
liſtleſs and remiſs in the Uſe of thoſe Means which l 

conduce to Virtue, to the freeing our Minds, and 
to the confirming our Reſolutions: And therefore 
laſtly how light, wavering, and unconſtant, we 
are in the Practice of thoſe Things which. right 
Reaſon convinces us to be our Duty. 
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The particular and immediate Cauſe. of 1tl 
Succeſs. 
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A's; that I have ſaid in the former Chapter 


is plain and evident, we ſee and feel it, and 
emoan it, but yet we live on in the ſame Manner 
fill; whence therefore is this Infatuation of our 
Underſtanding that enſlaves us to falſe and irratio- 
nal Ends? Whence is that Impotence 'of Mind; 
whence is that Inſincerity that deludes our Deſires, 
and produces nothing but feeble and unſucceſsful 
Endeavours? Neither is this a difficult Matter to 
diſcover ; that we live and act irrationally proceeds | 
evidently from Three Cauſes: Frrft, * i 
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of dur Nature. Secondly, A vicious Education, 
Thirdly, Vicious Converiation. | | 


Ip 


Tus fr/t Source of Irrational Deſires and Ac- 
tions is the Compoſition of our Nature: Our ſen- 
ſual and brutiſh Appetites have their Foundation 
in our natural Conſtitution as well as our ratio- 
nal AﬀeQions; Hence is it that there is in Man a 
doubtful Fluctuation and Indetermination to dif- 
ferent Objects, the Reaſon of the Mind, and the 
Appetite of the Body we dividing him 
by their different Propoſals. e Impreſſions of 
Senſe and Repreſentations of Reaſon ſucceſſively a- 
wakening in him very different Defires: Whereas 
Angels by the Perfection, and Beaſts by the Im- 
perfection of their Nature are confin'd to their pro- 

r and neceſſary Objects; Man is left to a ſtrange 
Yncteraiacy, undetermined by the Reaſons of the 
Mind, or the Inſtinct or Appetite of the Body, 
moved indeed ſucceflively by each, perfectly go- 
verned and over-ruled by neither. But it were 
for Man that the Inclinations of theſe two different 


Principles were ſo juſtly pois'd, that he were natu- 


rally left in a true Liberty and pure Indifference, 
equally able to follow the Dictates of Reaſon, and 
the Appetites of Fleſh and Blood: But alas! How 
impetuous are the Luſts of the Body! How irreli- 
ſtible are thoſe Paſſions which the Objects of Senſe, 
aided by a carnal Imagination, raiſe in us! On the 
other Side, how cold are the Repreſentations of 
Reaſon, when we moſt need its Aſſiſtance and 
Authority] How faint and feeble the natural In- 
clination of the Soul to what is truly good and 
t! How remote and diſtant the Rewards of 
irtue, and conſequently how weak and cold their 
Influence, and how faint and imperfe& is the Plea- 
ſure.that attends it, abſtracted from future Rewards, 
ed 
in 


in all other Minds beſides thoſe who are arriv 
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in ſome ſort at Perfection! It is true, at ſome Sea- 
ſons, the Remonſtrances of Conſcience are fo ſharp, 
its Reproaches ſo bitter, the Confuſion of the 
Mind, fo unſufferable, that they render that which 
is a Pleaſure to the Senſe, a Torment to the Soul, 
and its bleneſs to our Imagination cannot 
make amends for its Contradiction to our Reaſon. 
But alas! Theſe are but ſhort-lived Fits ; for Bu- 
ſineſs diverts, Pleaſure inchants, and repeated Vio- 
lence offered to our Reaſon ſtupifies and deadens 
the natural Conſcience, and what is worſe than 
all this, a filly and vicious Education does gene- 
rally ſo corrupt our Judgments, and prepoſſeſs us 
with vain and fooliſh Affections, that the Checks 
of Conſcience are extremely ſeldom and extremely 
faint, unleſs the Commiſſion of ſome groſs Sin a- 
waken it by a deep and deadly Wound. This 
1 


2. A SECOND Cauſe of that general Apoſtafy 
from Reaſon ſo notorious in the World, A fill 

and vicious Education. How well does it fare with 
Children when they derive only their Original Cor- 
ruption from their Parents? Ah ! How often are 
their weak Diſpoſitions to Vice nurſed and che- 
riſhed by their Parents into an abſolute, uncon- 
troulable, and ſettled Tyranny. Nay, what is 
worſe yet, how often are thoſe towardly Diſpoſi- 
tions which many bring into the World with them 


and ſtifled, not only by the Indulgence, . 


but even by the Example and Authority of Pa- 
rents ? 


Wurx corrupt Inclination is ripen'd into a ſe- 
cond Nature, when our innate Weakneſſes and 
Follies are confirm'd by thoſe falſe Principles, and 
that vicious Confidence which we derive from E- 
ducation, then we are ſent into the World, left 
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to our own diſpoſal, abandoned to our own Go- 
vernment; Poor Creatures]! Not only expoſed, 
unarmed, unguarded, to Temptations, but like 
Sampſon to the Philiſlines tied and bound too: Ah 
Could we ſo eaſil our Bonds as he-did his ! 
But whence d we recover our loſt Liberty? 


ConveRsATION, inſtead of being an Aſſiſtance 
to us in out Endeavours aſter 2 doth ge- 
nerally tend to promote our Miſery ; Philoſophy 
is not now the buſineſs of Converſation, nor is 
Friendſhip any Way. ſerviceable to the great End 
of Life: The * of Society is Riot and Re- 
velling, or ſordid Profit and Intereſt, or perad- 
venture Folly, Trifling, and Impertinence : Theſe 
are the Ties and Bonds of our Confederacies ; ſo 
that whatever Authority our Friends and Ac- 
uaintance have over us, is imployed to no other 
urpoſe but to recommend and endear Vice to us, 
to render it, if not beautiful, at leaſt leſs deformed 
than it is: Hence it is that Retirement is ſo gene- 
rally recommended to thoſe who deſign to make 
any Progreſs in true Wiſdom, and that ſuch as 
are truly virtuous, ſo paſſionately complain of the 
Diſadvantages they Joker by Converſing with the 
World : For the Truth is, Wiſdom and Good- 
neſs are ſuch unfaſhionable Themes of Diſcourſe, 
ſuch unuſual, nay, I may add, unwelcome Sub- 
jects of Entertainment, that the Company deſerves 
now to be praiſed, which is only barren and un- 
profitable, not hurtful, and wherein we ſuffer no 
greater Loſs than that of our Time, 


Ir is now-eaſy to imagine what Fruit a cor- 
rupt Nature muſt bring forth, when not only left. 
deſtitute of neceſſary. Cultivation, but depraved 
8 by a vicious Education, and vicious 


verſation; what can all theſe together Ry 
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forth, but a loathſome Brood of Diſeaſes and Vices, 
ſuch as theſe, Raſhneſs, Precipitancy, Heedleſ- 
neſs, and Unthoughtfulneſs, falſe Notions, Un- 
governableneſs and Importence of Will, Inſince- 
rity, Levity, and Inconftancy, which are the 
Plagues of human Life, and the fatal Obſtacles of 
our Tranquility? For either they obſtruct our true 
Happineſs by preventing our Search after it; or de- 
lude our Search by perverting our Underſtanding; 
or elſe they fruſtrate the Influence of its Diſcovery 
by obſtinate Reluctances in the Body, and an 
unhappy Impotence in the Mind: All this is ma- 
nifeſt upon the moſt tranfilent Glance we can 
take of theſe Particulars. To begin with Want of 
Confideration : This is a neceſſary Effect of that 
Corruption which IT have aſcribed to Nature, E- 
ducation, and Converfation; the Body unaccuſ- 
tomed to obey is impatient of Deliberation when 
its Pleaſure is in View, and a taking Imagination 
over-rutes whatever weak Plea Reaſon makes: 
Nay, what 'is worſe, the very Diſuſe of Rea- 
ſon in Men abandon'd to the Conduct of Cuſtom, 
and ſwayed by the Enticement of Inclination, and 
Authority of Example, bereaves them almoſt of 
the Faculty itſelf : So that their Life and Actions 
are not the Effects of Judgment and Deliberation ; 
but injudicious, unweigh'd Cuſtom; or more 
raſh, heedleſs, and precipitant Paſſion. And can 
any Man think, that when the meaneſt Art 
or Profeſſion is not Tearn'd without right Inſtruc- 
tion. or juſt Diligence, Wiſdom the great Art of 
living happily, ſhould be attained without fo 
much as juſt Conſideration ? When a Man can- 
not grow rich or proſperous without Contrivance 
and Taduftry, is it probable he ſhould grow happy 
by Inadvertency and Chance? It is impoſlible. 

or innumerable will be the falſe perni- 
cious Notions which ſuch a one corrupted and de- 
4 M2 praved, 
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praved, raſh and unadviſed muſt be betrayed into, 
and confirmed in. There is no Principle fo falſe, no 
Practice fo abſurd which ſuch do not readily enter- 
tain: Hence it is, that Men do fo generally live 
by Rote, that Men's Principles are the ballons 
ble ones of the Neighbourhood or Nation, that 
their Manner of Life takes that Shape which their 
Rank and Quality, and the Chance of their Con- 
verſation gives it: And their very Religion itſelf 
is the Native Commodity of the Soil they are planted 
in; hence it is finally, that Men are unrighteous 
and wicked, careleſs and unconcerned, notwith- 
ſtanding all the Calls or Invitations, all the Rewards 
and Menaces of the Goſpel, Convictions of Con- 
ſcience, Impulſes of Grace, Mercies, Threats and 
1155 ments of Gop: And Covetouſneſs, Luxury, 

ncleanneſs, Prophaneneſs, Ambition, are as con- 
ſtantly practiſed in Court and City, as condemned 
in the Pulpit and Preſs; nor is it to be expected 

otherwiſe, ſor falſe Notions give Countenance and 
Authority to our Follies, and fortify us in all our 
wretched Miſcarriages againſt the Aſſaults of Law 
and Reaſon, of Conſcience and Gop Himſelf: No 
Condition is ſo deſperately forlorn as that of Sin 
and Folly, backed and authorized by inveterate 
Principles ! Theſe render our very Induſtry not on- 
ly uſeleſs but even fatal and deſtructive to our Hap- 
pineſs: Theſe defeat the very Tendency of our Na- 
ture towards Happineſs, and turning it into a wrong 
Channel, make it run with Violence towards 
our Miſery. 


THEsE help to render our Paſſions both nume- 


rous and ungovernable, by preſenting ſome Thin 


as Evils which are not, and by augmenting real 2 


vils beyond their natural Proportion: And herein 
conſiſt the very Eſſence and Being of human Miſe- 
ry, or at leaſt a Part of it, when our own Folly 
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increaſes both the Number and Weight of Evils, 
and our numberleſs Paſfions exceed all juſt and na- 
tural Bounds: And this is a conſtant Truth, the 
leſs Underſtanding there is in any Man, the more 
violent is his Paſhon, the Paſſion of a Fool being 
like the Zeal of a Bigot, the more blind, the more 
furious. 5 | 


INSINCERTTY is another Fruit of the Corruption 
of our Nature, and the Depravation of Education 
and Converſation. This is that which makes us 
lazy in our Search after Truth, and partial in the 
Examination of our Opinions and Actions; for 
when the Bent of our Nature runs towards carnal 
Pleaſures, and this is confirmed by Education and 
falſe Notices of Things, we ſhall be apt to take up 
and careſs ourſelves with preſent, eaſy, and ready 
Entertainment. We ſhall not we Pc: our Care or 
Proſpect very far, but be content to enjoy the Sweet 
in every orelent Circumſtance and Event, without 
Regard to their future Tendency. The ſame Dif- 
temper prevailing, we ſhall be apt to think 
Thing healthful that is pleaſant, and eaſily admit 
thoſe Principles moſt true, which are moſt grateful 
to our Appetites. It is not therefore to be won- 
dered at, if the ſame Humour which makes us 
greedy of embracing, makes us obſtinate in defend- 
ing pleaſing Errors, For the ſame Fondneſs and 
Partiality renders us incapable of Inſtruction, and 
impatient of Advice, though deſigned by the moſt 
faithful Affection, and managed with the moſt pru · 
dent Tenderneſs. | | 


I is eaſy now to judge what muſt be the State 
of that Man, who is inſincere and falſe to himſelf 
in his Deliberations, and obſtinate in the Defence 
of his Errors; who is partial in all his own Reflec- 
tions, and impatient of the faithful Reflections of 

M 3 others; 
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others: How is it probable that that Man ſhould 
attain to ahy rational Happineſs, who is incapable 
of uſing his own Reaſon aright, or enjoying the 
Benefit of other's? 


Bur it is not the only Miſchief we ſuffer by 
theſe Diſeaſes of the Mind, that they render us in- 
capable of diſcovering true Happineſs; they alſo 
diſable us to purſue it when diſcovered wi that 
Earneſtneſs and Vigour which the Importance of 
the Thing requires; for they muſt needs beget in 
us a flothful Remiſſneſs in our Endeavours, and an 
unhappy Levity and Inconſtancy in all our Purpoſes. 
It is very improbable that we ſhould be ſteady and 
immoveable in thoſe Purpoſes which are not found- 
ed upon clear and ſolid Reaſon, or zealous in ſuch 
as are encountered with violent Oppoſition from 
ourſelves: Hence it is that the Scenes of Man's 
Life are ſo various, ſo frequently changed; that e- 
very Man does ſo often ſhift his Perſon, and appear 
a very different Actor on the Stage. Nor is it an 
Man's Wit or Sagacity that turns him into all theſ: 
different Shapes, The is Vice and Folly; for being 
ignorant of the true Good, the true Happineſs of 
Man, he catches at fleeting Shadows, and courts 
thin airy Dreams, and uncertain Apparitions; and 
therefore daily ſets up new Projects, and thoſe too, 

gnant to the old: And thus, Man wearicth out 
himſelf by vain and unſucceſsful, becauſe inconſtant 
vaniſhing Attempts. This were tolerable, did it 
befall us only in temporal Things, whoſe Empti- 
neſs makes our Succeſs itfelf Diſappointment ; but 
alas, we ſuffer the ſame Thing in the weighty Con- 
- cerns of Virtue and Happineſs. Our religious Pur- 
poſes generally die ſtrangled in the Birth, and all 
our glorious Deſigns daſh themſelves to Pieces a- 
gaigh the next Difficulty or Temptation; and yet 
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relapſed into a State of Folly, and Sin, and Danger, 
we would again return to that narrow Path, whoſe 
W rough Aſcent diſcouraged us; wandring 
ight, — Fog, and Storm, fain would we 
reach the happy Region, where calm Light and 
chearful Day does ever dwell: Plainly, when we 
reſolve to be virtuous, we are kept from it by the 
ſeeming Eaſe and Pleaſure of Sin, and the Hardſhips 
neceſſary to be undergone in the Attainments of 
Virtuez and yet the Remorſe, and Danger, and 
Diſſatisfaction Which always accompany a negligent 
and ſinful Life, make us wiſh for the Peace and 
Comfort, the Security and Rewards of Virtue. 
But O! how ſeldom do we proceed further than 
Wiſhes, or ſome Attempts more lazy and diſ. ſpirit- 
ed than our Wiſhes? The Reaſon is plain, Virtue 
is more rational, Vice is more grateful; the Under- 
ſtanding is convinced, but the Will is enſlaved: 


* The Fiſh lufteth againſt the Spirit, and the Spirit a- 


aint the Fleſh. A Sinner cannot purchaſe the 
Pleaſures of the Mind, but by ſome Severities of 
the Body g nor enjoy the Pleaſures of the Body, 
without = Checks and Reproaches of the Mind : 
And this makes him unſteady and irreſolute in all 
his . 


* 


CHAP. 
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CADE NDAD 
CHAP. III. 
The Cure of the former Maladies. 


ROM this Account of the Riſe and Progreſs 
of Man's Miſery, it is eaſy to infer what it is 
wherein the Happineſs of this Life conſiſts, or 

at leaſt what the univerſal and immediate Cauſe of 

it is, namely a Conformity of our Minds and Lives 
to true Reaſon; this is a State of Light and Know- 
tedge, of Peace and Security, of laſting and rational 

Delight. This inyeſts the Underſtanding in its juſt 

Sovereignty, and reftores the Will to its true Li- 


berty. This makes our Proſpect of the future, 


taking and inviting, and our Reflection on the 
Time paſt, eaſy and comfortable. This lays a ſo- 
lid Foundation for our Reliance on the Merits and 
Interceſſion of our Mediator, and raiſes our Hope 
as high as Heaven. This prevents our Misfortunes 
and ities, or, what is more happy, enables 
us to conquer them. In a Word, this makes us 

in Life, but much more great and venerable 
in Death ; Righteouſneſs and neſs revealing 


its Beauty and Glory moſt then, when all Things 


elſe ſhrink and fade. 


WE ſee the Happineſs that ſprings from our Con- 
2 Subjection to Reaſon: And it is eaſy 
from two Thin wherein, eſpecially, I have 
declared the Sinners Deviation from Reaſon to con- 


liſt, to infer, what we muſt do, if we will live 


3 FirsT, 


* 
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FitsT, Ve muſt propoſe to ourſelves a wiſe and 
rational End of Life. 23 


SECONDLY, IV: muſt purſue this End with Life, 
and Spirit, and Canſlancy. 


Tusk I lay down as the firſt and moſt compre- 
henſive Rules for the Attainment of Happineſs: I 
will therefore ſay ſomething of each, but briefly, 
and in general Terms, as the Nature of this Trea- 
tiſe requires. 


FirsT, Ie muſt prateſe to ourſelves a wiſe and 
rational End of Life; that is, the true Happineſs of 
- a rational Creature. When we have done this, 
when our Underſtandings are fully convinced of 
the Excellence and Neceſſity of it, and when we 
have poſſeſſed our Minds with a ſacred Reverence, 
' firm and devout Love for it; this, like the Eaſtern 
Star, will lead us through all the Windings and 
Turnings of Life to Bethlebem and Happineſs; this 
will ſoon diſengage us from that Labyrinth of con- 


tradictious Deſires and wild Opinions, in which 


the Fool and Sinner is endleſly entangled. When 
we have done this, we ſhall find * Place a 
School, every one we converſe with a Tutor, and 
every Paſſage of our Life, or another's, full of In- 
ſtruction : Not a Look, whether chearful or me- 
lancholy ; not a Word, whether wiſe or fooliſh; 


not a Sigh that an oppreſſed Heart vents, not a * ' 


that ſmiles in the Face, but will ſhew us the 


and Beauty of Divine Truth, and Divine Virtue; - 


for in the Vicious we ſhall ſee what falſe and g 
Pleaſures, what idle Fears, what vain Sorrows, 

their Minds; in the Good we ſhall ſee what true 
Peace Virtue creates in the Mind, what Conſtancy 
and Majeſty in the Life, what Courage and Hopes 
it inſpires in Affliction, what Magnanimity and 
Humility 
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Humility in z and in a Word, what 
Light, what Serenity it diffuſes through the'whole 
Man: We ſhall ſee in many Inſtances every Day, 
what the Miſchiefs of irrational Deſires and ungo- 
vernable Paſſions are; and on the contrary, how 
— the Advan of Truth and Virtue, of Wiſ- 
Jom, and the due Regulation of all our Paſſions; nor 
is the Illumination of our Underſtanding the only 
Advantage which we ſhall reap from the prefixing 
ourſelves a rational End of Lite, and the poſſeſſing 
our Souls with the Love of it ; for when we have 
done this, we ſhall be actually freed from the greater 
Part of the Troubles of Life; we ſhall be raiſed 
above all ſenſeleſs, filly Deſires, and conſequently 
above all ſenſeleſs, filly Vexations : For when we 
have ſet our Hearts upon true and rational Happi- 
neſs, how unneceſſary, nay, how deſpicable will 
moſt of theſe "Things appear which we now admire 
and covet? We ſhall not then think it reaſonable 
to figh and toil for this Houſe or that Land, for this 
Preferment or that Trade, this Honour or that 
Beauty; for theſe are no eſſential, no neceſſary In- 
gredients of a rational Happineſs. | 


Nox is this all, thy Joys and Pleaſure will in- 
creaſe upon thee; for by approaching every Day 
nearer and nearer to thy t End, thou wilt be 
wonderfully ſurprized Lich 7 
thou doſt behold the Fruit of thy Travel, and the 
daily Increaſe of thy Wealth: Thou wilt ſee thyſelf 

ne a thriving Plant grow up daily more ftrong 
nud beautiful. The covetous Man grows not richer 
by heaping up, nor the ambitious : 
ring Higher, or at leaſt neither grows happier by 
being either richer or greater; but thou wilt every 
Day grow wiſer by Study, more virtuous by Prac- 
vice, calmer and bappier by both. O! to Rage 
el 


freſh Delight, whilſt 


n greater by 
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Height will thy Pleaſure riſe, when thy Store ſhall 
ow big enough to entertain not thyſelf on- 
„ but all Men elſe ; when the Thirſty come 
and drink at thy Streams, and the: Scorched ſhall 
refreſh themſelves under thy Shade; when thou, led 
by the ſame Spirit with our great Loxp and Maſter, 
ſhalt open the Eyes of the Blind, and the Ears of 
the Deaf, ſhalt caſt out Devils, and ſtrengthen the 
Feet of the Lame; I mean, when thou ſhalt teach 
the Fooliſh. Wiſdom, when thou ſhalt perſuade and 
charm the Obſtinate, when thou ſhalt deliver the 
Unclean and the Paſſionate from the evil Spirits, 
the Vices that poſkeſied them, and when thou ſhalt 
teach the. enflaved and i ent Sinner, how to 
overcome the World, the PFleſh, and the Devil: 
Thou. wilt then indeed, as thou art the Image, fo 
do the Works of God; thou wilt be a heavenly 


and tutelar, tho' mortal Angel amongſt Men; and 


wherever thou doſt, there Wiſdom, Virtue, and 
Happine(s will dwell too. But to attain to this 
State, it is not only neceſſary to prefix ourſelves a 
rational End of Life; but alſo, | 


SECONDLY, He muſt purſue this End toith Life, 
and Spirit, and Conſlancy. It is not a good Fit or 
a devout Paſſion that will make us either virtuous 
or happy: There muſt go more than this to con- 
quer an ill Habit, or implant a good one. It is not 
one briſk Sally, or one warm Charge that will ſub- 
due the World and Fleſh, and put us into Pofleſs 
fon of Victory and Security: No, when Warmth 
and Paſſion have made a proſperous Impreſſion on 
the Enemy, a ſober Patience inuſt make good the 
Ground we have gained, a ſteady and reſolved 
Courage muſt urge and preſs the Advantage to an 
Iſſue; without Vigour, Patience and Conſtancy to 
carry us ſtill forwards, the Warmth with which we 
begin the Courſe of Virtue, will ſtand us 3 

ad: 


144 "AnExqQuiry 
Stead: Ah! How many have marched out of #. 
Opt, and periſhed in the Wilderneſs? How many 
have wrecked within Sight of Shore? How many 


have loſt their Reward of Repentance by their Re- 
lapſe? How many have fallen by Negligence, Se- 


curity, and Sloth into that wretched State, out of 


which they had once delivered themſelves by Cou- 
e, Reſolution, and Self-denial ? Nor is the Ve. 
celſity of Vigour, Patience, and Conſtaney, in our 
Purſuit of Happineſs, the only Motive to it; the 
Certainty of Succeſs, and the Greatneſs of the Ad- 
vantages, which attended it, are ſufficient to ani- 
mate any Man that ſeriouſly conſiders it: The La- 
bour and Hope of the Huſbandman is loſt, unleſs 
the fruitful Earth. and fruitful Seed be bleſt with 
fruitful Seaſons too: The Trade of the Merchant is 
properly but Adventuring, and his Increaſe depends 
as much on Winds and Waves, as on his own 
Skill and Diligence; but it fares not thus with 
Man in his Purſuit of Happineſs: The Traffick of 
the Philoſopher depends not upon Winds nor Tide; 
the Seeds of Virtue, if the Ground be well culti- 
vated, will thrive in any Weather, and ſometimes 
better in Storms than Sunſhine. Finally, the Suc- 
ceſs of our Conflicts againſt Sin and Miſery depends 
not on Fortune, but — and Induſtry. 


How unſpeakable a Pleaſure is it now to think, 
that we cannot be diſappointed of our Travels, nor 
defeated of our Hopes, while we labour for Virtue 
and Happineſs? If our Endeavours be fincere and 
perſevering, our Succeſs is certain and unqueſtion- 
able: But what an Acceſſion doth this Pleaſure 


receive, when we conſider, what will be the glo- 


rious Fruit of this Succeſs? Tranquility, Chear- 
fulneſs, Enlargement of Soul, Pleaſure, Life, Im- 


mortality; in one Word, Happineſs. O foci 
Reward of our Conflict, and our Victories! What 


neither 
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neither Wealth, nor"Qeeatneds, nor Honour, nor 
Crowns; what neither Blood, nor Toil, nor Cun- 


ning, nor Fortune, can give] That, rational and 
ſincere Endeavours after Wiſdom and Virtue wilt 


give the meaneſt Man —— Earth, that is, Happi- 
neſs! O bleſſed Iſſue of Philoſophical, that is, truly 
Chriſtian Travel! The Rich, the Great, the Ho- 
nourable, the Mighty, may complain even of their 


Succeſs, and repent them of the Purchaſe they have 


made at too dear a Rate; but the Chriſtian can ne- 
ver repent of the Succeſs of his Study, his Self-de- 
nial, his Patience, his Prayers: For how is it poſ- 
ſible to complain of being happy, or repent of being 
wife and virtuous ? There is nothing empty, no- 
thing evil, nothing mean, nothing uncertain in 
true Wiſdom, in rational Happineſs. 


Tuts brief and general Account of Happineſs, 
and of the Way to it, does naturally inſtruct us 
how we are to treat the Body, and what it is that 
2 rational Education and wiſe Converſation, ought 
to aim at: If our Conformity to Reaſon be either 
the Happineſs of this preſent Life, or the immediate 
Cauſes of it, (for I will not trouble my ſelf with nice 
and ſubtle Diſtinctions) then it is plain, that we are 
obliged to ſuch a Kind of Diſcipline and Govern- 
ment of ourſelves, as may render the Body moſt 
obſequious to the Mind, and may exalt and eftabliſh 
the Power and Dominion of Reaſon: For whatever 
tends to obſcure our Underftanding, to enfeeble the 
Will, to'cheriſh our ſenſual Inclinations, and aug- 
ment their Force, doth ſo far neceſlarily tend to 
deprave the Nature of Man, and to ſubvert and o- 
verthrow his Happineſs: And from hence it appears, 
that the Excellence of Education conſiſts in poſſeſ- 
ling the Minds of Youth with true Notions of 
Good and Evil, and informing and moulding their 
Minds into an Eſteem and Veneration for Wiſdom 
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and Virtue. The firſt Virtue I conceive a Child 
capable of, is Obedience; and this is indeed: the 
Foundation of all Virtue: To this, let him be 
inured and trained up betimes: He that finds it eaſy 
to obey another's Reaſon, will not find it difficult 


to obey his own; for when the Judgment comes 


to be formed and ripened, when it comes to exer- 
cife its Authority, it will find a Body not uſed to 

ive, but receive Commands. From this Virtue of 

bedience he is to be led gently on to a rational 
and voluntary Choice of what is Good ; he muſt be 
taught gradually, not only his plain Duty, but the 
Motives to it; for it is as neceflary to his Happineſs 
that he ſhould love, as that he ſhould know his 
Duty. But this we ftrive in vain to inſtill by Art 
and Inſtruction, if we do nat inſtill it by the Influ- 
ence of wiſe Examples too. 


As to Converſation, it is plain, that it ought to 
be the Practice of thoſe Virtues which a pious Edu- 
cation inſtill'd; and that we ought to have no leſs 
Reverence for our Reaſon when we are under our 
own Government, than we had for the Authority 
of our Parents when we were under theirs: What 
ought to be the Tie of Friendſhip, what the Rules 
of Converſation, and what the great Ends of So- 
ciety, is abundantly manifeſt from the Nature of 
that Happineſs which it behoves us to propoſe as the 
great End of Life : What is the great End of Man, 
ought to be the Deſign of Society; and therefore it 
is plain that Wiſdom and Virtue ought to be the 
Foundation and Bond of thoſe Friendſhips which 


we enter into, and that Converſation ſhould be ſo 


regulated, that we may grow by it more wiſe and 
virtuous, - | 


I HAvE now finiſhed this Diſcourſe, which 1 
deſigned only as an Introduction to thoſe which are 


to 
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to follow, I do not think that it is now neceſſary 
for me, in a pathetick Concluſion, to perſuade Men 
to endeavour to be happy. The Deſires of Happi- 
neſs are inſeparable from all Beings; at leaſt it is 
impoſſible to be rational, and not defire to be happy. 
If [1 have therefore ſufficiently proved that it is poſſi- 
ble to be happy; and if I have ſhew'd that a diligent 
Enquiry, a vigorous and 4 Induſtry is ne- 
ceſſary to the Attainment of it; if I have pointed 
out the general Cauſes of human Miſery, and toge- 
ther with them their general Cure and Remedy, I 
have done enough to enkindle thoſe Deſires, and 
beget thoſe Reſolutions in my Reader, which if 
they do not make him actually happy, will at leaſt 

epare him for a further Enjoyment of Happineſs. 

have therefore nothing more to put him in Mind 
of now but this, That as I all along ſuppoſe the 
Grace of Gon neceſſary to ſecond and enforce our 
Reaſon, ſo I would ever be underſtood to urge the 
Neceſſity of our Prayers, as much as that of our 
Endeavours, the Fervency of the one, as much as 
the Sincerity of the other. 


The End of the Firft Part. 
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HEH VI. NGN Whatever might diſcou- 

rage or Hat aur Endeavours aſter 
Happineſs, I am now to proceed to à more par- 
ticular Examination of the Nature it, and 
dhe Ways and Methods that lead to it. In 
<wbich I am obliged, according to my general 
Defign, to-treat of Life, Perfection, Indo- 
lence, and Fruition; accordingly 1 here begin 
with Life; and dividing this Book into three 
Seftions, I will, in the Firſt, Diſcourſe of the 
Of the right Conduct or Regulation of it. In 
the Third, Of thi right Huſbanding human 
Life, by prolonging and improving it. | 


an -. 4 
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Enquiry after Happineſs. 
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.. Of the true Notion Liſe. 
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Life a great Bleſſing in it ſelj. Proves 4 great 
| Evil to /ome. And why? Happineſs per fat 
en in Heaven. 692444 2454 Pk 
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HOUGH Life renders us capable of 
Pain as well as Pleaſure, yethas it ever 
been valued Ade richet Bieſk - the 
Love of it is the earlieſt and the ſtrong- 
© eft Principle in us. Nor does this Paſ- 
| of the wiſeſt and the greateſt 
Men or the Approbation of G9, for one chief 
Deſign of Society and Government, is the. Prov 
tection of Liſe; and God. who. beſt underſtood 


the 
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the Bent of human Nature, has propoſed, as the 
powerfulleſt Motive to Obedience, a long Life 

I examine not now what it farther prefigured ] un- 
der the Old Teſtament, and an eternal one under the 
New. And for all this there is plain Reaſon ; for 
Life, if it be not, when rightly underſtood, Hap- 
pineſs itſelf, yet is it _— the Foundation of it; 
and the Foundation in a Building, if. it be not as 
beautiful as the upper Stories, yet is as neceſſary. 


Bur it is with Life as with all other 
the right Uſe of it is our Happineſs ; the Abuſe of it 
our Miſery, There is nothing in the Nature of 
the Thing that implies Evil or Trouble; nor has 
it any neceſſary and inevitable Tendency to it. 
We muſt not therefore eſtimate a Bleſſing by the 
Miſchief it occaſions to ſuch as pervert and abuſe 
it, It is true, when all is ſaid, Heaven is the pro- 
per Region of Happineſs, there it dwells in its Glo- 
ry and Majeſty ; but what then ? Becauſe Perfec- 
tion does y to Heaven, is- there no 
Virtue upon h? Becauſe all Things are in 
their Maturity there, ſhall we 77 that there is 
any Sweetneſs or Beauty here? Ju 
think of the Happineſs of this, in Compariſon of 
that of another World ; it is here in its Infancy. 
We ſlumber, and are ſcarce ever fully awake; we 
ſee little, comprehend leſs; and we move very 
feebly and unſteadily ; but all this while we grow 
up to Strength, we advance towards Perfethion, 
our Joints grow firmer, our Stature increaſes, our 
Underſtanding dawns towards Day, and our Af- 
feCtions are gradually animated with a more gene- 
Per — laſting Heat; ſo that all this 22 
infant State of Happineſs is pleaſant and promiſing, 
and every Step in the whole P towards Per- 
ſection, preſents us with /freſh Beauties and De- 


lights. F will not therefore ſpend any more Time 
S * 


ſt ſo muſt we 
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in endeavouring to-prove Life a valuable Blefling, 
but rather proceed to ſhew how every Man may 
make it fuch to himſelf; which I think I cannot 
more compendiouſly do, than by ſtating the true 
Notion of human Life; for as our Miſery flows 
from the Abuſe, and our Happineſs ſrom the right 
Uſe of Liſe, ſo does the Abuſe from falſe, and che 
right Uſe from true Notions of it. 


lt.. 92 i r e 


CHAP. U. 


Life, tubat in a Natural Senſe, what in a Mo- 
ral. Life, Perfection, and Emoyment, in- 
ſeparably united. More particularly, Life 
confiſts not in 2 Senſualily, Worldlineſs, 

© Devilifoneſs ; but in the R ry fig of all our 

ions acco rding to right 


IFE may be conſidered either | in a Natural or 
gi Senſe ; in the former, what it is, is 

very abſtruſe and intricate; xe the 
1 ile, though it Streams be viſible to e- 
very Eye, its Source or Fountain is concealed; or 
like Grace, though we feel its Energy, and taſte 
its Fruits, yet we cannot diſcover and define its 
Eſſence; but to our Diſcovery thus far, is 
Accuracy enough in moral Diſcourſes, whoſe End 
ls not ene but er as 


* then, e it > in the Fama hs 
we can'diſcern- it, is nothing elſe but that Force 
and Vigour which moves — acts the Man; and 


to'Tives ſpeaking in a natural Senſe, 1 
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the Powers and Faculties of Nature; according to 
which Account of Life, it is capable of as many 
Notions as are the different Offices it performs; it 
is Knowledge in the Underſtanding ; and Love 
and Hate, with all their Train of Paſſions, in the 
Heart or Soul. 15 


Nov becauſe all Morality conſiſts in the right 
Uſe of thoſe Bleflings which our great and boun- 
tiful Author confers upon us, therefore, in a mo- 
ral Senſe, the true Life of Man, is nothing elſe 
but a right Uſe of our whole Nature; an active 
employing it in its due Offices, a vigorous Exer- 
ciſe of all our Powers and Faculties, in a Manner 
ſuitable to the Dignity and Deſign, to the Frame 
and Conſtitution of our Beings. To live then, in 
a moral Senſe, is to know and contemplate, to love 
and purſue that which is the true Good of Man; 
this is the Life of the Underſtanding, Will, Af- 
fections, and of the whole Man; and whatever 
Acts of ours are not ſome Way or other conver- 
ſant about Truth and Goodneſs, are not proper- 
ly Acts of human Life, but Deviations from it. 


AND here I cannot but pauſe a little, to admire 
the infinite Wiſdom and Goodneſs of the Almigh- 
Architect, who has contrived an inſeparable 
GonneRtion and neceſſary Dependence between 


Life, Perfection, and Fruition; every rational 


AR, every right Uſe of our natural Powers and 


Faculties, as it is of the Eſſence of the moral 
Life, ſo does it contribute to the Improvement and 


PerfeCtion of our Beings, and to the Felicity of our 
State ; for PerfeQion is the Reſult of ſuch repeated 
Acts, and Pleaſure of our entertaining ourſelves 
with proper and agreeable Objects. Happy Man 
to whom, to live, improve, and enjoy, is the 


fame Thing; who cannot a Goo's e! 
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and his own Happineſs, but by perverting his Na- 
ture, and depraving his Faculties; but by makin 
an il] Uſe, or none at all, of the Favours — 
Bounties of Gop. 225 


Ir we examine this Notion of Life more cloſe- 
ly, and diſtinctly, and reſolve this general Account 
of it, into ſeveral Particulars, we ſhall eaſily arrive 
at a fuller and clearer Comprehenſion of it. 


5 Fir/t, Ir is evident from this Account of Life, 
that it does not conſiſt in S/ath, in the Cohabitation 
of Soul and Body; in meer Continuance in this 


World. Solomon indeed tells us, Truly Light is 


fect, and a pleaſant Thing it is to behold the Sun, 
Eccleſ. xi. 7. But if we muſt call it Pleaſure, it 
is but a faint and low one, ſuch as irrational Crea- 
tures are capable of; it can never deſerve the 
Name of Life: He that poſſeſſes vital Powers and 
Faculties, is in a _— of Life, but he only 
that exerts them, lives. To live, is not to ſpend 
or waſte our Time, but to employ it: It is a la- 
mentable Hiſtory of Life, when it can all be ſum- 
med up in the few Syllables of a Funeral Ring ; 
he lived to, or rather, as it is wont to be expreſled, 
he died ſuch a Day of the Month, ſuch a Year of 
his Age; for indeed he lived not at all; Life is a 
mere Dream, not only on the Account of its 
Shortneſs, but alſo of its Night and Lethargy, 
when ſtupid Ignorance confines and dims the Proſ- 
pect, and Sluggiſhneſs enfeebles all the Powers of 
the Mind: Vigour and Activity, Fruition and 
Enjoyment make up Life; without theſe, Life is 
but an imperfe&t Embryo, a mingled Twilight 
that never will be Day; the Images which the 
Slothful form of Things are faint and obſcure, 
like Pictures drawn in watery Colours, and vaniſh 
as eaſy as thoſe half Sounds and imperfect — 
| Wnic 
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which we take in between Sleep and Waking; all 
their: Paſſions move drowhly and heavilys. and all 
their Entertainments have no more Reliſh than a- 
bortive Fruit, which can never be ripened into 
Sweetneſs or Beauty. When I have obſerved any 
one thus waſting a whole Life, without ever bein 
once well awake in it, paſſing through the World 
like a heedleſs Traveller, without making any Re- 
flections or Obſervations, without any n or 
Purpoſe beſeeming a Man: Ah! thought I, is 
this that Creature for which this great Theatre 
the World was made; for which it was fo a- 
dorned and enriched ? Is this the Creature that is 
the Epitome. of the World, the Top and Glory of 
the viſible Creation, a little inferior to Angels, and 
allied to Gon? Is this Machine acted by a wiſe and 
immortal Spirit? Ah! how much is this poor uſe- 
leſs. ſtupid Thing ſunk. beneath the Dignity and 
Deſign of its Nature! How far ſhort is it fallen of 
. . ws Glory to which Gop had deſtined it! Shall 
this contemptible Thing ever be admitted to eternal 
Life, Who has ſo wretchedly fooled away his tem- 
paral one? No ſurely, I could upon the firſt 
hought imagine his ſluggiſh Soul would vaniſh 
like thoſe of the Brutes; I could eaſily imagine 
that it could ſleep, not as ſome fancy all Souls do, 
to the Reſurrection, but to all Eternity, But upon 
better Conſideration, I find this ignorant Life, is 
not ſo innocent as to deſerve no worſe a Fate: For 
is it a ſmall Crime to live barren and unfruitful, 
endowed with ſo many Talents? To fruſtrate the 
Deſigu of our Creation? Jo ſtifle all the Seed of 
Divine Life and Perfection? To quench the Grace 
and Spirit of Gop? In a Word, is it a ſmall Crime 
to be falſe and perfidious toGop, unjuſt: and inju- 
rious to Man? No, it cannot be; and therefore the 
ſlothful and wicked Servant ſignify one and the ſame 
Thing, and muſt undergo one and the ſame Sentence. 
3 Secondly, 
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Secondly, LIrE cannot conſiſt in Senſuality, that 
is, in the mere Gratification of our carnal Appe- 
tites. The Reaſons of this Aſſertion are evident 
from the general Notion of Liſe. For, 


PFuksr, This is not the Exerciſe of the whole Na. 
ture, but a Part of it, and that the inferior and 


- SECONDLY, I is not an Employment ſuitable to the 
Dignity of our Nature. 


Finsr, Senſuality empleys only the meaner Part 
us. The Sen ualiſt, though he ſeem fond of 44 


does fooliſhly contemn the better Half of it; and as 


much a Slave to Pleaſure as he is, he chuſes to drink 
only the Dregs, and lets the pure Streams of ſpright- 
ly and delicious Life paſs by untaſted ; for if there 
be a ſenſitive and rational Soul, there muſt be a ſen- 
ſitive and rational Life too, and one as much ele- 
vated above the other, as the Principles they flow 
from. But whether this beſo or no, does not im- 
2 much; for it is plain, that Life, whatever it 

„is like Seed, which, according to the different 


Soil it is ſown in, produces Fruit more or leſs luſ- 


cious and beautiful; here it ſprouts forth like the 


ſeven poor lean, there like the ſeven plump and rich 


Ears of Corn in Pharaoh's Dream; and ſhould it 


by Way of Fiction be ſuppoſed, that one and the 
fame Soul did communicate Life to Men, Beaſts, 
and Vegetables; however, Life in each would be 


equal in the Dignity of its Original, it would vaſtly 
differ in its Effects and Operations; ſo whether 
Life in Man flow from one or two diſtin& Princi- 


' ples, it is evident that its Price and Dignt 


* 


$ * 


varies 
according to- the different Powers aculties 
which it moves and animates: And by Conſequence 
that Life which diſplays itſelf in the Acts of our ra- 
Vor. XL. | O | tional 
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tional Part, will de as different from that which 
conſiſts in Senſation, and the Motions of bodil 
Appetites, as is the that glitters in a Diamo 


from that which faintly imitates it in a Pebble; the 
more numerous and the more exqu iſite our Facul- 


ties, the vaſter is the Empire of Life, and the more 


delicate and charming al its its Functions and Opera- 
tions: How — £9 is in all the Organs 4%" 
Senſes of the Body ? ? Let Backes invade the Eye 
and Deafnels the Ear, and then within what nar- 
row Bounds is the bodily Life reduced? How few 
* are the vital Acts and Operations of the 
77 How vile and contemptible are all the Fruits 
or Inſtances of a ſenſitive Life? If then there — 
no Senſe or Organ af the Body ſuperfluous, can 
think the rational Soul itſelf can be ſo? If there be 
no Power, no Capacity of a ſenſitive Mat yo by which 
Liſe is not enlarged or enriched, muſt we not needs 
conclude, That to extinguiſh the immortal Spirit 
within us, and as it were, to diſcard all its Powers 
and Faculties, muſt needs be to impoveriſh, muti- 
late, and Rifle it? Since I have * * as well as 
a Body, ſince the one is as capable of converſi 
with Goo and Heaven, with Truth, and 


Good- 


neſa, and Perſection, as the other is of converſing 
with this World of viſible Objects, I cannot but 
conclude, That to be deſtitute of Knowledge and 
Faith, of Hope and Love, is more injurious to the 
true Life of Man, than to be deaf or blind; that 
pon te whe pac. A in the Soul, ſuch as renders 


it incapable of rational Pleaſure, is as inconſiſtent 
with the true Life of Man, as Lethargy or a dead 


"Palſy in the Body can be; and to be excluded from 
Cooke inviſible World, is as fatal to 
a 3th 


Fu on all this it is. evident, that whether we 
-confider Life with Reſpect to its —_ and 
ignity, 


- * 2 
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Dignity» or to its Enlargement and Extenſion, Sen- 
ſuality is extremely injurious to it in both Reſpects; 
ſo far doth it debaſe and contract it, that I may 
boldly. conclude, to place Life in Senſuality, is to 
renounce the much more valuable and delightful 
Part of it, to baniſh ourſelves the much 
World, and to rob ourſelves of a thouſand Joys 
and Pleaſures which we might reap from the rational 
Powers and Faculties, that is, the nobleſt Capaci- 
ties and Endowments of our Nature. "Though this 
be abundantly enough to evince, that Life confiſts 
not in Senſuality ; yet this being of the hi Im- 
rtance to Happineſs, I will proceed to the ſecond 
Argument againſt it; that is, 
SECONDLY, I is net conſonant to the Di 
buman Nature; or, aro er one, to . 5401 
of our Beings, conſpicuous in our Frame and Con- 
ſtitution. , that ever conſidered hat Senſu- 
ality wy how narrow the Extent of Senfe, how © 
mean and brutiſh the Pleaſure that terminates in it, 
* a Corruption and Degeneracy it ends in, who, 
ſay, that he has ever confidered theſe, and a 
thouſand Things more, can believe that Senſuality 
is an Employment worthy of a Man? Is this the 
Buſineſs of a vaſt and comprehenfive Mind? Is this 
conſiſtent with Defires of Immortality, with un- 
| hable Thirſt of Truth, with a Capacity of 
vering ſpiritual Excellencies, and moral Beau- 
ties, and Perfections? Was it for this we were en- 
dowed with Propenſions to adore a Deity ? What 
can be as much as fancied, the Uſe of Wiſdom, 
Magnanimity, Conſcience, Sagacity, Foreſight, and 
1 future um and 2 — 
ality n the on oyment an 
How much more fit La we (hon — for this 
End, if there had been in us no Reaſon to check 
and controul'us; no — that a 
2 
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with for the paſt, or Fear for the future; 
no Wiſdom that could teach us, that there were 
any Thing above us; nor Greatneſs of Mind, 
that could reproach us for ſtooping to any Thing 
below us? ia a4 a . 


Ir is almoſt ſuperfluous to add, That Life con- 
fiſts not in Worldlineſs or Deviliſhneſs; as to the 
former of theſe, by which I mean the Cares and 
Purſuits of the World, it is plain, that to employ 
our Time and Faculties in this alone, is not to live, 
but at beſt to ide for Life. Neceſfity ma 
ſometimes ſubje& us to the Drud of the World, 
but a voluntary Choice never ſhould. I know no 
other Difference between a mean Fortune and a 
great one, than this, that the great one ſets a Man 
above thoſe Cares, which the mean one forces him 
to ſubmit to; that the one puts us into the immedi- 
ate Poſſeſſion of all the Means and Inſtruments of 
Life, Improvement and Fruition, and of Leifure 
and Opportunity to make Uſe of them; but the lat- 
ter obliges us to. purchaſe theſe Advantages. with 
Toil Sweat, Sollicitude and Care : It 1s there- 
fore an unpardonable\Vilfulneſs or Blindneſs, when- 
ever that Vaſſallage, which is the Infelicity. of the 
mean Man, is the Choice of the rich one: Nor is 
it a more pardonable Error in any, who continue 
the Drudgery and Care when the Neceſſity is over, 
and voluntarily ſuffer all the Diſadvantages of a 
narrrow Fortune, even when they have obtained a 
plentiful one; who never think it Time to begin 
to live, or to enjoy the Succeſs of their Cares and 
Diligence: This is an Abſurdity as groſs as his, 
who-after he-has plowed and ſowed, ſhould refuſe 
to reap; or his, who having, with much Coft and 
Labour, furniſhed out a Mentiful Table, ſhould 
not at length find in his Heart to eat. 


: 
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Lr then conſiſts not in the Abundance of the 
Things which a Man poſſeſſes, much leſs in the 
Vexation or Toil of acquiring, ſecuring, or in- 

them, which is that I intend orldli- 
neſs; but leſt of all can Life conſiſt in Deviliſhneſs, 
that is, Wrath, Strife, Revenge, Pride; this can- 
not be called the Vigour and Activity, but Storm 
and Agony of our Nature; this is a State wherein 
the Underſtanding is covered with the Darkneſs of 
Hell, that is, Ignorance of Good and Evil; and 
the Paſſions are but Furies unchained, and let looſe. 


HAvinG thus, by reſolving concerning Life, that 
it conſiſts nat either in Sloth or Senſuality, Warld- 
lineſs or Firs T pointed out thoſe fatal Errors 
which miſlead Men the Paths of Peace and 


Happineſs; it is now Time to ſhew in the laſt Place, 


what it is wherein Life does more immediately and 
particularly conſiſt; that is, in a vigorous and attrye 
| ja $7 A of the whole Man, according to the Rulis 
and Diftates of right Reaſon. Bp RAG, 


Wurm I make Reaſon the Director and Guide 


2 


of human Life, I no more mean to exclude the Aid 


of Revelation, and the Spirit of Gop, than when 


| e Eye * 725 A e in- 
to deny the Neceſſity ight to yes, 
or of Spectacles to dim ones. The Propoſition thus 
guarded, will appear indiſputable to any who ſhall 


conſider the Frame of Man. That we are rational 
Creatures, is a Truth never hitherto controverted ; 
and that Reaſon is the ſovereign Faculty in us, ap- 
from the univerſal Appeal of all Sides to jts 


Tribunal. Not the Virtuous and Wiſe only, but 


the Looſe and the Vicious plead the Authority of 


Reaſon in Defence of their Actions: As therefore 
it is plain, that Life A. not in vital Powers 
| 3 
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and Faculties, but in the Exerciſe and Employment 
of them; ſo it is as plain, that in this we are not to 
follow the Conduct of Fancy or Paſſion, but of 
Reaſon. This is the right Uſe of our natural Gifts, 
which diſtinguiſhes Man from Beaſts, and Men 
from one another; the Philoſopher from the Fool, 
and the Saint from the Sinner: In this conſiſts the 
Order and Dignity of human Nature, in this the 
Beauty and Tranquility of human Life, and in this 
the inward Joy and Peace of the Mind. 


Tuts will be yet more manifeſt to whoſoever 
will take the Pains to enquire what the Office of 
Reaſon is: It is this which teaches us what Rank 
we hold among the Creatures of Gop, what Sta- 
tion we fill in the World, what our Relations and 
Dependencies are, what the Duty and what the 
Hopes, what the Benefit and what the Pleaſure that 
reſult from each : It is this which preſcribes all our 
Powers and Paſſions, their Order, Place, and 
Work: It is this which diſtinguiſhes Truth ar 
Falſhood, Good. and Evil: It is this which fills us 
with the Knowledge, and enflames us with the 
Love of our ſovereign Happineſs, and judges of the 
Ways that lead to it: And finally, it is this which 
1 us to ſet a true Value upon all inferior 
Things, in Proportion to their Tendency, either 
to promote or obſtruct our ſovereign Good. Hap- | 
py therefore is that Life, where Reaſon is the ſove- | 
reign Arbitrator of all our Actions, and where all | 
the Powers of the Soul are Servants and Inſtruments 
of Reaſon: Happy this Life, for it can neither want 
_ Pleaſure to entertain it, nor Buſineſs to employ it: 
Happy the Soul which thus lives, for it ſhall never 
want Comfort to ſupport it, Hopes to encourage it, 
nor Crowns to reward it; for as it grows in Wiſ- 
dom and Goodnefs, fo muſt it in Favour with — 
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and Man; and its Peace and Tranquility, its Joys 
and ExpeQations muſt receive a proportionable In- 
creaſe; | 


ee e e s 
ene 


INFERENCES drawn from the former Chapter. 
Firſt, To cultivate our Reaſon, Secondly, 
To,renounce every Thins that oppoſes it, as 
Fancy, Paſſion, Example, Cuſtom. Thirdly, 
That it is Poſſible to be happy in every State. 
Faurthly, That a long Life is a great Bleſ- 


ROM the Notion of Life thus ſtated, it is 
evident, Ri, That our Buſineſs is to culti- 

vate and improve Reaſon; for this, as you 
have ſeen, is to be the Guide: and Superintendant 
of all our Powers and Faculties, and the Arbiter 
and Judge of all our Actions: [f the Light that is 
m you, be Darkneſs, how great is that Darkneſs ? 
Matt. vi. 23. Vigour and Action, if Reaſon do 
not ſteer them, wil but prove miſchievous and fa- 
tal to us; Diligence and Induſtry themfelves will 
only ſerve to corrupt our Nature, and embroil our 
Life; every Deviation from Reaſon, is a Deviation 
from our true Perfection and Happineſs: The Fool 
and the Sinner do, in the Language of the Scripture, 
ſignify the ſame Thing. This is the true Original 
of all thoſe Miſchiefs which infeſt the World, the 
Neglect or Contempt of right Reaſon; it is this 


which makes our Complaints ſo numerous, and ſo 


bitter; 
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a u Rae ſelf _— 
Ad in itſelf; it is this 
creates all thoſe Diſaſters and Difappointment 
which make us often at Providence: 75 
Folly of Man perverteth bis Way, W — 
fretteth againſt Gon, Prov. xix. Well there- 
fore did the Wiſeman adviſe, Prove an, 


is the principal Thing, therefore get 
with of thy Dade, 2H — 
Tux Neceſſity of this does eaſily appear from the 
lighteſt Reflection upon the Work or k or Office of 
Reaſon, of which I have given a general Account 
N the = of it, in three 
great Points; oying our Faculties, the En- 
joyment of Good, and the bearing Evil. 


Firſt, Tus employin our Faculties. The Soul 
of Man, like a fertile Field, may produce either 
Herbs or Weeds; the Faculties of it are capable of 
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being the Inſtruments of the greateſt Evil or the 
greateſt Good; the 22 if lated and 
conducted by Reaſon; | Evil, if led by 


any other Principle. Whats the Imagi of 
a Fool, but a Shop of Toys and Trinkets, where 
a thouſand empty Ideas flutter confuſedly up and 
down? What his Memory, but a Sink of Sins and 
Follies, of mean and ſhameful Things and Actions, 
not a Treaſu eln up like 
Proviſion for T'ime both of Peace and War? What 
his Heart, but the Rendezvous of a thoufand muti- 
nous, violent, and diſhonourable Luſts, which rend 
and tear him, worfe than the Devil in the Goſpe| 
the Man poſſeſſed? Nay, what is Fancy and Wit 
itſelf, if A licure of ſound Judgment true Rea- 
ſon, but I know not what Sort of Flaſhes, which 
dazzle, but do not guide; ſerve for Amuſement, 
rather than Nouriſhment or Delight? And . 


r + of oc Ao ©. ao 


i 
18 
ts 
be 
rt 
e- 
N 
nd 


T4 8. 


R N rer NF LN. K. 


after HAP Ixxss. 165 


the Author is very well paid, if he be praiſed and 
ſtarved, which is generally his Fate. In a Word, 
neither —— neſs nor Diverſion can have in them any 
Thing uſeſul or truly pleaſing, if they be not 
— y right Reaſon; and all the Diſpoſitions 
and Faculties of our Nature will be but either loſt 
upon Fooleries, or abuſed to our Ruin. 


Secondly, Tus Uſe of Reaſon is col(þleois:t in 
the Fruition of Good. Knowledge is like Light 
ſhed upon the Face of the World, which diſcovers 
all its various Beauties and onde Wend ; which 
while Darkneſs covered them, were as though they 
had not been. Without Reaſon we ſhall not be 
able to diſcern. or value our own Happineſs, nor be 
ſenſible of our Bleſſings, even though they croud 
upon us; without this, our very Enjoyments will 
prove fatal to our Repoſe, and we ſhall meet Gall 
and Wormwood in the Bottom of our Draughts of 
Pleaſure: ' For the turning away of the Simple fhell fay 
them,” and the Profieriy 7 240 ſhall agſtrey tes 
Prov. i. 32. 


Ix requires no ſmall Philoſophy, either to e 
Buſineſs pleaſant, or Pleaſure innocent; either to 
diſcharge thoſe Duties which a great Birth or emi- 
nent Station call Men to, or to employ that Time 
which an ample Fortune makes them entirely Ma- 
ſters of; and to huſband a Life of Eaſe and Enjoy- 
ment to the beſt. Ah! how often have I] ſeen t 
. 27. of Nature diſſolved by Pleaſure, the Ed 
and Fineneſs of its Parts blunted by Sloth and Soft- 
neſs? How often have I ſeen Men rendered mean 
and contemptible by Proſperity, . for which they 
were not big enough? Whereas had the Mind been 
enriched with true Wiſdom, Pleaſure had refined 
and recruited Nature, and Power, Honour, and 
r had only placed Worth and Greatnefs in 

a better 
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a better Light. This is true in its Proportion from 
the loweſt to the higheſt Station; it requires Reaſcn 
to govern and enjoy Proſperity; an obſcure and 
E 
and A z; for and Power, Dig- 
nity and Preferment, do but him to 8 
OY Or, and it were well if the poor Creature 
could periſh or ſuffer alone; but the Miſchief i, 
like a falſe and ſandy Foundation, he overthrows 
the Deſigns and Intereſts that are built upon him, 
and miſerably betrays the Confidence repoſed in 
him: But how great ſoever the Uſe of Reaſon be, 
as to the Goods, it is no leſs as to the Evils of this 
World: For, | 


Thirdly, REASON is the Pilot of human Life, 
and ficers it ſteadily through wild and tempeſt 
Seas, amidſt the Rocks and Shelves of Luft and 
Fancy, Fortune and Folly, Ignorance, Error, and 
a thouſand Cheats and Impoſtures; It is this alone 
that enables Man to deſpiſe imaginary Evils, and 
vanquith real ones; it arms the Mind with true and 
laſting Magnanimity, furniſhes it with ſolid Com- 
forts, and teaches it to extract Life and Health, 
Virtue and Wiſdom, out of the Madneſs and Mu- 
tability of Men and Fortune, like Antidotes and 
Cordials out of Things poiſonous and baneful in 


IT is not now to be wondered at, after this Ac- 
count of the Uſe of Reaſon, if I have reſolved it to 
be the great Buſineſs of Man to improve and culti- 
vate it. Surely all the Men of the World, 
and all the inſpired ones, have been of my Opinion; 
for their chief, if not only Deſign, ever was, either 
to obtain Wiſdom themſelves, or to propagate it 
amongſt others; and it is evident, that Gop Him- 
ſelf has ever carried on this one Deſign of Ken 
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iſdom amongſt the Sons of Men. This is the 
Pre- eminence of his Law above thoſe of Men, that 
theſe reſtrain the Actions, but thoſe enlighten the 
Mind; theſe puniſh Offences, but thoſe by inform- 
ing che Judgment, and ſtrengthening the Reaſon, 
prevent the Commiſſion of them, and direct and 
inſtigate him to the Practice of Virtue. 


Tuts then is the great Work that Gop and 
Man invite us to, that we ſhould make daily Pro- 
in Knowledge and Underſtanding: That we 
mcline our For: to Wiſdom, and apply eur 
Hearts to Under /flanding : That we might feek her as 
Silver, and ſearch for ber as for hid Treaſures: And 
this is that which our Nature and State invite us 
to; for our Perfection and our Pleaſure, our Re- 
pole and Tranquility; in one Mord, our Happineſs 
depends upon it. 


Secondly, Ir eaſily follows from the right Notion 
of Life, that we are to bid Defiance to all thoſe 
Things which directly oppoſe, or ſecretly under- 
mine the Authority of Reaſon, or any Way ob- 
ſtruct the free Exerciſe of its Power; for it is to no 
Purpoſe to labour to advance Reaſon, if afterwards 
we refuſe to be governed by it. Reaſon, if we do 
vot live by it, will ſerve only to increaſe our Shame 
and Guilt. St. Peter thinks it better not to have 
tnown the May of Righteouſneſs, than after the 

Knowledge of it, to turn from the holy Commandments 
delivered unto us, 2 Pet. ii. 21. | 


To Rifle the Sparks of Reaſon, by Negligence 

and Sloth, to choke the Seeds of Wiſdom by a lazy 

and vicious Education, is a great Crime; but to 

deſert and betray our Reaſon, grown up to ſome 

4 475 it in Captivity and 1 to 

elle” itute it compelling it to ſerve 
ue anc pr „ by 1 
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abominable Paſſions; this ſure muſt be a far greater 
Degree of Wickedneſs, and ' conſequently muſt 
needs expoſe the Man to the Scorn or Pity of the 
wiſe and rational Part of Mankind, to the Re- 
proaches and Confuſion of his own Conſcience, and 
to the Wrath of Gop: Or if none of theſe Mi. 
chiefs ſhould attend the Contempt of Know! 
there is one more of itſelf ſufficient to'm 

miſerable ; it precipitates him into all the Ir- 
regularities and Wildneſſes -imaginable, nothi 

being ſo inſolent and ungovernable, fo fa and 
untameable as thoſe Paſſions which are omed 
to over-power and maſter Reaſon. | 


IT is from all this manifeſt, That whoever loves 
Life, and would experience it a real Bleſſing, muſt 
with all his Power ſet himſelf to remove and defeat 
whatever may hinder his ready and entire Submiſ- 
ſion to the Dictates of Reaſon. Now the Things 
which enfeeble the Strength of our Reaſon, and 
baffle its Authority, are ſuch as theſe, Fancy, Paſ- 
fon, Example, Cuſtom ; theſe we muſt ever combat, 
till we have reduced them within their Bounds: 
Fancy ſurprizes, Paſſion over-powers, Cuſtom and 
Example betray our Reaſon ; we muſt therefore al- 
ways oppoſe the Giddineſs of Fancy, and the Vio- 
lence'ot Paſſion, and guard our Minds againſt the 

Inſinuation of Cuſtom and Example; and to do 
this well, to do it ſucceſsfully, is of prone Im- 
portance than any Work of our ſecular Calling, 
than any Attendance upon Trade, or a temporal 
Intereſt. This can only make us great, but that 
will make us wiſe; this can make us rich, but that 
will make us happy; this therefore muſt be the 
great Buſineſs of Life, to aſſert the Majeſty and So- 
_ vereignty of Reaſon, and never ſuffer it to be held 
captive and enthralled by any vicious Principle, or 
impotent Luft: Happy the Man wtto nos i 
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this! His Conſcience ſhall never reproach him, nor 


Gon condemn him; and the he may not always hit 
the next, Way, he ſhall never wholly miſs of theWay 
to Happineſs: Therefore from this Notion of Life, 


| Thirdly, W = may infer the Poſſibility of human 
Happineſs. in every ; for ſince to live, is but to 
act regularly, to uſe and employ our Powers and 
Faculties rationally ; and ſince Life, Perfection, 
and Fruition, are one and the ſame Thing, or 
elſe inſeparably and intimately united, it is evident 
that no Circumftances can our Happineſs, 
unleſs they deſtroy our Reaſon; no Condition can 
render us miſerable, but that which can render it 
impoſſible for us to act rationally ; that which ob- 
ſtruts our Attainment of Knowledge, or our Li- 
berty of acting conformable to it. t what Cir- 
cumſtances can theſe be? What Condition can we 
fancy, wherein it ſhall be impoſſible for a Chriſtian 
to know his ſovereign Good, and purſue it, to 
learn; his Duty, and to practiſe it; wherein it ſhall 
be impoſſible for him to ſearch and contemplate 
Truth, to love and follow after Righteouſneſs and 
Goodneſs, and to be meek and humble, modeſt 
and magnanimous, juſt and charitable, pure and 
devout; wherein, in one Word, it ſhall be impoſ- 
ſible for him to live by Faith, or, which is the fame 
Thing in my Senſe, by Reaſon ? The Fountains 
of Truth Wiſdom lie open to all who thirſt 
after them; and Gop no more denies any his Grace 
than his Revelation. Which being fo, it is evi- 
dent, that as God has put it into the Power of 
every Man to act rationally, ſo has He put it in 
every Man's Power to be happy; that human Hap- 
— is not precarious, or dependent on Fortune, 
but ourſelves; for Life conſiſts not in the Abun- 
dance of Things which a Man poſlefles, but in the 
right Uſe of them; and better is a poor and 81 
Vo. XL. * Chi 
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— — ory. /b King, Ecel. iv. 13. 
For the Eſtate of Mind confits-not in 8. 
„ but 1 Poſſeſſions; not in the Riches 
— but of Grace and Virtue; and Fruition 
cannot ſubſiſt, either in the Abuſe of temporal 
Things, or the Depravation of our Nature, but in 
the true Cultivation and Improvement of the one, 
and the right Uſe of the other. 


: FRoM hence, laſtly, it eaſily appears 4 on what 
Account Length of Days is a great Bleſſing, whe- 
ther conſidered in itſelf, ' or with Reſpect to a future 


Fist in itſelf. If Life did conſiſt in Earthlineſs, 
that is, the ſcraping and raking together Sums of 
Money, it is vlain that Life wol ebb and flow 
with our Fortune; and whenever the Revolutions 
of Times or Trades ſhould put a Stop to the Career 
of our Succeſs, and give a Check to our further 
Hopes and Projects, we ſhould have nothing elſe to 
woke to break off the Thread of Life ; for what 
Uſe could we make of the Remains of our miſerable 
Days! Or if Life did conſiſt in Senſuality, we 
ſhould have little Reaſon to deſire to ſurvive our 
Youth and Strength, and Length of Days would 
be rather a Burden then a Bleſfn for we ſhould 
ſoon out-live our Pleaſures, and and ſhrink and wither 
into dull, impotent, and contemptible Things. 
But if my Notion of Life be true, the Pleaſures and 
Joys of it muſt increaſe and multiply with our 

ears, ſince Reaſon ought Day by Day to advance | 
to a more perfet Maturity, — more abſolute N 
Authority : With the Ancient is Wiſdom,” and in 

{ 


; h f Days Under/landing, Job xii. 12. And 
the Paths e 75 the Righteous are like the ſhining Eight, 
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A THOROUGH Experience of the Emptineſs and 

ncertainty of this World, with a longer and more 
intimate Acquaintance with another, ſhould poſſeſs 
the Soul of this Man with a Magnanimity that no- 
thing could ſhake, with a Tranquility that nothing 
could diſturb: The Cuſtom of doing Good, toge- 
ther with the Peace and Delight that ſpring from 
the Reflections on it, ſhould make the Current of 
his Actions run ſmooth and calm; his Obſervations 
on the Changes of human Affairs, the Riſe and 
Declenſion of Parties and Cauſes, the ſecret Springs 
and Wheels of the Paſſions of the Mind of Man, 
together with the various Arts of managing them, 
fill him with a Sort of a Divine Fore-knowledge, 
and entertain him with a wondrous Proſpect: And 
how happy muſt this Man be, the abſolute Maſter 
of this World, and the immediate Heir of another! 
Which is the ſecond Thing. 


Tais is the only Notion of Life which can ren- 
der it a Bleſſing in Reference to its Influence upon 
another; none but rational Pleaſures, which are the 
Antepaſt of Heaven, can enkindle our Thirſt, or 
qualify us for the Enjoyment of thoſe Above; no- 
taing but the wiſe and rational Employment of our 
Faculties can prepare us for Heaven. 


Nay further, if Life had not this Influence upon 
another World, Length of Days would be an In- 
jury, not Advantage to us; it would only keep us 
ſrom our Heaven, and put off our Happineſs : But 
now, when every Act of Life perfects our Nature, 

arges our Capacity, and increaſes our Appetite 


en] 
of Glory; when every Day that is added to Life, 
by the B 


oduction of ſome new Fruit, does add new 

Stars to our Crowns of Righteouſneſs, and new 
Treaſures to our * Inheritance; it is * 
1 2 c 
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that a long Life is a great Bleffing, not only on its 
own — Jrwh but alſo of that Lie which we ex- 
pect hereafter. - Bleſſed Gov, how conſpicuous is 
thy Goodneſs in this whole Contrivance Þ How 
cloſely haft thou united Virtue and Happineſs! And 
how natural is the Aſcent from a rational Life here, 
to a glorious Life hereafter! © 
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SEC T. IT. | 

| Of the different Kinds of Life. 


H O' I will follow the received Diviſion. of 

Life into Active and Contemplative, yet I 
* not uſe the Words Active and 
ſtrictiy; but by the firſt I underſtand any Sort of 
publick Life, and any Sort of private one by the 
laſt; nor do 3 myſelf, whether the 
Life of a Trader or Artiſan be reducible under the 
one or the other; but accommodating myſelf to the 
Nature of Things, I will diſcourſe, Fir/t, Of a 
e 2 a Trading, and aan "_ a 

ivate Lifi 


CH EP." 


Of the Civil Life, or the Aftive Life of 4 
Gentleman. 


EFORE I go about to ſet down thoſe Rules 
which may Sl Men of Rank and Fortune 
deloved, eminent, and happy in their Station, I 
think it neceſſary to convince ſuch of the Obligati- 
ons they lie ny) to ” 5 Way or other * 
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able to the World; for it is in vain to talk of the 
ledge and Virtue to adorn. a Civil 
ife, to as perſuade themſelves that they are 
born only to follow their own Humour; and that 
it is the Perogative of their Birth and Fortune to 
be idle, ignorant, and looſe. _ 


Se. 1. This then is the firſt Thing I would 
fain make Gentlemen ſenſible of, that they cannot, 
without impardonable Guilt, fool away their Life 
and Fortune; and I think this would not be very 
Hard to effect, if they would pleaſe to make but 
a flight Reflection upon the Arguments I here ad- 
dreſs to them. You owe more to Gon, and to 
our Country, not to add to yourſelves, tho” that 
be true too in a proper Senſe, than any others do. 
To Gor——to his Providence you owe it, that 
you were born to thoſe Fortunes which others toil 
for; that you are the Maſters of that Time, which 
others are forced to devote to their Wants and Ne- 
ceſſities, and that you are placed at firſt in thoſe 
advan Heights which others climb to by 
flow and tedious Steps ; your Guilt therefore is grea- 
ter than the mean Man is capable of, while you 
invade the Honour of that God, from whom alone 

ou derive yours; while you dethrone Him who 
bow raiſed you, and employ all your Power and 
Treaſure againſt that being from whom you re- 
ceived them; no Ingratitude, no Treachery or 
Baſeneſs like that of a Favourite and Confident. 
And as you owe to Gop, ſo do you to your Coun- 
try, more than other Men; you are they who ſtiould 
be the Support and Ornament of it; you are pla- 
ced in higher Orbs, not that like Meteors, your 
ominous Blaze ſhould be the Gaze and Terror of the 
Multitude, but that like Stars you might lighten 
and beautify, animate and impregnate the inferior 
World; for you, like them, ſhould have an in- 
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Proſpect, a ſwift and conſtant Motion, a 


1 
— and benign Influence: If your Virtues 
do not more diſtinguiſh you from the Crowd than 


your Fortunes, you are expoſed, not honoured, b 

the Eminence of your Station, and you debauc 

and wth your poor Country by your Sin and Fol- 
ly, which your Example, your Wiſdom, your 
G and your Bounty, with all thoſe other 
Virtues which Perſons of your Rank ſhould ſhine 
with, ſhould protect and enrich, and raiſe to the 
higheſt Reputation of Virtue and Power. Miſera- 
ble muſt that Kingdom be, whoſe rich and great 


Ones, are as much more impudently wicked, as 


they are more fortunate than other Men; when 


they, whoſe Example ſhould awe the vicious, con- 


tribute not a little to corrupt the virtuous Part 
of it, and to debauch the very Genius and Spirit 


of the Nation. When they, who ſhould be the 
Parriots of their Country, inſtead of being Men of 


Travel and Reading, of Abilities and Experience, 
of Honour and Activity, are verſed only in Eſſence 
and Purukes, Game-houfes and Stews, and have 


ſo far loſt the Qualities of a Gentleman, that they 
are meaner, falſer, and cowardlier than the loweſt 
of the People; thoſe muſt indeed be ſtrange Courts, 


Counſels, Parliaments, Armies, which are filled 
and influenced by ſuch as theſe; that muſt be a 
wretched State where Men know no other Politicks, 
than what an inveterate Averſion to Religion and 
Virtue ſuggeſt. 


Bor if your Country move you not, conſider 
et what you owe yourſelves: Idleneſs is both a 
eproach and a Burden; for what can be more 
diſhonourable, than to be good for nothing; or 
more irkſome to an active Nature, ſuch as Man's 
is, than to have nothing to employ it? What can? 
be more ſhameful, than for a wealthy, or well-born. 
Man, to be the Pity or Sport of his Country, the 

inward. 
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inward Scorn even of his Domeſticks and Neigh 
bours? And what can be a greater Plague, than 
for one who is Maſter of his whole Time, and of 
an ample Fortune, not to know how to employ 
the one or the other, but in ſuch Courſes as tend 
to the Diſgrace of his Family, the Ruin of his 
Country, and the Damnation of his Soul? You 
ought too, to remember that great Fortunes gene- 
rally mark Men out for great Troubles, as well 
as great Enjoyments ; and were there no other Mo- 
tive to a vigorous and active Life, but this one, 
that it fortifies the Courage, and hardens the Tem- 
per, this ſhould be ſufficient to any Man, who will 
but conſider to how many Changes and Revoluti- 
ons, a great Fortune renders Men obnoxious ; fo 
that when Men had not yet entertained the Opini- 
on of the unlawfulneſs of Self-murder, Poiſon, as 
appears from Livy's Reflection on Maſaniſſa's Pre- 
ſent to his Miſtreſs, was a Part of the Domeſtick 
Provition of the Families of the Great. | 


Taz Sum of all is, Gifts of Fortune, like thoſe 
of Grace or Nature, as they capacitate and qua- 
lify, ſo do they oblige Men to ſuitable Duties; 
and Chriſtianity ex Increaſe proportionable to 
Mens Talents. Not Idleneſs and Luxury, not 
Ignorance and Debauchery, but Knowledge and 

irtue, and a more eminent ee of Service to 
Gop and Man, ought to be the diſtinctive Cha- 
rater of the Rich and Great, theſe are the Abili- 
ties that conſtitute Gentlemen truly great, that 
make them the Props of a finking State, or the 
Glories of a flouriſhing one; this is that which 
the Safety and Glory of your Country, and your 
own Happineſs and Poſterity demandat your Hands; 
and happy were it, if the Laws and Cuſtoms of 
our Country, as once of the beſt conſtituted King- 


dom and Commonwealths, did exact Virtue and 
Induſtry 
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greateſt Rigour, and puniſhec 
with Infamy, Baniſhment, and 


Induſtry 1 
Idleneſs and Riot 
Death. FR 4 , 


Nox has any one Reaſon to complain, that to 
oblige the Gentleman to an active and induftrious 
Life, is to debaſe his Quality, or to invade his 
Liberty, much leſs to rob him of all the Pleaſures 
and Advantages he is born to; on the contrary, 
an active Virtue is the Honour of a Gentleman 
this is the only ſolid Foundation the Love and 
Eſteem of his Country can be built on; all other 
Advantages of Fortune do but adorn him as a Pa- 
geant, to be the Sport and Gaze of the Crowd, 
and all that have Senſe enough to diſtinguiſh be- 
tween Merit and Fortune, will inwardly deſpiſe 
the Fool and Sluggard, whatever Courtſhip and 
Compliment they may make to the Eſquire and 
Landlord, And as Buſineſs can be no Diminu- 
tion of his Honour, fo neither can it be of his 
Liberty; for not to inſiſt upon that great Truth, 
that the Service of Virtue is the only Freedom or 
Liberty of Man; not to mind you, that the Bu- 
ſineſs of Men of Wealth and Birth is always a 
Matter of Choice, not Neceſſity, they being ever 
in a Condition to retire when they ſhall judge their 
Privacy and Leiſure more valuable than their Em- 

ts; this one fingle Conſideration cannot 
but filence this $ ion, that no Man is leſs 
Maſter of himſelf and his Time, than the Man 
that has an ample Fortune and no Buſineſs : For 
he is always expoſed to the Forms and Imperti- 
nences, to the Humours and Sottiſhneſs of a Num- 
ber of People as idle and i t as himſelf; 
and I think there can be no Servitude fo wretched, 
is that to Luxury and Vanity, nor 83 
ment or Attendance fo tedious, as a pliance 
with the Folly, with the Trifling and Looſeneſs we 
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the World: But Buſineſs is at all Times a comely 
Excuſe, and never fails of putting a Man hand- 


ſomely in Poſſeſſion of his Liberty, and the Diſpo- 


ſal of his own Time and Actions. 


Bvr of all the Aſperſions with which Addreſſes 
of this Kind are wont to be aſſaulted, there is 
none more palpably injurious than this, that to 
condemn. a Gentleman to Buſineſs, is to rob him 


of his Pleaſure ; for the Truth is, it is Buſineſs 


and Employment that gives Guſt and Reliſh to 
Pleaſure; it is this that prevents the Diſeaſe of 


ſian always new, and Nature always. vigorous: 


It is true indeed, a rational and manly Employ- 
ment fo raiſes and fortifies the Mind, that it is 


above being a Slave to ſenſual Pleaſure, and fo 
entertains it, that it needs not make vicious Plea- 
ſure a Refuge againſt the Dulnefs and Nauſeouſ- 
neſs of Life. But after all, there is one Conſider- 
ion more important ſtill, which is, that the 
uſineſs of a Gentleman, if diſcharged as it ought 


to be, is always attended with Pleaſure, and that 


a more ſenſible one than he can find in any I hing 
elſe; for whether he prote the Op refſed, or op- 
poſe the Violent and Unjuſt by his Power; whe- 
ther he ſteer the Ignorant and the Simple. to their 
Harbour by his Wiſdom, or relieve the Neceflity 
of the Poor by his Wealth; whether he ſupport a 
ſinking Friend, or raiſe a deſerving Creature; 
whether he aſſert the Authority of Laws, and 
maintain the Rights of his Country; in a Word, 
whether he affiſt the Publick or the Private by bis 
Fortune, his Abilities, or. Virtues ; all theſe bave 
ing in them ſo great, ſo generous, that 
cannot but think the Opportunities and Capacities 
of theſe the higheſt Privileges and Prerogatives of 
a fortunate Birth. * Pho ' 
{41 T 


Pleaſure, Surfeit and Satiety ; and makes Diver- 
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Ir was the Sabbath, the Reſt of Gor, when He 
beheld all his Works, that they were exceeding 
3 nor can I believe Gop took more Pleaſure 


in the Creation than He does in the Preſervation 
and Government of the World: How pleaſing then 


muſt be the Reflections of theſe God-like Works? 


For tho" this be not to create a new World, it is 
certainly to embelliſh, govern, and ſupport the old. 


There is little Reaſon to imagine why the Works 
of Virtue ſhould procure their Authors leſs Plea- 
fure than thoſe of Fancy, Wit, and Learning do 
theirs” Why the Poet ſhould feel a bigger Joy 
ariſe from a witty Poem, the Painter from a well- 
finiſhed Piece, the Architect from a well-contrived 
Building, the Scholar from a juſt and regular Diſ- 


courſe, than a Gentleman ſhould from the happy 


and honourable Effects af Wiſdom, Courage, 
Bounty, and Magnanimicy. Theſe: ſure are the 


greater Excellencies, and as the Orginal is more 
noble, ſo is the Iſſue too: For certainly to pre- 


ſerve the Lives and Fortunes of Men, is much 
more than to make them ſeem to live in Imagery ; 
to raiſe a Family, is much more than to contrive 
and build a Houſe; to feed the Hungry, cloath 
the Naked, and diſperſe the Clouds and Sorrows 
of the Afflicted, by a preſent and vigorous Re- 
medy, is much more than to treat the Fancy of 
the Soft and Vain: And in a Word, actually to 
compoſe the Diviſions, allay the Heats, govern 
the Impetuoſities, and reftrain the exorbitant Paſ-. 
ſions of Men by the Force of Laws, by the In- 
fluence of Example, and that Authority and Aſ- 
cendant which the Fortunes and Abilities of the 
great Ones give them over their Inferiors, is in 
my Judgment a much more ſignal Service to Gop 
and Man, than it can ever be to debate a Contro- 
verſy, or write an Exhortation. | 


Having 
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Havi thus demonſtrated that Perſons of 
Rank and Fortune lie under many and ftrong 
Obligations to Activity in their Sphere, and con- 
futed thoſe Objeclions which are commonly oppo- 
{ed againſt it, I will proceed to lay before them, 
with all due Reſpect, fuch Rules as may guard 
them againſt, that Envy and Danger, that Toll 
and Diſcontent which uſually accompanies the 
Motion of the Great, as Dirt or Duſt that of their 
Chariots; and which, on the other Side, may 
render their Activity a great Inſtrument. of their 
Felicity, For I would not that ſuch. as are the 
common Patrons and Benefactors of Mankind, 
ſhould meet with no other Recompence but 
Trouble and Hazard; as if, like Clouds, they 
could not refreſh and impregnate che Earth, un- 
leſs they were themſelves Jiſlalved and waſted into 
Showers: I would have every worthy Action be 
an Acceſſion. to their Greatneſs, and every ho- 
nourable Performance carry with it a, Reward, 
which ſhould not depend upon the Humour of the 
Prince, or Levity of the People | 


SECT-.2. Rules 1s be obſerved by the Gentleman 
3 in a public Station, or. in Order to the Happi- 
e 
pn He muſt be endowed with Knowledge. 

2. Wir n Virtues proper for his Rank and 

Station. | : 2 
3. Hs ought to be conſtant, reſolved, and vi- 


crous, throughout the whole Conduct and 
ourle of his Life and Affairs. 


4. His 


& 


-If he have the 
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4. His Time ought not to be ſo wholly taken 
up in Buſineſs, as not to leave Vacancies ſor 


Firſt, Hz muſt be endowed" with Knowledge. 
FM oxy, dear andre nar better be- 
comes, or that ſtands more in Need of it, than 
a Gentleman's; - without it an Eftate is rather 
cumberſome than uſeſul, and the ignorant Owner 
muſt be the Tool of another's Ambition or In- 
tereſt, the Prey of a menial Servant, or the Pro- 
perty of an imperious Wife or wanton Child, or 


. which is worſe, of ſome crafty Retainer,” who 


ws impudent with the Favour, rich with the 
ils, both of the Honour and Fortune of his 
Maſter : The beſt that can befall ſuch a one is, 


Hands, and join 
may be the Appendage of ſome 
the Shade of another, who intercepts the Smiles 
and Thanks due to him; he may, in a Word, 
talk and act by the Senſe and Reaſon of his Party. 
But this is a poor and contemptible Condition to 


à Man of Birth and Fortune, to be incapable of 
employing or improving the Adv 


he is born 
to, and to be only the Prey or Tool of the Cun- 
ning, Avarice, Ambition, and impotent Paſſions 
of others; or at beſt, the Inftrument of a wiſer 


Man; for the Wiſe is born to rule the Fool. 


Non is this all; the Gentleman's Tgnorance is 
ſo much the more worthy of R 5 becauſe 


——— of 


he appears to be born to 
Knowledge, as he that upon a more emi- 
nent Height naturally enjoys a more free and open 
Proſpect. N ir, 61 | 
Vor. XI. ; Bur 
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Bor what is worſe than all this, a Patrician 
Fortune joined with a Plebian Underftanding, 
renders a Man not more liable to ſuffer Miſchief, 
than apt to commit it; for if the Man have much 
Paſſion, and no Underſtanding, as Wealth is apt 
to inſpire Men with Pride Wilfulneſs, tho' it 
cannot with Wiſdom, what can be expected from 
ſuch a Perſon, who hath Power enough to execute 
his Paſſions, and no Reaſon to in. wired them 
Who looks upon it as a Contumely to be oppoſed, 
and tho' he hath no Senſe himſelf, is too big to 
hear from another ! What can ſuch a Man be but 
a Plague to himſelf and others! And what can his 
Wealth and Intereſt be, but reſtleſs Inſtruments 
of Evil? It is then indiſpenſibly neceſſary, as wel! 
for the avoiding Evil, as doing Good, that the 
great Man be endowed with a good Underſtand- 
ing. . c ” | 0 * 


Tun firſt Thing he ought to be well acquaint- 
ed with is Religion, as the only Source of ſolid 
Wiſdom ; nor indeed can I ſee how a Man can 
be conſiderable without it; for tho' baſe Ends re- 
quire baſe Inſtruments in all other Caſes, I ſee 
not how either Prince or People can truſt thoſe 
Men who are falſe to Gop and themſelves : It is 
ſcarce to be expected, that he who ſacrifices his 
Religion and his Reaſon, that is, himſelf, to any 
Luft or Paſſion, ſhould be nice or ſcrupulous of 
ziving up a remoter Intereſt or Obligation to it. 
But when I ſay the Gentleman ſhould be acquaint- 
ed with Religion, I do not mean that he ſhould 
perplex himſelf with the Diſputes that have de- 
bauched, or Subtleties and Niceties which have 
difpirited or enervated Chriſtianity ; I would have 
him have ſo much Illumination as to be able to 
diſtinguiſh between Natural Religion and the Po- 
-liticks, Revealed Religion and the ** and 
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Whimſies of Man: I would have him thoroughly 
inſtructed in the Reaſons and Grounds of our 
common Chriſtianity, and ſtudy and ruminate 
them *till he feel the Power of them, and find 
himſelf formed and impreſſed by them. He un- 
derſtands Religion well, who learns from it what 
it is to be juſt, and derives from it Courage enough 
to dare to be fo, I ſhould think it a neceſſary Part 
of this Knowledge, or at leaſt a good Accompliſh- 
ment in a Gentleman, to be ſo far acquainted with 
Eccleſiaſtical Story, as not to be ignorant what 
Influence Religion, or the Pretences of it, has 
upon the World, and what Uſe cunning Men 
have-ever made of it; by what Degrees or what 
Arts the Maxims of the World have been incor- 
porated into Religion, and the Church hath wound 
and inſinuated itſelf into the State. Thus you 
will diſcern what the true Meaſures of Religion 
are; you will have a juſt Regard for wiſe Conſti- 
tutions without Bigotry; you will free yourſelves 
from all thoſe Doubts and Scruples which uſher 
in Atheiſm and Prophaneneſs; and, in a Word, 
you will find Religion the true Standard of Diſcre- 
tion, the effectual Inſtrument of private and pub- 
lick Good, and the infallible Guide to Honour 


and Happineſs. 


Nux to the Knowledge of Religion, follows 
the Knowledge of the World, which may be di- 
vided into the Knowledge of Matters and Men, 
which is ſo neceſſary in every Part, in every Act 
of Liſe, but eſpecially of a publick one, that T 
cannot but wonder at the Vanity of ſuch. as can 
fancy it poſſible to fill any Station honourably or 
happily without it. The Confidence of other 
wretched Projectors, ſeems to me Modeſty, com- 
pared to the Shameleſneſs of ſuch Men as obtrude 
themſelves upon Affairs of a. publick Nature, un - 
1 Q 2 ſtudied, 
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ſtudied, unverſed in Things of Men, that ie, to- 
tally unqualified ; . which whoever conſiders the 
Difficulty of managing them well, or the miſ- 
chievous Conſequences of miſcarrying in them, 
mult confeſs. Let the Gentleman therefore ſtudy 
the Laws of the Realm, its C and Revolu- 
tions in their Cauſes, Progreſs, and Effects, its 
Natural and Political 8 s and Weakneſſes, 
Deſects and Excellencies, together with its Fo- 
reign Interefts, Relation and encies; nor 
let him be whol'y ignorant of the Frame and Po- 
licy of other Kingdoms, tho? he ought to be beſt 
verſed in our own; he muſt travel Abroad, but 
dwell at Hon e; for I would have him have a Ve- 
neration, not Superſtition, for the Laws and Cuſ- 
toms of his own Country; I doubt the Wiſdom of 
our own Nation is not enough to juſtify the 
Neglect, much leſs of that of Foreign 
Ones. And becauſe what they call the Law of 
Nature is only the Law of right Reaſon, in thoſe 
great Precepts of it, which ſeem immutable and 
inviolahle, and the ſame in all Times and Places: 
not to be a Stranger to this, leſt being 
of the true Grounds of human Society, 


He ought 
4s vhs 
and of the Nature and Obligation of particulat 


Laws, every new Emergency, or Deviation from 
the common Road, diſcover his Inſufficiency ; for 
it is a miſerable Thing to ſee how, the 
Wealtnefs of fome, and the Subtilty of others, 
Laws which ſhould be the Fences and Bulwatks 
of the People, are often made their Chains and 
Fetters; and thoſe publick and ſolemn Ties which 
were deſigned to ſtrengthen the Conſtitution, be- 
come the'mcſt fatal Engines of undermining and 
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ſuch Knowl as if I were recom- 
mending rather a Life of Study than of Buſineſs, 
1 muſt put you in Mind, that the Deſign. of this 
Sort of Learning ought to make Men wiſe, not 
ſubtle ; judicious, not diſputative : That Curioſity 
or Diligence in Matters minute or ſubtle, has 
more in it of Amuſement than Uſe, and that to 
lay the Foundation too deep and broad, does ſel- 
dom quit the Coſt; and in a Word, it ſeems to 


me to be in Policy, as in Religion, he is the moſt 


prudent who beſt underſtands the particular Laws 
of his particular Station, as he is the moſt religi- 
ous. who is beſt learned, not in the univerſal 
Scheme of Theology, but in the Regulation of 
13 Affections, and the Conduct of his own 


8 Bur in vain does he ſtud Things who knows 
not Men; for Man is the Inſtrument of Power 


and Policy, and whoever knows how to manage 


and gain an Aſcendant over him, is the moſt 
conſiderable in his Country, and able to do the 
greateſt Miſchief, or the greateſt Good: But 
when I talk of knowing Men, I mean not only 
ſuch a Knowledge of particular Perſons as may 
inſtruct you what to hope, or what to fear 
from them, what Employments or Truſts they 
are ſit or unfit for; and, in a Word, who are 
proper or improper. Inſtruments in different Af- 
fairs, Times, and Circumſtances ; but alſo the 
Knowledge of human Nature, to be thoroughly 
read in all the Springs and Reſorts of human Ac- 
tions, in all the various Paſſions and Diſeaſes of 
the Mind of Man, with all their Cauſes and 
Cures, and to be able to diſtingiſh the genuine and 
natural, from the acquired and artificial Perſon. 
And becauſe not 5 Perſons only, but Times 
and Ages, Nations, Cities, and leſſer Bodies and 
d 3 Societies, 
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Societies, have their particular 
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nius, theſe muſt not be neglected neither. This 
which, 


is the Know together with a' dex- 
trous Application of it, is the very Life and Soul 
of true Policy; but after all, both with Reſpect to 
the Publick, and a Man's own Good, that ought 
to be a Rule for the Man of Buſineſs which St. 
Paul preſcribes for a Biſh r | mr 
rule” bis" own Houſe well. de truly 
wiſe, ſhould — himſelf fiſt en ere he about 
20 know the World, and the Practice of his 
Politicks in bis own Family, and in the due Ad- 
miniftration of his dom ck Affairs, in which, 


jf he cannot ſucceed, I muſt confeſs I cannot ſee 


t either Prince or People can 
e in ſuch a one; for the Diſorders 
of a private Fortune are very ominous Preſages of 
a Male-A@niiniftration of publick Truſt. Nor can 
I fee what can induce ſuch'a Man to undertake it, 
bur the mere Hopes of repairing his private Dila- 
— with the Moab" "Timber of the 


* 
0 . on = l 
Fa 8 {1 


\ Bor after all, how neceſſary. we 1 aetount 
Knowledge in a Gentleman engaged in an actire 
Station, yet I cannot but obſerve, that whether 
e the Publick or the Private, Wickednefs 
Has ever been more fatal to both, than Ignorance; 
and all Truſts have ſuffered more in the Hands of 
the Falſe and the Baſe, thar'of the Vat and * 
fufficient : Thetefore,”” * un. 
rr 


- Secondly, Tur 3 odght: to 5 be enriched 
with Virtues, „ thoſe which” become his 
Rank and Station. ' Knowledge is but the Seed of 
Virtue, and like that, it only Tots und putfifies, | 
Fir grow not up into excellent Habits, and bring 
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any Station which does not require a particular 
Virtue, either to diſcharge or adorn it; one Pa- 
tience, another Courage, a third Vigilance; there 
being ſcarce any Office or Buſineſs which is not 
liable to ſome particular Inconveniences and 
Temptations: But it being impoſſible for me to 
proſecute all theſe, IL will only inſiſt on two or 
three which are eſſential to all true Greatneſs, 
and, if J am not much miſtaken, to à happy and 
proſperous Diſpatch of all Affairs, I am ſure to 
the Security and Felicity of the Publick and Pri- 
vate; theſe are Integrity, Magnanimity, Huma- 
Bu Integrity I mean two Things, Juſtice and 
Truth; the to regulate our Actions, the ſe- 
cond our Words. Nor do I take Juſtice in a 


beggarly Senſe, as if the Gentleman had acquitted. 


himſelf well enough, if there were any plauſible 
Pretence to excuſe a Violation or Omiffion of a 
Duty; as if he. were to regard more what the 
Law could compel, than what Honour did oblige 
him to; and by Honour I mean the Teftimony of 
his own Conſcience, both concerning his impartial 
Enquiries after the right, and Sincerity in purſuing 
it; for I would not have him appear to do right, 
rather out of the Fear of Inſamy, than Love of 
Virtue: 4 1 ns WW 4 L £2 EY 


Tur Word of à Gentleman ought to be fixed: 
and immoveable as Fate, facred and inviolable as 
the Altar. Contracts, and Evidences, and Seals, 
and Oaths, were deviſed to tie Fools, and Knaves, 
and Cowards: Honour and Conſcience are the 
more firm and ſacred Ties of Gentlemen. Nor 


muſt this Honour extend only to private Dealings, 


but much more to publick; in which, good Gop! 
bow noble is it to fee Integrity act * 
0 cer 
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Intereſt and Paſſion? To ſee a great Man preſer- 
ting Truth and Juſtice to the Menaces of Princes, 
— readily quitting all Intereſt, and all Parties, 
to ſupport the publick Safety and Honour, or fall 
with it. But as heroick as I would have.a Gen- 
tleman be, I would not have him led or i 
upon by empty Noiſe and Names. If he love a 
Name, much more à good Conſcience, for 
would have him as judicious. as reſolved, as 
bright and luminous as brave and inflexible: I 
admire not an Integrity that bids Defiance to Pru- 
dence and right Reaſon ; I love a ſteady Faith and 
n but not Romance and Fancy; 
I would have a great Man not inſenſible of a Dif- 
ference between Loyalty and Slavery, between 
Tyranny and Anarchy; and in the ſame Manner 
he muſt be able to diſtinguiſh between a ſerpen- 
tine Subtlety, a ſtupid Inſufficiency, and Want of 
neceſſary Addreſs and Dexterity ; without ſuch a 
Competency of Knowledge, all will be Folly, not 
Integrity ; Vanity, 4 —— | OT 


* KF 


As there is an Integrity in Action, ſo is there in 
Speech too, which ſeems not to conſiſt in bare 
Truth only, but alſo in an ingenuous Openneſs 
and Freedom; Cloudineſs and Ambiguity being 
rather fit to diſguiſe Ignorance or Deſign, than to 
expreſs the Sentiments of a wiſe or an upright 
Mind. Yet in Words, as well as Deeds, there is 
an Extreme; though Frankneſs and Openneſs in 
Converſation, like a free and a generous Air, be- 
come a Gentleman, I would not have Freedom 
violate Diſcretion ; too many and wide Apertures, 
if they add Beauty, certainly diminiſh the Strength 
of a Building, 0,212 bens} bits fonrt £155; 


Tur next Virtue beſeeming. a Gentleman 4 
Magnanimity : By which I do not mean an empty 


Tumour, 


- 
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Tumour, but ſolid Greatneſs. of Mind, which, 
ought- to diſcover. itſelf in every Inſtance of his. 
Likes I ſay in every Inſtance, for I count it not 
enough to bear Diſappointments with Moderation, 
aulas he bear his Succeſs ſo too: I count it not 
enough to encounter Dangers with Courage, un- 
leſs he encounter his. Pleaſures with as great; and 
in a Word, there ought to be ſomething even in 
his Entertainments, as well as in his Buſineſs, ' 
that may ſpeak the Strength, and Wealth, and 
Self-ſufliciency of his Mind. You will cafily con- 
clude: this with me, if you allow theſe two or 
three Things to be effential to true Greatneſs of 
Mind; an invincible Courage and Reſolution, a 
rational and generous Activity, and an enlarged 
and publick Spirit; which you cannot but allow, 
unleſs you think the Coward and Slave, the Slug- 

d or Sot, the Sordid and Selfiſh, may be rec- 
— ma the Magnanimous. But what Prin- 
5. what Foundation is able to ſupport 2 
Weight? Natural Courage may make a Man 
brave ger, or if that will not, Ambition may z 
while it preſents him with a more formidable Evit 
if he turn his Back upon the other; but what 
ſhall make the Man modeſt and humble in his 
Triumphs, who was gallant and daring in Fight? 
Paſſion and Revenge may make Men firm and 
ſterce in their Conteſts, but what can make a 

an forgive when he is in a Condition to revenge 
an injury ? The Luſt of Power, and Honour, and 
Wealth, that is, Self-love, may render a Man 
active and induſtrious ; but what is it that can 
prevail with him to ſacrifice his own Intereſt, and 
is Family's, to publick Good ?. Nothing but Re- 
ligion: This then is the only Baſis. on which 
e g can ſtand. This, as it will ſecure 
us againſt Errors, ſo will it againſt the Incon- 
ſtancy and Injuſtice of the World: This will mi- 


niſter 
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niſter ſufficient Motives to generous Actions, when 
we meet nothing but Diſcouragements from all 
Things elſe : This, if it will not make a publick 
Employment honourable, will always make it 
ſafe: This, if it cannot render Retirement plea- 
ſant, in all the Changes of Times and Humours, 
will preſerve a Man fteady and calm in himſelf. 


Bor whilſt I recommend Magnanimity, I muſt 
not forget that there are Follies and Vices which 
often uſurp its Name. I never thought the Love 
of our Country imply'd a Neglect, much leſs a 
Contempt of our private Fortune: That a vain 
Confidence or Preſumption in provoking Dangers 
ups to paſs for Courage: nor do I think that a 
violent Intruſion into Butineſs, or an indiſcreet in- 
tangling a Man's ſelf in much, or engaging in 
any that is foreign and impertinent, deſerves the 
Name of Induſtry. and Activity; or Pride, Stiffneſs 
and Savageneſs, the Name of Firmneſs and Con- 
ſtancy; for 1 would have Magnanimity rather 
Jovely than haughty, rather revered than dreaded: 
Therefore, | 0 \ | 


HoumMANn1TY is the next Virtue to be aimed at. 
Nothing can be more fitly joined with Magnani- 


mity than Compaſſion, with Courage than Ten- 
derneſs, nor with the Felicity of a great Fortune, 
than Charity or Bounty. I cannot think that there 
is a truer 


haracter of Greatneſs, than to be a 
Sanctuary to the Injured, a Patron to Virtue, a 
Counſellor to thoſe that err, and a Support to the 
Afflicted, the Needy, and Defenceleſs. In theſe 
Things conſiſt the Life and Subſtance of Huma- 
nity, the ornamental Part of it is Affability or 
Courteouſneſs. | [2 ee 


Tut 


Wiſdom, ſuch a 
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- Tax Art of Bebaviour lies in a narrow Com- 
paſs, the whole Skill of it conſiſting in obliging, 
which be ſhall never miſs, who has once poſſeſſed 
his Soul with Tenderneſs and Goodneſs ; for then 


every Word, every Action, together with the 


whole Air of Deportment, will be animated. with 
a reſiſtleſs Sweetneſs, and will be nothing elſe but 
the Portraiture and Expeſſion of thoſe. excellent 
Diſpoſitions. By this Means too, the Deport- 
ment will be natural, not artificial ; and though 
it be generally kind, it will be more particularly 
ſo, where it meets with a more moving Occaſion. 
To which if it be added, that the Carriage of a 
Gentleman ought to be humble, but not popular, 
courteous, but not cheap, you will decline all the 
conſiderable Errors to which Affability is ob- 
noxious. J "v4 'f 


Ir was the Cuſtom of the Ancients to deliver 
their Inſtruction in ſhort and plain Sentences, 
without a laboured Exhortation, or paſſionate 
Enforcement. And certainly there is ſuch a com- 
manding N. vo the Dictates of Truth and 

ajeſty and Lovelineſs in ſolid 
Virtues, that did the Simplicity and Probity ob- 
tain in-theſe, which is ſuppoſed to have done in 
thoſe Times, Advice of this Sort would eaſiſy 
make its Way to the Hearts of Men without the 
Aſſiſtance of any Motives. But I dare not be 
either ſo confident of my own Performance, or of 


the Times, as not to think it neceſſary to cloſe 


: 


the Advice of theſe Paragraphs, with ſome Argu- 
ments and Motives to theſe Virtues. 


SHALL I make Uſe here of the Topicks of Re- 
ligion? Shall I invite you to Integrity and Mag- 
nanimity, from the Omniſcience an . 

* | 0 


. „ nee 5, 


if it were not, how inconſi 


this: 
- reels and ſtagg 
An chat its 

_ - LZEgeneracy 

© Virtues, the Honour it has loſt and forfeited by 
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of Go? Shall I put you in Mind how little Sor- 


Aidneſs, Falſhood and Fear; how little Pride and 


nſolence, can become the Principles and Perſuaſi- 


ons of a Chriſtian, concerning the Emptineſs af 
this World, or the laſting Glory of another? Sha! 


I preſs you to Humanity, to 'Meeknets and Hum- 


lity, by calling to your Remembrance the Life of 
"Feſus, your Faailty and Mortality; and, what is 
-worſe, your Sins and Follies? Shall I ſhew you 
how mutable and inconſtant your Fortune is; and 
ble a Diſtinction 
this makes between you and Perſons of lower 
Rank ? And that they fland at leaſt upon the ſame 
Level with you, in reſpect of the ſubſtantial and 
ſolid Intereſts of human Nature, that is, the Fa- 
vour of Gop, Virtue, Grace, and Glory? Alas 
I am afraid you have generally but little Reliſh of 
this Sort of Argumen 0 


Bor have you as little Value for your Country, 
as Religion ? Are you as little moved by the Ruin 
of this, as the Corruption of that? Behold your 
Country once formidable abroad, and well compact 
within; ah ! now what Reproach does it not ſuſ- 
"fer abroad? What Convulſiohs at home? It; 
"Wealth has neither Service nor Defence in it. It; 
Numbers are without Courage, and its Forces have 
of Strength or Terror in them. Why al 
It bleeds in your Factions and Diviſions, it 
under your Softneſs and Luxury; 
b alſhood and ,Cowardiſe: 
ormation might begin where its 
has, and that it — recover by your 


it is betray 


.D 


your Vices ! Pardon me, I do not here ſuppoſe that 
there are none exempt from this Accuſation ; that 
in the Body of the Nobil ity and Gentry there are 


not, 


= 
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for 2 Honour particularly, as well as that of 
the 
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not, — ry — . Inſtances 
of a true Engl an ity: I on 
wiſh that there were more, that there — enoug 
to atone for the reſt, and to prop this declini 

State. Nor is it a petulant Humour, but a Zeal 


ation, that now acts me; for give me Leave 
to put you in Mind at Length, 


THAT your Honour, your Intereſt, and your 
Happineſs depend upon your Integrity, Magnani- 
mity, and Humanity; nor is it poſhble that the 
one ſhould ſurvive without the other. 


Fi, Your Honour, The whole World is 
poſſeſſed in Favour of theſe Virtues ; and however 
it hath fared with ſome other, theſe have ever been 
in Vogue, not amongſt the beſt only, but worſt of 
Mankind. Some have openly defended Intem- 


perance and Incontinence, but I think none ever 


yet in Earneſt undertook the Patronage of Cowar- 
dice, Perſidiouſneſs, Inhumanity, or Inſolence. 
I have never yet met with any, who have not 
thought it ſcandalous and reproachful to find leſs 
Faith, leſs Honour, leſs Goodneſs, or if you pleaſe, 
more Cowardice, Falſhood, and Sordidneſs in his 
Lordſhip, or his Worſhip, than in a Groom or 
Lackey. Nor did I ever find, that Lands and 
Scutcheons, and honourable Anceſtors, were look- 
ed upon as Mitigations, but rather Aggravations 
of ſuch Baſeneſs and Degeneracy; nor could 2 
Man ever think it a Commendation to be the Si 
and Sewers of a noble Family, the Ruin of an an- 
tient, and once ſtately Pile, or the Lees and Dregs 
of a rich Liquor long ſince drawn off, and evapour- 
ated. Nor does your Honour only, but, 


| Vor. XL. R 


Secondly, 
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| Secondly, Your Intereſt depend on theſe Virtues, 
If you want theſe, I ſee not what you can 
that can either gain the Favour of the Prince, 
or Eſteem of the People: This ſure is the Reaſon 
why theſe Virtues have ever been in ſuch Credit 
in the World, becauſe their Influence is ſo neceſ- 
ſary, ſo univerſally ſerviceable, whether to the 
Publick, or to Friends and Dependents. That In- 
tegrity which can give others Ground to rel 

upon you, than Generoſity and Magnanimi which 
raiſe their Hopes and ExpeQations, naturally give 
you an Authority and Aſcendant over them, and 
you become the Maſter of their Lives and For- 
tunes, whilſt they promiſe themſelves the Protecti- 
on or Improvement of them from your Virtues : 
To theſe then you muſt owe the Patronage and 


Confidence of thoſe above you, the ence, 
Love, and Eſteem of thoſe below you, without 
great and conſi · 


which, what can you enjoy wy 
derable ? You are impotent and contemptible as 
Ploughmen and Sailors, when ſolitary and aban- 
don'd; your Retinue and ence, your 
Friends and Admirers make you powerful: In ſhort, 
a Man of Birth and Fortune that is perfidious, co- 
wardly, ſelhſh and proud, has not, in my Judg- 
ment, or deſerves not to have, half the Intereſt an 
honeſt Yeoman or plain-dealing Tradeſman has in 
City or Country; for what Confidence can be 
aced in ſuch a one? Will he be tender of the 
r of his Country, or his Friend, who has 

no Senſe of his own ? will he ever be a 
Patron or Friend, who is ready to ſacrifice all to 
his Avarice ? Nor is it a Matter of ſmall Impor- 
tance, that Reputation founded in Virtue ſurmounts 
all Sorts of Difficulties, and crowns all Underta- 
kings with Succeſs z and ſince Men are naturally 
backward when they are jealous and diſtruſtful, but 
promptand forward where they are ſecure oy 
| ent; 
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are of the greateſt Importance. I ever prefer a 
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dent; it has ever been obſerved, that I 
if not deſtitute of competent Prudence) has in 
iſpatch of Affairs out-ſtripped Craft and Su k 

But the weightieſt Conſideration of all is, that 

theſe Virtues, if they be not the ſureſt Foundati- 

on of Greatneſs, are doubtleſs of Happineſs ; for 
they will make a Man find a Tranquility in his 

Mind, when he cannot in Fortune: The Conſci- 

ence of a Man's Uprightneſs will alleviate the 

Toil of Buſineſs, and ſweeten the Harſhneſs of 

Diſappointments, and give him an humble Confi- 

dence before Gop, when the Ingratitude of Man, 


or the Iniquity of Times, rob him of all other 
Reward 


Having thus given an Account of theſe two 
Things, wherein conſiſt the Sufficiency of a Man 
of Bulinefs, that is, Knowledge and Virtue, I will 
proceed to the Conſideration of the Third Rule, 


Tur Gentleman ought to be conſtant, reſolved 
and vigorous in his Motion. Conſtancy and Vi- 
„whether in the Acquiſition of Knowledge, or 
provement of Virtue, or Management of Affairs, 


ſtrong before a fine Edge; Induſtry aud Reſolu- 
tion, before Wit and Parts : He that makes a daily 
Progreſs, how flow ſoever it be, will in Time 
reach his Stage ; vaſt Bodies and mi Armies, 
by conſtant Marches, have travelled through thoſe ' 
unknown Regions, which a ſingle Perſon would 
almoſt deſpair of compaſſing in his Life-time. To 
what a Height does the Tree raiſe its Head, tho“ 
its Root fix in the Heart of the Earth? Becauſe 


| though it grow ſlowly, and even imperceptibly, - 


yet it grows conſtantly, and receives ſome Acceſh- 

on every Moment. This Rule, as I inſinuated 

before, is applicable to 1 Virtue, and 
| * 


Buſineſs. - 
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Buſineſs. To Knowledge. To what would not 
an ingenious Perſon, furniſhed with all Aids of 
Science, advance his Proſpect, if he uſed but mo- 
derate Induſtry, and proceeded regularly? What 
could there be in any Science, which were either 
of any Uſe, or an rtainty, that could eſcape. 
bim? And other Things ought not to ſtop him; 
they may be his Diverſion, but ought not to be his 
Study. I believe there are but few Natures but 
are capable, if not of eminent Accompliſhment, 
of ſuch Improvement as may render them 
conſiderable and uſeful, if they would apply them- 
ſelves to the Study of Knowledge with any tolera- 
ble Vigour, or exert their Vigour with any Regu-- 
larit and Uniformity; It is owing to Lazineh 
and Wantonnefs, that the Slow and Heavy attain 
not to ſuch Abilities as might make them ſhew 
tolerably well: And it is to the ſame that the 
Quick and Witty owe their Want of Solidity and 
Judgment while they diſcover only enough to make 
the World juſtly condemn them, as wanting to 
themſelves and their Country, being bad Stewards 
of an improvable Eftate, ill Maſters of good Parts. 
Nox is 


2 leſs ſerviceable in the Purſuit 
of Virtue than of Knowledge. Virtue, when ac- 

ired, is confeſſed by all to be eaſy and delight- 
| Oy to acquire it, this is the Diffcutly, but 
It is ſuch a one as Conſtancy and Courage would 


LeT us ſuppoſe Man infected in his Nature, and 
what is worſe, over- run by vicious Habits; yet 
even then the ſame Care, Watchfulneſs, and Di. 
ſcipline that cures a Chronical Diſtemper of the 
Body, would heal an habitual Diſeaſe of the 
Mind; and one may reform and. enrich. a degene- 

| -- 2 + IMNE* 
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rate Mind with as little Pains as it will coſt to re- 
cover a decayed Eſtate. | 


Bur let me return to my main Subject, that is, 
the Conduct of Civil Buſineſs. Here, I am ſure, 
an uniform Conſtancy and lar Vigour is exact- 
ed by all. I have ſeldom obſerved Men of great- 
Ability do great Things without great Diligence 
and Reſolution. I am ſure I have ſeen them miſ- 
carry foully, when Perſons of lower Talents have 
fucceeded very well, Nay, the Truth is, Vigour 
and Reſolution are ſuch noble Characters, that who- 
ever appears endowed with them, can never him 
ſelf miſcarry, though his Deſigns ſometimes may; 
he generally appears a great Man, even in the moſt - 
unfortunate Accidents, and makes ill Succeſs it 
ſelf atteſt his Sufficiency, But commonly Diffi-. 
culties give Way to the Diligence and Reſolution 
of great Men; and if To-day will not, To-mor- 


row will ſmile upon their Enterprizes. There are 


lucky Minutes, when what before had Wind and 
Tide againſt it, moves with the Stream. Whither- 
will not he then carry his Point, who never Jets 
ſip the lucky Moment through Negligence, and 
never fails through Cowardice or Lazineſs to urge 
and puſh on his good Succeſs ? - F 


Bur how much ſoever Vigour and 'Conſtancy- 
be commended, as moſt ſerviceable to Succeſs in 
Buſineſs, as one of the greateſt Perfections that 
Man is capable of, and the beſt Inſtrument-of at- 
taining all others, 3 yet we mult not forget that the- 
Strength of our Nature is ſoon broken if it he al- 
ways ſtrained, and the fineſt Parts are ſoon tired 
if they be inceſſantly employed; that Man has a 

to on far nobler and more im 
than this of Civil Buſineſs, and that ſo far at leaſt 
the. Pleaſures of Life are to be-mingled with its 
R 3; Toils 


ba 
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Foils and Troubles, as to enable us the better to 
undergo them. Therefore, . 4.6 


Faurithly, Tux Gentleman's Time ought not to 
be ſo wholly taken up in Buſineſs, as not to leave 
Vacancies for Religion, Meditation, Friendſhip, 
and Diverſion. They are two Extremes fatal to 
Happineſs, to have no Buſineſs at all, or ſo much 
as leaves no Room for Books or Friends, for Me- 
ditation or neceſſary Diverſion; for this makes 
Life very barren aud very dull, it makes Buſineſs 
mere Drudgery, and places the great Man in a 


* 


more toilſome Condition than the mean one. Nor 


is this the only Evil of an uninterrupted Purſuit of 
worldly Buſineſs; but what is worſe, it extin- 
guiſhes all Reliſh of heavenly Things, and inſtead 
of the Courage and Peace, with which Religion 
inſpires Men, it leaves them without any rational- 
Support or Comfort, either conſuming with per- 
8 anxious Thoughts about the Event of 

ings, or hardened into a Neglect, if not Con- 
tempt of Religion, propoſing to themſelves no o- 
ther or higher End of Life than the acquittin 
themſelves well in the Station they are in, ws, 
aſcribing the Iſſue of Affairs to no other Providence 
than ſuch as they are daily wont to employ about 
them. . 


Wuern I demand: a vacant Time for Religion, 
it muſt not be ſuppoſed that I do not look upon 
Religion as the firſt and: greateſt Buſineſs of Life; 
it being in vain to gain the whole World for him 
who loſes his Soul, or to be intent in advancing 
the Peace and Welfare of the Publick, for him 
whoſe Mind is filled with Diſorder: and Guilt. I 
therefore ſuppoſe all the Actions of the Day, ſo con- 
ducted, as to become Inſtances of Chriſtian Virtue; 
I ſuppoſe Juſtice and Integrity, Courage and Boun- 


i 
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ty, Patience and Gentleneſs, mingli themſelves 


in the Diſcharge of every Civil Buſineſs. And 


then the Religion for which I demand ſome vacant 
Moments, is that of publick and private Devotion, 
without which it is impoſſible for the great Man 
either to preſerve Reputation without, or Peace 
within. Publick Devotion is not only an Act of 
Worſhip due to Gop, but, in a tleman, a 
Teſtimony of the Honour which he has for the 
Community He is of, and an Expreſſion of Charity 


towards thoſe who are influenced by his Example. 


Nor is private Devotion leſs neceffary than publick, 
not only becauſe publick without private degene- 
rates in Formality, into a mere Shew withou: the 
Power of Godlineſs; nor yet becauſe every Man's 


Reputation flaws firſt from his Domeſticks, who 
can have no great Veneration for him, who appears 


to have none for his Gop; but eſpecially becauſe 
every Man has particular Wants and particular Ob- 
ligations, and none more than the great One; and 
therefore muſt offer up to Gos his particular Peti- 
tions and Prayers. I cannot therefore tell haw to 
think, that he who does not begin and clofe the 


Day with Prayers to Gop, can believe there is 


one; he that does not invoke Providence, ſeems 
to defy it; and he who ſacrificeth not to Gop, 
lacrifices only to his own Nets. | 


As to Meditation, it is ſo eſſential a Part of Re- 
ligion and ſo indiſpenſable a Preparative for De- 
votion, that I ſhould not have placed it here by it- 
ſelf, did J not extend its Deſign ſomething further. 
Meditation is that Act, which of all others, does 


moſt delight and nouriſh the Mind, which, of all 


others, is moſt fit to raiſe and to ſtrengthen it. In 
other Actions we ſeem to move mechanically, in- 
this alone rationally. In all other, our Reaſon 
leems confined. and fettered by, I know not what: 

Preſcrig- 
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Preſcriptions, Cuſtoms, and Circumſtances; in this 

alone it ſeems to enjoy its native Freedom, with de- 

_ ſtretching and dilating itſelf. In all other 
hings, the Mind ſeems to be impreſſed and mould- 

ed by the Matter and Buſineſs about which it is 
converſant; but in this it gives what Forms and 
Circumſtances it pleaſes to both; in this it has a 
Kind of creative Power, and I know not what 
Sort of Deſpotick Sovereignty. In a Word, he who 
is Ignorant of the Force of Meditation, is a Stran- 
ger to the trueſt Pleaſure of human Life. The Uſe 
of Meditation conſiſts either in Reflection or Pre- 
paration, as regarding alike Yeſterday and To-mor- 
row. It is highly neceſſary that he look back upon 
his Day paſt, who lies under ſo many Temptations 
to e it, that he whoſe Actions are of fo much 
greater Importance than thoſe of private Men, and 
fall unavoidably under a more general and ſevere 

Cenſure, do the more carefully ſcan them over. 
Nor is Preparation leſs neceſſary than Reflection, 
for this gives Order to your Affairs, and forms the 
Mind into a fit and juſt Diſpoſition; it prevents. 
Surprizes, removes Difficulties, and gives Beauty 
and Steadineſs to your whole Conduct. 


As to Friendſhip and - Diverſion, I ſhall ſpeak. 
but a Word-of them here. It is a hard Matter, 
for great Men to have fincere Friends, but this 
being a Purchaſe of ſo great a Value, deſerves they 
| ſhould lay out. all their Art and Intereſt upon it. 

For beſides the Advantage of. Friendſhip in every. 

Condition, that it clears our Notions, corrects our: 
Errors, confirms our. Virtues, . enlarges our Joys, 
and leſſens our Troubles; it is to Men in an emi- 
nent Station more peculiarly neceſſary, both as: 
the Ornament and Support of their Fortune. 


a as as A a ac on a=. oc a. c—_ awe aus Xx 


K. uA XY mg 2 


A 


r 


” 1 * 


after HAP PINEsõs. 201 


As to Diverſion, it ever muſt be ſuch as may 
conſiſt with the Dignity of the Perſon, ſuch as may 


not leſſen his Character, or waſte his Time; ſuch 
as may refreſh and recruit Nature, and from which 


he may return to his Buſineſs with new Vigour 
and new Appetite, and it were very well, if Diver- 


ſions were ſo wiſely contrived, that they might 
at once delight and improve the Mind: I ſhould 
therefore think that Phyſick or Huſbandry, Mufick, 


Architecture, and ſuch like, might be proper En- 
tertainments of vacant Hours: But if the Health 


of the Body, as well as Pleaſure of the Mind be 


aimed at in Diverſton, it were well to have always 


ready ſome wiſe Friends, by whoſe Help and Con- 


verſation, the Time you beſtow upon the Health 
of the Body, may not be utterly loſt to the Mind. 


CH A F200 


Of the Trading Life. 


Sect. 1. Rules relating to Succeſs in Trade. 
Sect. 2. Rules relating to his Religion. 


received many Obligations from them, and I think 


—_ bound to do them this Right, to let the 


orld know, that I have found more Honour and 
Gratitude, more Clearneſs and Integrity amongſt 
this Sort of Men, than I ever could amongſt others, 
whoſe Quality and Education raiſed my ExpeQa- 
uons higher ; it will be therefore no ſmall Satisfac- 
don 
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V latter Years have been ſpent moſtly among 
the Trading Part of Mankind, and I have 
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tion to me, if any Endeavours of mine, can render 
them any Service. 


THERE is no Condition of Life free from Temp- 
tations and Difficulties, and therefore neither this 
of Trades. The Evils they are ſubject to may be 
reduced to two Heads, their miſcarrying in Trade, 
or in Religion. I will therefore begin with ſuch 
Rules as may ſerve to prevent the former, and pto- 
ceed to ſuch as concern the latter. 


Ir we Trace the Ruin of ſuch as fail or break, 
back to its Original, we ſhall find it rally to 
be either Idleneſs or Pride. Idleneſs, the Parent of 
all Sottiſh. Vices; Pride, the Parent of expenſive 
Follies and ruinous Projects. I will therefore lay 
down theſe two Rules as the Foundation of the 
Trader's Secular Proſperity. Fr, That he mult 
be diligent and induſtrious. Secondly, That he mult 
not be above his Profeſſion. 


1. Hz muſt be diligent and induſtrious. You 
ſeem born for Induſtry ; and though ſome pretend 
to be ſent into the World only to enjoy a Fortune; 
it is plain you are firſt to raiſe one; and tho? there 
may be ſome fortunate Men in the World, that 
feem to thrive rather by Chance than Virtue, yet, 
m the ordinary Methods of Providence, Diligence 
and Induſtry are the High- way to Wealth and Elen- 
ty. And 1 know not with what Confidence Men 
can promiſe themſelves the Blefling and Favour of 
Gop on any other Terms. He has made nothing 
to be idle and uſelefs: The heavenly Bodies never 
ceaſe to yield their Light and Influence, nor the 
terreſtial ones their Fruit. We ourſelves ſubſiſt 
by a continual Motion; and ſhould our Blood and 
Spirits grow dull and ſluggiſh, our Life muſt needs 
expire with their Activity. Man is born to Labour 
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as the Sparks fly upward; our Capacities and En- 
dowments deſtine and urge us to it, the Neceſſities 
and Wants of this needy State, (in which Nature, 
how kind ſoever it was to the Golden Age, does 
not furniſh us with any Thing, without Art and 
Induſtry) exact and demand it, and the Laws of 
human Society oblige us to it; for it is but fit that 
every one ſhould contribute for the Entertainment 
of the Publick, and that he ſhould not, like a 
Drone, be feaſted and maintained by the labour 
and travel of others, 


Au ſo far, laſtly, is Chriſtianity from abroga- 


ting the Law of Nature, that it earneſtly inforces 
it, Let ours learn to maintain good Works for neceſ- 
fary Uſes, that they be not unfruitful ; that is, that 
they be not a Shame and burden to themſelves and 
Families, to the Commonwealth or Chriſtian Pro- 
fefion. Propoſe not then, (I addreſs myſelf here 
to Beginners) propoſe not to exempt yourſelves 
from that univerſal Law of Labour to which the 
whole Creation is ſubjected; you eſpecially who 
lie under more immediate and particular Obliga» 
tions to ĩt. 


Ir is an unaccountable Folly for one, who is to 
make his Fortune in the World, to apply him- 
ſelf to Trade, rather as a Diverſion than Buſineſs, 
and to deſign it only as a Support for Sloth and 
Luxury: It is Madneſs in any one to propoſe to 
be Maſter of his Time ere he be Maſter of his 
Trade, and to indulge his Pleaſures before he has 
made Proviſion to defray the Expence of them. 
And yet this, I doubt, is too general a Practice; 
whereas would young Men confider the Matter 
aright, they would findthat they do but make their 


Troubles and Vexations endleſs, by indulging 


their Eaſe and Lazineſs. ; 
Secondly, 
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Secondly, Tas Trader muſt not be above hit 
Calling. Pride and Vanity are generally ſworn 
Enemies, both to the Content and Proſperity of 
Traders. They either tempt him to deſpiſe and 
neglect his Trade, or put him upon Expence: 
which it cannot maintain, and engage him in bold 
or hazardous Projects. Theſe I would fain reform; 
and methinks a = ſober Reflections ſhould here 
prevail: What, can it be Senſe to make a Shew 
Abroad at the Expence of your Content and Peace 
at Home? Is it not much better to be modeſt and 
ſafe, to be humble and at Eaſe, than to ſuffer daily 
Anxieties and Perplexities, and to have your Mind 
always upon the Rack, how to anſwer the Impor- 
tunities of Pride and Vanity? It is worſe yet, when 
a ſhort Piece of Pageantry ends in perpetual Infamy, 
when this impotent Humour is nouriſhed by Ro 
bery and Injuſtice, by Fraud and Cheats. I muſt 
confeſs, I am 9 1m to think that any one ſhould 
be pleaſed by a falſe and fatal Grandeur, upheld 
only by Wrong, and reſolving in a Moment into 
indelible Shame and irretrievable Ruin. For my 
Part, I ſhould in this Caſe look upon Bravery, not 
as the Mark of Greatneſs, but Ornament of a 
Sacrifice; not as the Pomp of a Triumph, but a 
Funeral. As to thoſe who ſcorn their Profeſſion, [ 
have but this to ſay, Let them find out a more 
thriving one before they leave the old one; before 
they deſert the Profeſſion they were bred to for its 
Meanneſs, let them make ſure of a more honourable 
Employment, or elſe the Scorn they load their 
Trade with, will be Want of Senſe, not Greatneſs 
of Spirit; a lazy Pride, not a generous Ambition; 
and if ſo, I am ſure there is no Profeſſion ſo mean 
as that of Sloth and Looſeneſs. 


$48, 2. Tus ſecond Sort of Rules are ſuch as 
concern the Religion of the Trader or Artiſan; ſ 
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i is to little Purpoſe that he thrive in his Secular, 


if he run out in his Chriſtian Calling. Therefore, 
Firfl, Hz muſt be ſure that his Calling be law- 
ful. | | g ? 


ond, THAT it be carried on with Truth, 
Juſtice, and Charity. 


Thirdly, THAT his Attendance on the Buſinen 
of this World, do not extinguiſh his Concern for 
a better. V7 


Feurthly, Tur he propoſe to himſelf proper 


and rational Ends of Trading. 


- Firſt, He muſt be ſure that his Calling be law- 
ful; that is, ſuch as is neither forbidden by any 
Law of God, or the Magiſtrate, nor does in its 
own Nature miniſter to Vice. But that I may not 
perplex Mens Minds with unneceſſary Scruples, 
you muſt know ſome Things miniſter to Sin di- 
rectly and neceſſarily, others only accidentally, not 
by the Intention of the Artiſt or Trader, but the 
Abuſe of others. The former Sort of Trades are 
unlawful in themſelves, and no Pretence can ſancti- 
fy the Uſe of them; he that directly miniſters to a 
in, communicates in the Guilt of it, as he that 
purveys for the Luſt of others, partakes of the Sin 
of the Adulterer and Fornicator ; but thoſe which 
miniſter not immediately, but accidentally, are yet 
in themſelves lawful; nor ſhall the Trader commu- 
nicate in thoſe Abuſes to which the Luſts and Va- 
nities of others proſtitute them: Thus Taverns arg 
not unlawful, becauſe abuſed by Intemperancez 
nor are all Shops of Cloathing to be ſhut, becauſe 
thence People furniſh themſelves with ſuch "Things 
as inflame their Immod 
You. XL, 


eſty and Pride: The Reaſon 7 
is 
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is plainly this, becauſe the Sin be ſeparated 
from the Trade: That Wine, e full Draughts 
are by ſome made Uſe of to the defacing Reaſon, 
andenkindling Luft, may as well refreſh the Wea- 
ry and delight the Moderate. The Inconvenience 
would be inſufferable, if every Profeſſion which 
did but indirectly and caſually adminiſter to Vice, 
were therefore ſinful : The Courts of Juſtice muſt 
be laid aſide, becauſe often the Bar and Bench have 
contributed to oppreſs and rob in Form of Lay; 
The Pulpit-muſt be for ever ſilenced, becauſe Men 
have ſometimes ſown the Seeds of Sedition. Yet 
here it muſt be confeſſed, that the more or leh 
Tendency any Trade bath to'the promoting Vice, 
it is in the ſame Proportion the more or leſs eligible. 
And that it imports Men, who love their Peace and 
Happineſs more than Gain, not to debauch their 
Callings by proſtituting them to Extravagancies 
and Exorbitances, and projecting Profit from the 
Intemperances and Sins, that is, the Ruin of others; 
for it. is not ſuſficient to the Peace and Comfort of 


a- Man's Mind that his Calling be innocent, if his 


Conduct of it be not ſo too. 


© Secondly, TRADE ought to be managed with 
Truth, Juſtice, and Charity ; 'for without theſe it 
js only a more cleanly Art of Cheating or Oppreſ- 
fion; Sins which I doubt can receive but little Ex- 
cuſe or Mitigation from the Cuſtom and Practice of 
them: Without theſe, Trade cannot be regular 
and eaſy, nor Gain comfortable and delightful; 
ſince no Man can have any Confidence in the Pro- 
tection of Gop, when the Methods of his Thriving 
are ſuch'as merit Vengeance, not a Bleſſing. Nor 
ann I ſee any Thing that can betray Men into Ly- 
ing and Enavery, the Want of true Senſe, 28 
well as true Faith; ſince tho' many hage enriched 
themſelves, yet it is evident the Wealth which is 
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ofter Harppingss. 207 


more regularly purchaſed is more pleaſant and laſt« 
ing; and that honeſt and equitable Dealing is the 
ſureſt, if not the ſpeedieſt Way to Wealth. Nor 
are there, I believe, many Inſtances of Men, who 
if they underſtood their Buſineſs, have ever ſuffered 
much by their Integrity in Dealing, it being very 
hard to imagine, that a Trader ſhould be a Loſer 
by thoſe Virtues which advance Credit and Repu- 
tation: But however this be, I am not now en- 
quiring after Wealth, but Happineſs, to the Ob- 
tainment of which I am very poſitive that the Ob- 
ſervation of theſe Meaſures is indiſpenſible, fince 
the contrary muſt needs pervert the Mind, and 
entangle Life; and as they extinguiſh in the Soul 
all Sparks of Honour and Gredthnks fo muſt they 
its Courage and Confidence, Tranquility and Peace, 
which can refult from nothing but the due Mode- 
ration of our Affections, and the Conſcience of our 


Integrity. 


Thirdly, Taz Trader's Attendance on his Cal- 
ling muſt not diſcharge him from bis Attendance 


one's ſecular Calling is a Part of Religion; burths 
ought to be well underſtood, that fo neither a Ve- 
neration for Religion breed a Neglect of your Cal+- 
lings, nor an over-fond Opinion. of the Merit of 
Induſtry in your Calling, as if all Virtue were com- 


priſed in it, breed a Co of Religion. It is 
fit therefore to put you in Mind, that Arts and 
Trades have not in themſelves any direct or imme · 


diate Tendency, either to the Improvement of 
Reaſon, or the Production of Virtue; mini- 
ſter to the Necefficies of this World, not the Glo- 
ries of another. Nor are they ſo much the Works 
of a rational and ſpiritual, as of a mortal and indi- 
gent Being. From whence it follows, that though 
they are neceſſary to — State of Things, 
2 
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yet can they deſerve to employ you no longer than 
— the publick Benefit 2 Convenicnce 
require it; and that you are then only wiſely. taken 
up about theſe, when neither your Endowmeny 
nor Fortunes capacitate you for a Life more imme- 
diately and directly ſerviceable to the Purpoſes of 
Reaſon and Revelation. Finally, that the Works 
of a ſecular Profeſſion are then only acceptable Sa- 
crifices to Gop, when conſecrated by wiſe Prin- 
ciples and Virtues cleaving to and mingling with 
them. Do not therefore think that a Pretence of 
Buſineſs can cancel your Obligations to the Dutics 
of Chriſtianity. 


Ir a Man could fancy, which I never can, Bu- 
fines and Religion incompatible, it is evident 
which were to be preferred, ſince if the Will of 
Gop were fo, it is much better to be ſtarved than 
to be damned: But without carrying the Matter ſo 
far, it is plain, that Virtue and Religion, with a 

„tender Men abundantly more happy 
than Wealth can do, if attended with the Neg! 
or of cither; it is the Riches of the 
Mind makes Men great and happy; the Ignorant 
and Irreligious can never be either. Let no Man 
therefore think that he ſuffers any Damage, if he 
be forced to maintain his Religion by the Diminu- 
tion of his Trade; though I cannot comprehend 
that there can be a y of this; for I have ne- 
ver yet obſerved Man ſo over charged with 
Buſineſs, as not to Time for Pleaſure, when 
he has pretended he could find none for Religion. 


I a Word, the Neglect of Religion is capable 
ef no Excuſe, not only becauſe your future, but 
—_ depends upon it. Modeſty or 

ion to curb a vain and ambitious Thirſt of 
Wealth; Faith or Confidence in the Providence of 
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Gop, to reſtrain you from mean, baſe, and un- 
lawful Courſes; Self Reſignation to prevent Anxi- 
ety, and thoſe Fears to which the Uncertainties, 
8 — iy re — of — Trade 
make Men ſubject, ſeem to me as to the 
Peace and Happineſs of a Trader, as a competent” 
Stock, Induſtry or Skill, can be to his worldly 
Proſperity: And though Men, who allow them-. 
ſelves no Time, either for Attendance upon pub-. 
lick Religion, or private Meditation, may 
finely of theſe Virtues, it is impoſſible they ſhould 
be really ſſed of them: How can he get Wiſdom. 
that holdeth the Plough, and that glorieth in the Gaad, 
that driveth Oxen, and is occupied in their Labours, 
and whoſe Talk is of Bullecks? which the Author of 
Ecclefiaſticus, by a Parity of Reaſon, extends fur- 
ther to all Traders and Artiſans, who are in like 
Manner wholly taken up in their Art. I could. 
therefore wiſh that thoſe Words of our Saviour, 
What ſhall it profit a Man, if he ſhall gain the whole. 
World, and loſe his own were wrote in capital 
Letters in the moſt conſpicuous Place of the Count-. 
ing-Houſe, and the Shop, that you might ever and 
anon be put in Mind, that there is one Thing 
more neceflary, than the diligent Management of. 
your Trade, namely Religion: For to what Pur- 
poſe is it that your Books are well kept, that there. 
is Order and Regularity in the whole Conduct of 
our Trades, if at the ſame Time your neglected. 

earts lie like the Field of the Sluggard, and, 
open, and over-grown with Briars and Thorns ;. 
or like a confuſed: and entangled Stock of an un- 
ſkilful Trader, which waſtes and decays each Day? 
To what Purpoſe is it that you be punRual Dealers. 
towards Men, if you be Bankrupts towards Gopt 
To what Purpoſe is. it that you. have Credit and; 
Honour upon the Change, if you be poor and begs. 


your; 
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s deſtitute of any tree Peace, Wealth,. o 


2 purſue the World, forget not 
eaven; and while you make Pro- 
— Time, make ſome wy 7 Let 
ung your Accompts Wi en, put you 
your ati your Accom — Gon; 
and let theſe two hings never — 
"Thoughts, F, That it is Gop —— — —.— 
Power to get Wealth; and next, That it is not 2 
dear Eftate, but a clear Soul, that makes Man 
z I mean, a Soul freed frem filly and vile 
ions, and enriched with the — and 
Love of Gov. 


h Tux Trader muſt propoſe to himſelf 
proper and rational Ends of Trading: For whoever 
propoſes to hxmſelf. vain and falſe — will entan- 
gle his Life in manifold Troubles and Temptations, 
and loſe his Reaſon, Religion, and Tranquility, 
in the Windings and Mazes of wretched Fancies, 
and unaccountable Projects. The Ends of Tra- 
ding I take to be theſe three :. 


Fil, A COMPETENT and honeſt "Ya ot. 
yourlelyes and Families. 


2 A CHARITABLE Succour and * 


Dia, A TiMELY Retreat from a ſecular. 
* 0 to a private Liſe. 


Nys, A COMPETENT: and honeſt 3 of. 
des and. Families. This End is pointed out 


ide Apoſtle, Tr. iii. 14. and called neceſſary: 
3; 7. e., we muſt deſign in Trade the * 


Quiet and Contentment of a trading Life. This. 
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of the Neceſſities, not Luſts of Nature. Nor is 
our Care here limitted to your own Neceſſitles on- 
y, but thoſe alſo of your Children and Poſterity ;. 
but then, leſt under this Pretence you extend your 
Deſires beyond Bounds, you are to remember, that 
in reſolving the Meaſures of this Proviſion, you are 
not to take Counſel of your own Ambition, or the 
wanton Expectations of your Children. That Pro- 
viſion for them is wiſeſt, which lays a ſufficient 
Foundation for their Induſtry to build on, and 
leaves them under an Obligation to Buſineſs and. 
Employment. And is not this enough? To what 
Purpoſe ſhould Mea toil, cark, and pinch, to make 
their Families rich and great, that is, lazy and 
wanton? to leave behind them an Eſtate which 
their own Example proves more than neceſſary ? 
For moſt of thoſe that do fo, have made little Uſe 
of it themſelves. Miſtake me not; I do not think 
it unlawful to be rich, or to leave one's Family ſo; 
but I think it fooliſh and unlawful too, to ſacrifice 
the Peace of one's Mind, and the Eaſe of one's Life, 
to the Luſt of Riches: I think it filly and vicious 
to raiſe a Family by Meanneſs and Sordidneſs, or 
to lay the Foundation of Children's Greatneſs in 
one's own Infamy. You may receive temporal. 
good Things with Gratitude, and enjoy them with 
oderation ; but if you dote upon them, you vio- 
late the Vow of your Baptiſm,. and virtually re- 
nounce your Faith: For would not this be to for- 
get that Heaven were your Kingdom and Country, 
and Earth the Place of your Exile, or at beſt, 


Pilprimage ? 
Tuts is a. Leſſon that can never be too often in- 


culcated, not only on the Account of that violent 


ition it is almoſt every where encountered 
with; but alſo the vaſt Importance it is of, to the 
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one Thing is the Philoſophy the Trader ſhould be 
ever ſtudying, the Wiſdom he ſhould be daily pur- 
ſuing ; that is, a true and juſt Moderation of his 
Defires of Wealth. Did Man know how to bound 
his Defires by the Neceſſities or Conveniences of 
Life; could he regulate his Appetites by the Mo- 
deſty and Moderation of Chriſtianity, not by Cuſ- 
tom and Fancy; I am confident this one Thi 
would reſcue him from the far greater Part of Evils 
and Incumbrances which infeſt human Life. Va- 
nity and Ambition, Envy and Emulation, Wan- 
tonneſs and Fancy, create moſt of thoſe Difficulties 
and Neceſſities which ftain the Beauty, diſturb the 
Peace and Order, and deſtroy the Pleaſure of Life. 
When Men's Defires and Aims are too big for their 
Callings, are unavoidably plunged into Diſ- 
content and doubtful Projects; and if they fink not 
finally into Ruin, they cannot be held up but by 
fuch an anxious and reſtleſs Proſecution of the 
World, as looks rather like Hurry or Diſtraction, 
than Trade or Employment. I can therefore never 
think a Tradeſman happy, till he has Mod 
enough to find Content in a moderate and eaſy 
Trade; *till he underſtands what are the Bounds 
his Nature and his Station fets him; and though he 
know how to enjoy a great Fortune, does never 
want one; has Senſe enough to uſe it, and Virtue 
enough not to let his Happineſs depend upon it. 


Secondly, A CHARITABLE Succour and Relief 
of others. It is confeſſed by all that Men are born 
not for themſelves only, but for others too; and 
God, the Diſpenſer of temporal Wealth, com- 
mands ſuch as are rich in this World, to be rich in 
good Works too; but it is, always to be provided, 
that Juſtice firſt take Place, and then Charity. This 
Direction therefore ſuppoſes the Trader's Accompts 
to fand fair; it ſuppoſes him. to have —_ 

e. 
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the Duties which he owes to his Relatives and De- 
nts, or elle to have none. I will not inſiſt 
on the Obligation or Pleaſure of Charity; I will 
not preſs you to it by the Intereſt of your preſent 
or future Happineſs; for the Truth is, to do Right 
to the trading World, there is no Rank or Order 
of Men in the Kingdom, that is more ſenſible of the 
Duty of Charity, or more inclined and diſpoſed to 
it; none that give more eminent Proofs of it while 
living, or leave more glorious Monuments of it 


One Thing only I will take upon me to recom- 
mend to you; that is, the Advice of Selamon : 
n opp thy Hand findeth to do, do it with thy 
Might; for there is no Work, nor Device, nor Know- 
ledge, nor Wiſdom in the Grave, whither thou goefl : 
That is, whatever Good you deſign to do, do it 
ſpeedily, and as much as in you lies, be your own 
Executors. How often are excellent Purpoſes ſtran- 

led in the Birth by an unexpected Death? How 
— are they perverted by the Corruptioꝶ or 
Negligence of thoſe to whoſe Inſpection the) are 
committed ? Beſides, this Way you ſhall reap the 
Fruit of your own Plantations; you will enjoy the 
Satisfaftion reſulting from the Beauty an Jn 
Contrivance of the Foundations you have laid, or 
you will be able to ſupply the DefeRs, or correct 
the Errors of your Model, and prevent thoſe future 
Miſcarriages which ſuch Deſigns are liable to. 
Though all this be very much, yet it is but the 
leaſt Part of what you will reap from being your- 
ſelves the Executors of your own Bounty; you wilt 
be ſure that you dedicate it to Charity, not to Va- 
nity; that you are building Alms-houſes for the 
Living, not Tombs and Pyramids for the Dead z 
you will eſcape the common Cheat and Impoſture 
the Rich put upon themſelves, while the entangle 
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themſelves in Covetouſneſs all their Lives, under 
Pretence of deſigning mighty Things after Death. 
Thirdly, Tas Tradeſman ought to propoſe to 
himſelf a timely Retreat; i. . if the Neceſſities of 
this indigent State will give Way to it. It is na- 
tural to finiſh Buſineſs ere we finiſh Life; to lay 
down our Burden ere we fall under the Weight of 
it; and quit troubleſome Employments, before the 
duogling Diſcharge of them proclaim the Decay of 
our Parts and Strength, and the Increaſe of our A- 
varice and Ambition: Nay, the very Continuance 
of the ſame Cares for the World, which looked 
before like Prudence, will in old Age be reckoned 
Sin and Folly. To trade, is but to make Provi- 
ſion for Life; and therefore ſince common Senſe 
will tell us, that we muſt not be always providi 
for Life, and never live; it is plain Men array, 
on may, at length break off their Trade, or at 
fo contract it, that it may be rather Diverſion 
than Travail. As 8s/2mon ſends us to the Ants to 
learn faduſtry, fo might he to learn Wiſdom too: 
The Enjoyment of their Treaſure in the Winter, 
being no leſs an Inſtance of the one, than their La- 
bour in laying it up in the Summer, of the other. 


Is theſe Motives feem light, there is another of 
more Weight behind, that is, the Conſideration 
of your eternal Iutereſt. It is highly neceſſary to 
leave the World, before you be torn from it; and 
to int yourſelves more familiarly with another 
World, before you paſs into it for ever. Certainly 
it requires ſome Time to prepare the Soul for Deat 
and Judgment; and that Man will be very unfit 
for either, who is carried from the Counter to the 
Grave, and from the Entanglements of ſecular Cares 
to the Tribunal of Gop. But beſides the Benefits 


which you will find in Retirement, the Proſpect of 
it. 
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it has many in it: The Hopes of a Sabbatick Year 
in Life, will eaſe the Weight of thoſe that precede 
it; and a Defign of retreating from Trade and Bu- 
fineſs, will be apt to induce Men to paſs their firſt 
Years with. more Moderation and Abſtinence, that 
they may the ſooner provide the Means of an eaſy 
or honourable Retirement, 


FTRksE Rules well obſerved, would free the 
trading Life from all the great Evils and Inconve- 
niences it is ſubjet to. Buſineſs would be, not the 
Curſe, but the Bleſſing of Mankind; and Trade 
would be as innocent, if not as pleaſant, as Adam's 
Huſbandry in his Garden: For thus Induſtry would 
be without Drudgery, and Care without Anxiety; 


Commerce would be carried on without any mean 


Artifice, without tormenting Deſigns, or vexatious 
Diſappointments, What Need wculd there be of 
Shifts and Equivocations, of Fraud and Circum- 
vention, if any Man had Faith enough to believe, 
that Gop's Bleffing upon his Induſtry, were the 
only Way to grow truly rich? I mean to get, if 
not ſo much as he would, yet as much as would be 
good for him? What Temptation would a Man 
ie under to Bondage and Drudgery, or to Perplex- 
ity and Anxiety, if he could contain his Defires 
within thoſe narrow Bounds which Nature and his 
Station have preſcribed him? What Fears could 
diſquiet the Mind, which were formed into an en- 
tire Reſignation to, and Dependence upon Gop ? 
Or how could the World enſnare that Soul which 
allots a proper Time for publick Religion, and pri- 
vate Meditation? In a Word, theſe Rules being 
followed, Men would not only avoid the common 
Rocks on' which the Happineſs and Fortune of the 
Trader generally daſh, but alſo attain the End of 
this Sort of active Life; they would get Eſtates in 
their younger Years, and enjoy them 1n their — 45 
nn? ay, 


216 An ExqQuiIrY 


Nay no Portion of Liſe would want its proper and 
ſeaſonable Enjoyments; they would in the Midſt 
of Buſineſs preſerve their Innocence, and when 
they retired from it, they would perfect that Reli- 
gion which they could before but begin. : 


De 
r 
Of a Contemplative Life. 


DO not calculate this Diſcourſe for Students, 

but for Perſons under no Direclion but their 
own ; for ſuch, as make their Retreat from the 
World, tired and ſated with it; for thoſe, whoſe 
Inclination or Fortune cafts them upon a quiet, 
and private Life: To theſe, I offer myſelf a Com- 
panion ; I would enter with them into their Pri- 
vacies, and aſſiſt them to paſs their Hours with 
true Pleaſure and Innocence. I would infpire 
them, if I could, with wiſe and excellent Thoughts; 
I would engage them in the moſt neceſſary and 
moſt delightful Buſineſs, and guard them againſt 
thoſe Evils and Follies which are apt to inſinuate 

iato the moſt Solitary Life. 


Jus in the next Place, obſerve, that the 
Life of Man muſt neither be wholly Contempla- 
tive, nor wholly Active; for as Adlon and Buſi- 
neſs, without any Meditation, is apt to alienate 
the Mind from 0D, to corrupt all that is 
and truly wiſe in it, and wed it wholly to the 
World ; ſo I doubt a Life ſpent wholly in. Con- 
K PRES.” Df 7709 0 templa- 
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templation, without any Mixture of Action, wilt 
ove fruitleſs and unprofitable ; and Men con- 
93 to utter Solitude, like the Trees and 
Shrubs of the Wilderneſs, would grow wild and 
ſavage, luxuriant in Leaves, but their Fruit, if 
they brought forth any, ſour and ſmall, They 
forget the Nature and the Duty of Man, and 
not ſeraphically, but fantaſtically, whoever per- 
ſuade him to give up himſelf entirely to Contemp- 
lation: Man is yet a mixt and compound Being, 
when he becomes all Spirit, let him be all Thought : 
He is yet a Citizen of this World, tho” he be de- 
ſtined for another; let him not forget that there 
are Virtues becoming him as ſuch ; let him live 
by Intuition, when he comes into the perfect Light, 
and enters into the beatifick Preſence; in the 
7 Time, let Man 3 5 _—_ human 
irtue, in this low probationary I proceed 
to diſcourſe of theſe three Things: | 


Firſt, Tus Reaſons and Ends of a contemp- 
tive Life. | | 


beh. Tut neceſſary Qualifications for it, 


' Thirdly, Tux due Regulations of it. 


Firſt, Or the Reaſons and Ends of a contemp- 
lative Life. Some propoſe to themſelves Eaſe and 
Enjoyment, as the great End of their Retirement ; 
now tho this be a mean Project, little becomin 
the Excellence of our Chriſtian Profeffion, yet 1 
cannot but acknowledge, it ſeems to me an ab- 


ſurd Thing, to wear out Life in a conditional 
Hurry or Drudgery; and I cannot but think it rea- 


1 Men 1 one Time 2 * 
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ſhould ſet both free from their Servitude to the 
World, and eat the Fruit of their Travail and 
Care: But tho” this be true, yet if Men quit the 
Buſineſs, only to give themſelves up to the Plea- 
ſures of the old; if they exchange their An- 


xiety and Toil for Luxury and Senſuality, and 


inſtead of being induſtrous, and thriving Traders, 
become idle, or, which is worſe, looſe and riot - 
ous Country Gentlemen; this, I muſt confeſs, 
is a miſerable Change; this is but to prophane 
Retirement, abuſe Plenty, and waſte that preci 

Time which Gop has made them Maſters of. 


This, in a Word, is not for a Man to quit his 
- Slavery but to exchange Maſters ; for as to the In- 


tereſt of another Life, and the true End of this, it 
is much the ſame Thing, whether a Man be a Ser- 
vant to Pleaſure and Slath, or to Covetouſneſs and 
Ambitisn. M | 


Tux Sum is plainly this, it is undoubtedly law- 

bas long toiled in the Pur- 
ſuit of the World, to retire and enjoy themſelyes 
and their Friends ; but if by Enjoyment be under- 
ſtyod, only the Gratification of the Humour by 


_ otitward I muſt affirm, that this is too 


mean, too law, to be the chief End of a Retreat: 


And if, which is worſe, by Enjoyment be meant 


growing fat with Eating and Drinking, or 
as it were rank and rotten through Eaſe and Sloth, 
F deny this to be the Enjoyment of a Man, much 
leſs of a Chriſtian: The Enjoyment of a private 
Life, _ to conſiſt in Peace and Order, in Har- 
mony and Exaltation, in a holy Calm and Sereni- 
y. 3 „ Ne 
advantageous Height, we enjoy an enla 
Wben we bool backwards, 
we behold a wide Sea covered with a vaſt Number 
of all Sorts of Veſſels, toſſed Ya the 


ficulty, ſca 
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Reaſon not to expoſe ourſelves to 
we have not Courage nor Strength enough to van- 
/ 2 and to chuſe Retirement not as a State of 

Perfection, but Safety. The Meaſures of Grace, 
_ the Strength of Reaſon, and the Inclinations of 
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Mercy of Winds and Waves, ſome few ſeem to 
make out with a ſteady Courſe, but are immediately 
encounter'd with croſs Winds and Storms, a very 
few indeed, return in Triumph Homewards, and 
of theſe, ſome miſcarry almoſt in Sight of Port, Of 
all the reft, a great Part, with much Toil and Dif- 
y live in Streſs of Seas and Weather; 
but the far greater Part ſuffer Wreck, and ſcatter 
theic miſerable Ruins on every Coaſt. When we 


look forward, we diſcover a rich and ſecure Coun- 


try, filled with all the Marks of Joy and Victory. 
The 7 ky then of the retired, is to conſiſt 


in the pleaſant Reflections make on their Eſ- 
"cape out of a tempeſtuous World, in the Inter- 
courſe they maintain with that above; in a calm 
and leiſurely Survey of all the various and wondrous 
Works of Gop, Works of Grace and Nature; 
and laſtly, in a familiar Acquaintance with them- 
ſelves, and the daily Practice of pleaſing and per- 
tet Virtues. 5 | 


Secondly, Ons End of Retirement may be Self- 
defence, or Preſervation. An active Life is a State 
of War, and the World is an hoſtile Country. 


Snares and Ambuſhes are laid every where for us, 
and ever and anon Temptations, worldly and fleſhly 


Luſts, which war againft the Soul, endeavour ei- 


ther to court and betray us, or to drive and force 


us to Death and Ruin. ore, if we be conſci- 


ous to ourſelves of our own Weakneſs, we have 
rs, Which 


Nature, are very different in different Men ; Who- 


ever therefore, upon the beſt ſurvey he can make 
of his own Forces and after ſome, not inſincere 
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Trials, finds himſelf no Match for the World, un- 
able to countermine its Policies, and oppoſe its 
Power, ſuch a one, if he can, may, nay, I be. 
lieve ought to retire from the World, as from the 
Face of a too potent Enemy. For tho' an active 
Life be in itſelf more ſerviceable to Mankind, 
yet in this Caſe we may prefer a contemplative One 
as the ſecurer ; and this is not to prefer Eaſe before 
ſpiritual Induſtry, but before a rafh Preſumption, 
and a fatal Overthrow. ; 


AxoTHER End of Retirement may be, to ren- 
der us more beneficial to the World. The differen 
Talents of different Perſons ſeem to mark them 
out, to different Sorts of Life. There are, if I may 
fo ſpeak, active and contemplative Gifts, and it 
is a Felicity for any one to be able to know 
Himſelf ſo well, as to diſcern what the Gon of Na- 
ture has defigned him for: Some, who are'a Dit. 
grace to a publick Station, would be an Ornament 
10 a private One; many. who act but awkwacdly, 
think very wiſely and accurately ; and ſome, who 
do but expoſe. themſelves in Buſineſs, would pals 
very well in Retirement, and prove excellent Ex- 
amples of Innocence and Virtue, and wonderfully 
oblige by their good Nature, Sweetneſs, and Cha- 
Jity, all ſuch as ſhould live within the Reach of 
their Influence. None are wont more carneſtly to 
covet Retirement, than ſuch as are naturally addic- 
ted to Learning. Men. too plain, or too great for 
a crafty Works, too generous, and tender, for a 
buſtling, vexatious One; theſe are the Men, who 
when they are Maſters of their Wiſhes, ſeem more 
particularly obliged to dedicate themſelves to ſome 
eminent Service of the Publick. "Theſe muſt not 


bury their Talents, but ripen them in Quiet and 


Retirement. Like Guardian- Angels, they ſhould pro- 


cure the Honour and Happineſs of the Places, 1 
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ſeldom or never to; and withdrawin 
4 not to avoid the Yervice, but the Fool 
the World, they muſt ever maintain an active 
Charity for they leave behind, caught and 
entangled in it. But tho? this Direction more im- 
mediately concern ſuch as theſe, that is, Men of 
Parts, yet ſure there are none utterly exempt from 
this Obligation of procuring the publick Good in 
there Proportion. is there ſo deſtitute of the 
Gifts of Grace, Nature or Fortune, as to have no 
Mite to caſt into the publick 'Treaſury ? He that 
dares not attempt the enlightning or reforming the 
World, can yet adviſe an — his ignorant or 
afflicted Neighbour; he who cannot give Advice, 
2 25 gives Alms, which very oſten is as ſolid 
ubſtantial a Benefit; and he that cannot do 
this, can yet never be excuſed from offering up 
daily Prayers for the Peace and Welfare of his 
Country, for the Preſervation and Edification of 
the Church, for the Converſion of Sinners: Nays 
he may proceed to what Particularities he ſhall fee 
fit or neceſſary, both in his Petitions and Thank(- 
Fe and from theſe Interceſſions both the Pub- 
ick and Private, may, for ought I know, reap 
more true and valuable Benefit, than from the 
Works and Labours of the Learned, or from the 
Alms and Bounty of the Rich. To conclude, he 
that leads the moſt private Life, and is of the poor- 
eft Endowments, can yet never be ſuppoſed utterly 
incapable of rendering any the leaff Service to o- 
thers ; ſince the ſingſe Example of Virtue and In- 
tegrity, and the Warmth of a pious and edifying 
Converſation is. of the greateſt Uſe. Some Way 
or other therefore the moſt ſolitary Life ought to 
ſerve the Publick, that ſo Retirement may not 
miniſter to Wantonneſs and Sloth, but Piety and 
Virtue; and the World may not loſe a Member, 
* enge 
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but enjoy its Service in its proper Place, and moft 
E 


Tux main End of Retirement from the World 
ſhould be, to dedicate ourſelves more entirely to 
Gop. It was to this End, that the Prophets, and 
the Aten amongſt the Fets, and e evout and 

tans, have 
choſe Solitude and Deſarts. I mean, not uninhabi- 
ted Places, (for that if it were fo, was an Exceſs 
and Extravagance) but calm and filent Retreats 
from the Noiſe and Impertinence, from the Hur- 
ry and Diſtraction of much Buſineſs and much Ac- 
quaintance ; here a Man ſeems to have little elſe 
$0.d0, but to praiſe Gop and improve himſelf, to 
= ae ue whatever he _ amiſs in him · 
ſelf, to and augment his Graces, and to 
«dreſs and adorn his Soul for the Feſtival Solemni- 
ties of another World: Now he feems to have 


nothing to do, but to begin his HalleJujahs, to ad- 


vance into the Confines of Heaven by Faith and 
Devotion, and from the Heights of Meditation, 
to ſurvey as from the next advan Hill; the 
Riches and the Pleafures of that Ganaan which he 
ſhall ſhorfly enter into: And by this Method, as he 
ſhall enlarge his Appetite and Capacity of Happi- 
meſs, ſo ſhall he enlarge his Share in it: By this 
Method he ſhall adorn Religion, and repreſent it 
to the World as moſt lovely and moſt uſeful; he 
ſhall experience it to be unſpeakably delightful in 
itſelf; he ſhall render the World more eaſy to him, 
and Heaven more deſirable; and when he comes 
to the Banks of Jordan, which parts this World 


from the other, he ſhall find the Streams of it- di- 
vided to make him Way; that 'is, the Troubles 
and Terrors of it diffipated, and he ſhall paſs thro” 
it full of humble Gratitude for the Bleſſings of par 
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ſuture. 


1 60 on to the 8 which ſit Men for 
a retired Life ; and theſe are, I think, Three. 


Fmsr, 4 plentiful, or at e, competent Por- 


tune. 


scon, A mild avid bumble Nhe or at 
leaſt a quiet and compoſed Mind. 


Tumwvr, A good Our finding, 


Frave, A plenti ul Fortune. It is true, that a 
Competency is ſufficient to render a retired. Life- 
eaſy ; and 2 any one betakes himſelf to it as a 
Refuge or — inſt the Hoſtilities of 
Temptation, this is abundantly enough : But were 
2 contemplative Life is a Matter of C oice, a plen- 
tiful Fortune is of great Uſe, and a great Orna- 
ment; it will make the Example of a 's Virtue 
ſhine with a clearer Luſtre and greater Authority ; 
it will enable him to do many Works of Charity, 
which ſhall have much Delight in them, without 
Toll or Diſturbance; it will furniſh him with all 
uſeful Means of publick and private Devotion, and 
with whatever is neceſſary to enable him to paſs a- 
way the Time both del htfully and r 
By a plentiful Fortune, 1 do not mean 2 
one; this is more commonly burdenſome, 9 
uſeful to a private Life, and more apt to incumber 
it, than promote the true Ends of it. In my Re- 
tirement, I would have Decency and Order, but 
not State and Show; I would have comely Plenty,” 
but not à toilſome AMuence ; for the Buſineſs of 
Solitude is to raiſe the Mind; not to entangle and 
enſlave it, But the Meaſures of this Weal knall 
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Genius, to the Capacities and Abilities of the Per- 
fon who retires, and to the more immediate Deſign 
and Ends of his Retirement : And after all, there 
is no greater Streſs to be laid upon this Qualifica- 
tion than this, it is convenient, but not eſſential; 
though a wiſe Man may make an excellent Uſe of 
it, it is not ſo abſolutely neceſſary, but that he 
may be happy without it, both in Publick and 
Private. For, | 12 


SECONDLY, The Pleaſure and Succeſs of Retire- 
ment depends much more on a Man's Temper; 
that it be calm and quiet, that it be meek and hum- 
ble. And if it be not naturally ſo, it muſt be made 
ſo; for a proud and ambitious, a reſtleſs and tur- 
bulent Perſon, will in vain ſeek for that Reft in 
ſequeſtring himſelf from the World, which is to 
be found only in the ſubduing his Paſſions : He that 
is fond of Eſteem, he that is at the Diſpoſal of 
Fancy and Humour, and is not able to ſhake off 
the Yoke of Faſhions and Cuſtoms, will find much 
to torment him, but nothing to improve or delight 
him in bis Retirement: But on the other Hand, 
the meek and humble Man will find his Garden a 
Paradiſe, and his Solitude a convetſing with Gov; 
he will enjoy the preſent without any further Pro- 
ſpect 8 ; meditate without any Diſtrac- 
tion; worſhip and praiſe Gop, as if he had no 
other Buſineſs; and do all the Good he can in his 
little Sphere, as if it were the only Pleaſure of the 
Life he had choſe. It is one of the great Privileges 
of Retirement, to be able to neglect imaginary 
Good, and purſue that only which is ſubſtantial ; 
to be the Maſters of our Time and Actions, and 
to model Life by our own Reaſon, not the Fan- 


ces and Humours of others. It is the great Ad- 


vantage 


for it ought to be proportioned to the 'Temper and 
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ntage of Retirement, that a Man has all the 
Pleaſure his Soul defires within his own Reach, 
that all of the World that is grateful to him, is to 
be found within the Verge of his private Abode : 
He therefore whoſe Mind abroad, and han- 


kers after foreign Pleaſures, who is tainted with 


Envy or Emulation; who hunts after Eſteem, and 
is diſcompoſed by the Fancy and Cenſures of others, 
muddies the pure Stream, corrupts the true Reliſh 
of a retired Life : This therefore ought to be the 
firſt Endeavour of him who ſeeks Happineſs in a 
Retreat; to free his Mind from all thoſe buſy or 
ambitious Paffions, which will diſturb his Repoſe, 
and corrupt bis Tafte, and to reduce it to its na- 
tive Purity and Simplicity, in which it will be able 
to reliſh the Blefling of true Lib of — 5 and 
innocent Pleafures, * true and adeg Fr 
** ic and undiſturbed Devotion, 20 alf, 
and elevated Meditation. : 


ood Under Handing is a nectſſary 
rment. 7" requires no little 
Prudence to Liſe ourſelves againſt thoſe Evils or 
Impertinences which will be apt to infinuate them- 
ſclves into our Solitude ; decently to decline Buſi- 
neſs, Acquaintance, Ceremonies, which will rob 
us of our Time and Liberty, and obſtruct us in all 
the wiſe Ends we propoſe to ourſelves, is a Matter 
of no ordinary Dexterity and Addreſs. Nor does it 
require leſs Underſtanding to preſerve the Peace and 
Order of a private F amlly ; ; and yet it is in vainto 
ſhun, the Infection that is Abroad, if more fatal and | 
ſtubborn Maladies reign at Home. 


1 the Family of the e 
5 ought not only to give him no Diſturbances, 
but if poſſible, it 2 Sis moulded and com- 


poſed to his own Humour, and animated by In- 
| clinations 


Tanvry, 4 LOW 
ti 
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clinations alike to his. Nay, after: all, let us 
Juppoſe the Man fo entirely ſequeſtred, a8 to 
be utterly diſengaged from all other Intereſts bu 
his own, to have no Dependence upon any others 
Motion, to have none but himſelf to regard, no 
other to improve; even here I cannot tell whether 
ſo abſolute a Liberty do not need the greater Wiſ 
{ dom to moderate and govern it, and whether it do 
i not require a larger Capacity to find a proper and 
wiſe Employment, for one whoſe Fortune has tied 

bim to none at all: They are no ordinary Endow- 

ments which will enable one looſe from all Buſineſs, 

to ſpend his Time profitably and pleaſantly ; and 

= if he do not, he will be liable to the worſt of 

Exils; he will diſſolve and putrify in Sloth, or elle 

turn four and ſavage, churliſh and brutiſh, through 

| Ignorance, Diſguſt, and Diſcontent ; nauſcated 
F 
ng. ” : 


„ Bur the Book of Nature hes open to him !” 
It is true, but he cannot read it; it is not ever 
. vulgar Eye that diſcerns the delicate Touches of 3 
Sill Pencil, the curious and ſubtle Mixtures of 
Light and Shade in a well drawn Piece; it is not 
every Spectator can judge of the Beauty, Strength, 
and Convenience off a well contrived Building. 


DCIS, © ae - 


gur his Cabinet may be well furniſhed !” 1: 
is true, but if he has no Genius for Eloquence, 
no Ear for the Muſick of Wit and Fancy, no Judg- 
ment for Hiſtory, no Comprehenſion for Arts o 
Sciences, what is a Cabinet to him, though fur WW 
niſhed ever ſo well, either for Uſe or Rarity ? It i 
only fit to be ſhewn, or to ſleep in; . for after al 
the Coſt and Skill laid out upon it, the Couch 4 
the beſt Furniture in it. 1 
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Buſineſs of Man, it requires a vaſt 


templation never can. This puts me in Mind 
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BU there is Friendſhip !” There is; the Name 
indeed there is," but the Thing is too divine; a low. 
and grovelling Soul, a dull and inpenetrable Tem - 
per cannot diſtern the Charms, nor taſte the Sweets 
of Friendſhip : What is that Familiarity which is 
ihcapable of Tenderneſs or Paſſion? What is that 
Converſation which is incapable of Variety, or 


Depth of Wit, or Judgment? 
Bur there is Religion, there is Dovotion, a 
« boundleſs Field of Profit and Delight!” It is 
true; and the Principles of this are plain and 
able to' move the Man of loweſt Capacity to decline 
Evil, follow his Calling, and do Good in Propor- 
tion to his Senſe and Ability, But as to ſeraphick 
contemplative Religion, for this to be the Life and 
Capacity, raiſed 
and refined Notion, and little leſs than Enthu- 
fiaſm; I mean a truly Divine Impetus or Ardour 
impreſſed or enkindled in the Soul, by the exube- 
rant Influxes of the bleſſed Spirit. In a Word, he 
who in his Retreat is entirely Maſter of himſelf and 
Time, had Need of Talents to employ him, to find 
him Buſineſs and Pleafure, and to enable him to 
reap Benefit from the one, and to preſerve his In- 
nocence in the other. And without this Degree of 
Underſtanding, a ſolitary Life muſt be very dull 
and barren ; nor can I think of any Cure for this, 
but to increaſe a Man's Taſk and Buſineſs, in Pro- 
rtion to the Defect of his Underſtanding, that ſo 
mployment may fill thoſe Vacuities which Con- 


to advance on to the third Thing propoſed, wiz. - 


Tar Regulations of a tive Life, which 
regards, the Time ; the Place; or, the Exerciſe and 
Employment of Retirement, | 


Firft, 
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. Firft, As to Time. Though Contemplati 
more or leſs, ought to enter into every Part of our 
Lives, yet the moſt ſeaſonable Time of giving our- 
ſelves up to it, is the Evening of Life, the Declen- 
ſion of our Age: We have then had our Fill of the 
World, and not be likely to hanker aſter it: 
We have ſeen the Emptineſs of it, and ſhall be 
more likely to fix upon ſolid Good: We ſhall value 
our Peace and Calm the more, after we have been 
long toſſed by Storms. Beſides, we ſhall ſet our- 
ſelves more ſeriouſly to the Meditation of Death 
and Judgment, when we are come within View of 
them; and ſhall be apt to examine the intrinſick 
Good and Evil of Things with more Impartiality, 
when the Heats of Youth, and the Boilings of our 
Paſſions are cooled: And finally, this is a ſeaſonable 
Time to correct and repair the Errors of the paſt 
Life, and to ftate our Accounts for the laſt 


nor though I thus ige, as molt fit ſor a 
retired Life, I do not diſſuade the Younger from it, 
provided it be Virtue, not Softneſs; the Love of a- 


nother World, not a cowardly 2 
of this, which prompts them to it: iſe, it 
were ſure much better that the y Sort, ſhould 
be taken up by Buſineſs ; nay, ſhould contend even 
with the Cares, Troubles, and Difficulties of the 
World, rather than make Choice of Retirement to 
be the Scene of a voluptuous, lazy, and unprofi- 
table Life: For in the one Cafe ſomething is every 
Day learned, ſomething done; in the other nothing: 
In the one, the Man lives neither diſhonourable to 
himſelf, nor unuſeful to his Country 3 but in the 


unprofitabl y. 


Secendy 


other, he rots and conſumes away ingloriouſly and 
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| Secondly, As to Place. Solitude has ever been 
deemed a Friend to Meditation, and Retirement 

from the World very ſerviceable to a Converſation 


with Heaven: And this Opinion is much ftrength- 


ened by the Practice of the Prophets, and devout 
Perſons in the beſt Times. Without Queſtion, a 
private Retreat affords many Conveniences and Ad- 
vantages to a Contemplative Life : Leiſure and Si- 
lence ſettle and compoſe the Thoughts, and the 
Mind augments its Strength and Vigour by Reſt, 
and Collection within itſelf : And in this State of 
Serenity it is moſt fit to reflect upon itſelf, or enter 
into a Survey of the Reſt and Peace of glorified Spi- 
rits, and examine the Grounds of its own Hopes. 
By Retirement we may diſengage ourſelves from 
thoſe Things which are apt either to ſoften or dif- 
turd us, and to breed in us either Vanity or Vex- 
ation. And I cannot tell, but the Fineneſs of the 
Air, the Openneſs of Proſpect, and Regularity and 
Moderation of Diet, Reſt, and Exerciſe, may have 
that Influence upon our Bodies as to prepare them 
to be the fitter Inſtruments of the Mind. To all 
this we may add, that the Variety, Beauty, and 
Uſe of all the Works of Nature, inſenſibly raiſe in 
us an Admiration of the DivineWiſdom, and invite 
us to adore his Power and Goodneſs. But all this 
notwithſtanding, it muſt ever be remembred, that 
Retirement does not ſo much conſiſt in Solitude of 
Place, as in Freedom from ſecular Buſineſs and 
Troubles, from the Allurements, Diſtractions, and 
Vexations of the World: If we put theſe off, we 
may find Retirement enough in the moſt populous 
City. But if we carry theſe with us into the Coun- 
try, we ſhall reap little Benefit from Co 

i 


Place or Air; and under the Retirement, we 
be perſecuted with all the Evils with which Vanity, 
Diſorder, and Diſtraction are wont to diſquiet an 
ꝛctive and buſy Life ; This being rightly under- 
Vor. XL, U 


ſtood 
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Rood, the Nature of our Circumſtances oughit to 
222 us in chuſing the Place of our Retreat, 
but eſpecially a Regard to thoſe Duties wherein 
we propoſe to the bigger Portion of our 
_ "Thidy, Tux Exerciſe and Employment of x 
ative Life is now to be conſidered: And 

here theſe ſeveral Things offer themſelves imme- 
diately, Buſineſs, Friendſhip, and Meditation, 
compriſing all the ſeveral Acts of a contemplative 
Firſt, Business. I have before ſaid, that 4 
Life of mere Contemplation is above the Nature 
and State of Man. And when I conſider how 
few are capable of any long or regular Contempla · 


FJ, gc T 6 60 


tians, I am apt to think that the wiſeſt Way for ff » 


moſt is, not to free themſelves from all temporal 

but only from ſuch as. will diſturb 
the Peace and Order of a retired Life. And yet! 
could wiſh that their Growth and Improvement in 
Knowledge and Goodneſs, might be their-main 
Buſineſs and Employment. So many indeed are 
our Errors and Sins, ſo frail, tender, and weak 
our Virtue, that to correct the one, and confirm 
the other, is Bulineſs enough, and may of itſelf 
take up the Whole of Life. If we purſue diligently 
all the Methods of the Improvement of Life, we 
ſhall need no other Employments to ſpend our 
Time. He that, beſides a conſtant Attendance 
upon. publick Devotion, beſtows ſome Time each 
Day on bewailing his Sins, and bleſſing Gop for 
his Mercies; on examining his preſent State, and 
eſtabliſhing his future Hopes: He that ſpends each 
Day but a few Thoughts on-Gop and Fefus Chrif 
his Redeemer, on the Vanity and inty of 
all Things in this World, but Religion; or finally 
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on Death and Judgment, and withall on the vari- 
ous Arts by which Sin is wont to cheat and ſur- 
prize him, will, I believe, ſind but few Hours to 
— eſpecially when it is conſidered how much 
Time the Neceſſities of Nature, and the indiſpen- 
ſible Duties we owe to Relatives, ons up. 


Arp this calls to my Mind the V lance and 
Induſtry we owe to the Happineſs A as 
well as to our own : There are a great many Of- 
fices of Chari * to which Humanity and our 
Chriſtian Prof oblige us. The Peace of the 
Neighbourhood, the — of the Laws, 
the promoting publick Piety, the Inſtruction of 
the Ignorant, the Relief the Needy, the Comfort - 
of the AMicted, the Protection of the Injured ; 

theſe, and ſuch like Occaſions, will never be 
wanting to rouze our Zeal, and our Cha- 
rity: And theſe are Works which will turn to as 
good, if not a better Account in the Life to come, 
than ſolitary Virtue. And certainly they turn to 
excellent Account in this; for when the- retired 
Man doth cultivate the Nei and ſow ' 
it with his Charity, he ſeems but to plant and 
water his own Garden, or zh and ſow his 
own Fields: And while he them more 
rich, gay and fertile, himſelf reaps the Pleaſure 
and the Profit; enjoys the Proſpect, and feaſts on 
the Fruit. - Juſt ſo it is in this Piece of Spiritual 
Huſbandry ; he who imparts Wiſdom and In- 
ſtruction to another, purifies and exalts his own, 
Mind; he that ſcatters the Expreffions of his 
and Charity, feels his Soul warm and de- 
and finds his Virtue enlarged. For it is 
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with Grace as it is with Nature, the Exerciſe of 
each breeds both Strength and Pleaſure. To all 


ſults more 
effectually 
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the Intereſt and Pleaſure of his Retire. 
ment, than he who moſt zealouſly ſtudies the 
Support and Improvement of his Neighbourhood. 


I. is here very needful to put thoſe I am diſ- 
courſing to in Mind to take Care, that whilſt they 
ſhun the Trouble and Buſineſs of the World, they 
fuffer not themſelves to be entangled in Imperti- 
nencies of their own creating; that they mind 
and purſue the main End, chat is, Increaſe in Vir- 
tue, and be at all Times ready to ſacrifice Matters 
of leſs Moment to this their great Intereſt ; leſt 
Fancy and Humour, or ſomething worſe, uſurp 
the Place of Reaſon, as it does too often bappen, 
in a Life of abſolute and uncontrollable Liberty. 


Serondhy, As to Fnrenvane 8 0 Diſtin Sion 


from Company, is 
tian. And the plain Rule here, as in all other 
Caſes, is to avoid Extremes; as a Croud, ſo So- 
Iitarineſs ſeems not to miniſter, either to the Im - 
provment of the Mind, or to the Peace and Calm 
of Life : The one robs us of our Time, the other 
leaves us ſo much, that to many it becomes bur- 
denſome : The one makes us vain; trifling, or i 
may be worſe, ſenſual; the other dull and flow, 
or it may be moroſe and ſa The Skill of a 


contemplative Man is not to line all Company, 


but provide himſelf of good. The Prophets them- 
ſelves had their Colleges; and they in the full 
Times, who left the Cities, did yet aſſociate them- 


ſelves with one another. Indeed, as I take it, in 


this Kind of Life we have the fulleſt Enjoyment, 
and the beſt Service-of * 
* ig t 
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Delight, ind. the trueſt- Edifcation; being beſt 
promoted in the contemplative Life by Friendſhip. 
And therefore Friendſhip is no more to be baniſh- 
ed from the Gardens and Retirements of the Con- 
templative, than from the Tables ou AE 
of the Active. 


. Lafth, Davorion. prayer and Meditation; 
are the remaining Parts of the Aſcetick Life, and 
indeed theſe ought to be his great Employment. 


A Life in the World may be a Life of Buſineſs, 


but a retired one ought to be a Life of Prayer and 
Meditation. Nor indeed can it be well otherwiſe, 
unleſs we have propoſed to ourſelves ſome falſe 
Ends of Retirement ; for theſe are not only the 
Duties, but the Pleaſures of the private Life : In 
theſe the Soul is enlightned, enlarged, raiſed, ra- 
viſhed ; in theſe it ſoars up to Heaven, and looks 
down upon Earth; in theſe it poſſeſſes Stability 
and „Peace and Reſt, in the Midſt of a 
frail unſtab — areftlefs and tumultuous. 
World: in theſe all the Paſſions of the Soul are 
exerciſed with a moſt tender Delight, Sorrow, 
Fear, or Reverence; Love, Hope, Joy Wer here 
without either Check or Satiety. 


O BLESSED Life | wherein, ſequeſired from the 
World, I enjoy -all that it has in it of pure, of 


woe,” or natural. Ah |! that I could — 
looſe from thoſe Obligations that. 
(I woul 
myſelf into all thy rational 
myſelf to 2 — 
and at — — 
Good, which flutter here about me; I would 


and enter into thy Peace and Tranquili 

= hp Shadows and 
abandon myſelf intitely to the Joys of the Spirit, 
49 . | U 3 and 


e loſe m 


and 


2 
the Health of a ſprightly Mind, the Calm 
ity of a filent Retreat, with the Pleaſure 
rity which the Divine Preſence breeds in 
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"SECT. III. 
of the right buſbanding or prolonging 


Life. 


AVING in the two former Sections, firſt, 
PH pond Lis us be in its own Nature a 


next, endeavoured to 


prevent the Abuſes to which 
it is liable, by ſtatin 


the true Notion of Life, 


_ preferibin Rules for the right Conduct of 
ing, and —.— Life: 
ng — under 5 


ltr 


ive, T 
The next Thin 
deration is, the 
Bleffing : This is that that,puzzles the 
baffles the Courage of Man, the Rock ſt 
which all the Attempts of human Philoſophy have 
daſhed and ſplit themſelves. For, to ſay Truth, 
whatever Complaints Men make againſt the 
Troubles, yet have they ever made * 
the Shortneſs and Uncertainty of =_ 4 


p IT is true, no Cure hes: cier Seb ibaa 
ef our Mortality: Yet as wiſe Men have ever' 
thought it reaſonable to make the moſt of an En- 
joyment, tho? it would not come up to all that 
they could wiſh ; ſo, were there no other Life, 

it would behove us to do with this, to keep in the 

Flame as long as we can, tho we know it muſt 
o out at laſt. 


Now 


ſolid Good, a confiderable Blefling ;' and 


«alla i . 
3 * — 7 Cl - * 
„ <<” Og — = —— 


— —— — AG oe 7r . ⏑—‚—˙»⏑— ' —rÜ—˖Ü—ũ⏑—ĩöͤẽT ẽůumQ- ers 
- bs * — . 
U { lp. < o * 


n 


* 


wes 2 2 - 


* . 


„ 


1 

229 
5 
1 


236 An Enquiry - 


Now Life, like Enjoyment, is capable of In- 
creaſe two Ways, that is, either in its Continu- 
ance, or ion ; either by Jengthning its 
Duration, or by raiſing, i i as 

; nd Fruits "7 'f Life 1 


were, 1 fes the Joys a 
will firſt ff of prolonging Life. And here : 


will, Pf F Dequptiracy that 'Life may be pro- 
Jonged. Secondly, I will treat of the N of 


prolonging it. 


Bur before I do — it may de no ; very wide 
Digreſſion to take Notice of the little Artifices by 


which many 
Time, and flatter themſelves with a Sort of ime 


ginary Immortality. 
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endeavour to evade the Strokes of 
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to prevent Death; and that thoſe excellent Prin- 
ciples which fortify the Mind, contribute more to 
the Comfort and Pleaſure of Life, than the moſt 
dovereign Cordials that fortify the Spirits. | 


r ” - 


. 
* 
— —ů— — 


Sou, willing to conceal thoſe Decays which 
they could not prevent, have deviſed many Ways 
to counterfeit and ſupply that Youth and Beauty 
which Time and various Accidents have waſhed 
and worn away, But alas! to what Purpoſe is 
0 it to deck and varniſh withered Nature, and paint 
y the Spring upon the Face of Winter? To what 
f Purpoſe is it, when the Evil is incurable, to ſuf- 
- WH fer ones ſelf to be flattered and impoſed upon, 
and try in vain to hide a broken Fortune, not 
only from the World, but from ones ſelf ? Alas 
we muſt fee] what we will not ſee. Nature droops 
and decays as faſt within as it doth without; and 
we loſe the Life and Briſkneſs of our Blood, as 
faſt as we do the Elegancy of Feature, or the 
Floridneſs of Complexion. In a Word, as to this 
periſhing Body, Phyſick, Waſhes, Fucuſes are 
in vain: You but paint and patch a ruinous Fa- 
brick, which can never be made ſtrong and beau · 
tifu] *rill Death hath taken it down wp 6 Ground, + 
and Reſurrection built it up a- new. | 

Ir therefore you would take my Advice, you 
fhould lay in > (Gooch of ſpri ay generous 
Pleaſures, which may be ever ready to entertain 
you when Youth and Strength are paſt: You 
ſhould take Pains to enrich and adorn the Mind, 
whoſe Beauties will more than ſupply the Los 
of thoſe of the Body: Wiſdom, Magnanimity, 
Bounty, Modeſty, Sweetneſs, and Humility, are 
Charms able to recommend a deformed or a de- 
crepid-Body, and I am confident may be purcha- 
led at a much cheaper Rate than falſe or 4 

| it 
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feit Beauties are by thoſe who are ſollicitous about 
them. Let then the Morning and Noon of your 
Life be ſpent in acquiring Virtue, Honour, Know- 
ledge, and. good Humour, and in your Evenin 
you will have no Reaſon to complain of the Los 
of Vouth and Beauty: Theſe will be ſolid Riches, 
and moſt amiable Charms, that will provide you 
Delight and Support at Home, and command both 
Love and Reverence Abroad; and Time will do 
you no other Injury than it does a Tree, when it 
changes its Bloſſoms into Fruit; or than it does 
Statues, Medals, and Pictures, whoſe Value is en- 
hanced by their Antiquity. | 


ConviNnceD that the 
be long concealed or propt up, ſome plcaſe them- 
ſelves with an Opinion of ſurviving in their Poſte- 
rityz as if Man by Generation did but multip| 
huaſelf, and Life did not, like a Flame, end with 
its Fuel, but were tranſmitted from Father to Son, 
and ſo on; like a Stream that is ſtill the ſame, tho 


it paſſeth through numerous Pipes. | 


a vain Gi 


Time forget me, however he owe his Being and 
Fortune to me; nay, it may be, will wiſh that 
others did forget me too; like a Stream running, 
as ſoon as itenlarges itſelf, as far as it can from its 
little Fountain, and labouring 2s it were by its Cir- 


clings and Wandrings to conceal the Meanneſs of 
its Riſe. I cannot flatter myſelf, that I can live in 


them whoſe Hopes and Fears, Deſues and Joys, 


will differ it may be no leſs from mine, whatever 


they now be, than the Dead do from the Living. 


Fools that we are, to talk ſo wildly, as if when 
dead, we lived in out Children. Do we when liv- 


ing, 


of Nature an 


WaII, for my Part, I cannot fool myſelf with 
le of Words: I cannot flatter myſelf 
that I ſball live in him, who probably will in a little 
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ing, ſhare in their diſtant Joys? Or do our Pulſes 
beut by their Paſſions ? I would not be miſtaken, 


as if | defigned to oppoſe or extinguiſh Nature: I 


know the great Author of it, for wiſe and excellent 
Purpoſes, \ be implanted in us kind Inclinations to- 
wards Poſterity; but then theſe are for the Sake of 
others, not myſelf; they ripen into Actions that 
ſerve the Turn of others, not my own; I only 
bear the Fruit which others muft gather. And 
whatever Pleafure TI may now feel in a promiſing 
Proſpect of the Honour and Virtue of my Poſterity, 
it is ſuch a one as that of Moſes beholding Canaan 
at a Diſtance, but fuch a Diſtance that he muſt 
never enter into 1t. 


To conclude, whatever Men promiſe themſelves, 
I think them tolerably fortunate, if inſtead of reap- 
ing any Benefit, when dead, from their Children, 
their Lives be not ſtained and diſturbed by them; 
extremely fortunate, if they can make them fit to 
be their Friends and Favourites, worthy to ſhare 
their Pleaſures, and able to give them ſome Eaſe in 
their Troubles : Though after all, T cannot but 
think it is infinitely more eligible to te the Father 
of many good Works, than many Ct i dren; and 
to ſpend my Time nobly in cultivating my Mind, 
than in entangling my Life with Cares for thoſe. 
who often will take none for themſelves. 


Some have entertained vain Projects of an ima- 
ginary Immortality; an Immortality which t 
muſt owe neither to Gop nor Nature, but to Hifſ- 
torians and Poets, Painters and Statuaries, and to 
the dying Ecchos of a ſurviving Memory: I mean, 
that which Men ſeek in poſthumous Fame, in Pic- 
tures, and Statues, and Tombs, and embalming 
Carcafſes, All theſe ſeem to carry in them ſame 
fading Shadows of Exiſtence: But ah! how imagi- 

1 nary 
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nary a Life is this! Something that does infinitely 
leſs reſemble Life, than a Dream does Enjoyment. 
Ah vain Support of human Frailty! Ah vain Re- 
lief of Death! If there be any Thing in Honour, 
if it be Body or Subſtance enough to be ſeen, or 
felt, or taſted; if it be Reality enough may 
Way enjoyed, let me poſleſs it while I live: 

comes too late, if it ſerve only to increaſe the 
Pomp of my Funeral, or to 3 
Sepulchre, or to ſilence the Groans, or to wipe 

the Tears of my Or or my Friends, though 
this be ſomething. I cannot feel any Pleaſure in 
the Foreſight of that Glory, which, while I train 
to gaze upon at a Diſtance, the Fogs and Mitts of 
Death thicken the Sky: The Voice that will ſpeak 
me great, will ſpeak me : The Statues and 
Marbles which adorn my y, will adorn my 
Grave too; and while they expreſs my Image or 
my Actions, will proclaim, that all that is now 
left of me, is Rottenneſs and Aſhes. 


ALL this I talk, abſtracting from the Conſidera- 
tions of a future Life: For how far the Reputation 
I leave behind, may concern my Soul in its State 
of Separatiqn from the Body, whether the Ecchos 
of thoſe Praiſes beſtowed upon my M here, 
will reach and pleaſe mine Ears in another World, 
I know not, nor do I much deſire to know; for 
ſuppoling ſuch a Life, my Soul muſt needs have 
nobler Employment, and nobler Pleaſure than this 
can ever give it. I muſt confeſs, if the Refleions 
of my Light, when I am ſet and gone, would be 
of any Uſe to direct and enflame Poſterity, I ſhould 
now take ſome Pleaſure in that, which it is hard to 
perſuade me I ſhall take any in hereafter: Nor 
would it be a trifling Satisfaction to me, while ! 
lived, if I could believe that my Relations, 'or my 
Friends, could receive any Honour wg 
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from me when dead: And ſince ſome Sort of Cha- 
rafter I muſt leave behind; ſince I muſt in this 
Manner, among ſome at leaſt, and for ſome little 
Time ſurvive, I had rather leave behind me Per- 
fume than Stench; I had rather live in Commenda- 
tions, than in Satyrs and Invectives. But after all, 
how lean and miſerable a Comfort is this? that 
when I am dead, it will be ſaid, I once lived; and 
a promiſcuous Crowd — talk of me, and of my 
Actions, what pleaſe; ſome Things good, 
ſome Things bad, e Things true, ſome Thin 

falſe: And hae. is worſe yet, * muſt ſuffer all the 
Revolutions of Humours and Parties in following 
Ages: Theſe muſt give my Abilities and Perfor- 
mances their Character, and the prevailing Faction 
muſt ſtamp what Eſtimate they pleaſe upon my 


Memory. 


AnD yet ti true it is, I love a Charity that is uni- 
verſal and boundleſs, and extends itſelf to following 
Ages. And certainly there is not a nobler Charity, 
— to furniſh the World with an Example that 
may adorn its own Times, and enkindle the Emu- 
lation of Poſterity. Nay farther, I am willing to 
believe, that a grac 006 Gor will ſum up, amongſt 
the Accompts a my "Life, the Influence it his upon 
the World when I am dead; and will conſider it, 
not ſimply in itſelf, but with all the happy Effects 
which it may any Way be the Occaſion of in ſuc- 
ceſſiue Ages. Let me then do Good, and if I can, 
great Actions, upon any Motive, provided it be 
juſt and allowable, ſince this will be the bleſſed 
Fruit of it. - But yet it ſhall be my Buſineſs to make 
ure of my own Immortality; if that of my Name 
will follow, let it : It ſhall be m * to gain 
the Approbation of Gop and and if the 
_ of this lower World join their Harmony and 
dr nt with that Above, this cannot diſoblige me: 
Vol. XL. W 81 will 
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I will with all my Power make ſure of e 
let my Fame be as it may. 


Hevind exploded thoſe. miſtaken, Fancies, by 
which Men ſupport themſelves againſt the Sbortueſ 


of Life; Iwill now proceed to ticat of the only two 
Ways by which this Evil may be in ſome; Meaſure 
remedied z that is, by, ing. the, Date, and 
by improving the of Life, ſo chat a Mas 
may live W ime. 


CH A P. IL | 8 2 
Of lengthning Life. | 


NDER. this Article. I deſign, Firſt, Tow 
15 eee N of hu 


Secondly, To 8 Ways the Date 
Life may be lengthried. | 


Thirdly, 
amen 


2. as Be, 1 has 1— tog gene 
and believed, That the Date of human 
Life: — * be chat every, particwat 
Mari has a fixed and immutable Period decree! 
him, beyond which he cangot go, Bug this Opt 
nion directly the Force we; all Motives ad 
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Gov, and tidicyles our Addreſſes to Him,” as far 


as they concern this Life,” and the Things of it. 
And how plain a Step is this to the Overthrow of 
Fudaiſm, which was built upon temporal Promiſes; 
and conſequently to the Overthrow of Cbriſtianity 
itſelf, the Authotity of the New Teſtament depend- 
ing in ſo great a Meaſure upon that of the Old? 
And were there no other Reaſons to reje this Opi- 
nion, theſe, I ſhould think, were abundantly ſuffi- 
cient; ſince it is impoſſible that any Thing ſhould 
be conſonant to Truth, which is fo repugnant to the 
Authority of Religion: But there are ſo many more, 
that I muſt be forced to crowd them together, that I 
may avoid Tediouſheſs and Redundancy. This 
Perſuaſion then is repugnant to all the Inſtincts of 
dur Nature. To t Purpole is the Love of Life 
implanted in us by our — dard is 
Slf-preſervationthe firſt Dictate and Law of Na- 
ture, if all our Care and Diligence tan contribute 
hothing towards it? Vain and impertinent is that 
Law, whoſe Obſervation can procure” us no Godit, 
nor its Violation any Evil. is is a Perſuaſion 
that flatly conttadicts the Experience und Obſerva- 
tion of Mankind in general. Ho can the Period 
of Life be fixed and unalterable, which'we ſee every 
Day either lengthened out by Care and Moderation, 
or ſhortened „ and NegF gence? unleſs we 
can refolve, to the utter Overthrow of Religion, 
not only that Life and Death, but alſo that Vice 
and Virtue, Wiſdom and Folly, which lead to the 
one and tie other, are alike pre-determined. Nor 
is this Opinion ſeſs contrary to the Senſe and Rea - 
ſon of the Wiſe and Prudent, than to the Expe- 
nience of che Multitude. Self. preſervation is the 
firſt and chef End of civil Societies, and human 
Law; But hob ridiculoùs a Thing were it for the 
fagacious Part of Mankind to enter into deep Con- 
tation, to frame ſolemn Laws, and deviſe the 
hu W2 ſtrongeſt 
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ſtrongeſt Obligations to fence and ſecure that Life 
which can neither be invaded one Minute before iu 
fatal Hour, nor prolonged one Minute beyond it. 
Nor has Man only, but Gop Himſelf, endeavoured 
to ſecure this temporal Life by the ſtricteſt and moſt 
ſolemn Laws: Nor this only, but He has made 
Life and Death the Reward of Obedience and Pu- 
niſhment of Sin. 


THis Opinion therefore is a manifeſt Calumny 
ainſt the Wiſdom and Sincerity of Gor; againſt 
his Wiſdom, if He raiſe up the Bulwarks of Laws 
to guard that Life, which can neither be violated 
before, nor extended beyond its Minute: His Sin- 
ccrity, for his Promiſes would be ludicrous and in- 
fignificant, and ſo would his Threats too, if neither 
the Obedience of the Virtuous could lengthen, nor 
the Diſobedience of the Sinner could ſhorten Life. 
In a Word, to what Purpoſe does the Spirit in 
1 Pet. iii. 10, 11. enco Men to Religion by 
the Propoſal of Life and Proſperity, if in Truth, 
Life and Proſperity depend, not on our Behaviour, 
but our Fate; and be not diſpenſed according to the 
open Propoſals, but the ſecret and unconditional, 
the rigid and inflexible Decrees of the Almighty ? 


Tux Truth of this Propoſition being thus made 
out by unanſwerable Reaſons, we are not to ſuffer 
ourſelves to be moved by any ſuperſtitious Imagina- 
tions, by any obſcure or ſubtle Objections, or by 
any mere Colours or Appearances of Reaſon: Fer 
what is once clear and evident,. ought to remain 
firm and unſhaken, tho' we cannot unravel , every 
Odjection againſt it. Therefore tho' I ſhould not 
be able to reconcile this Doctrine with ſome obſcure 


Texts of Scripture; yet ought, its Authority, to 
be preſerved, as built and. IR, 148 and ſolid 
Reaſons. Po CL] ; $493,607 } Bor 
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nffitution, and the SHortne(s of Man- 188015 
here upon Earth; and imply no more than that 
an, as well as all other ies of Animals, and 
jndeed of Vegetables, for fo fir 7b extends the 
Compariſon hath his Time * 00 the Bounds 
f his Life r Abode here ſet him, beyond which 
e cannot paſs. Lal Xc. 10. The Days » of wor 
ge are threeſtare Years and ten; ; and though Men be 
6 flrong thet they come to fourſeore Tears, yet is [1 
agel then het Labour and Sorroto, ſo ſoon paſſeth ' 
it atucy, und we are gone. 


As to the Preſcience of Gov, 1 fo not P un 
Denial of a fatal Period of human Life claſhes. _ 
this, On the quite . ry, he ſeems 888. inju- 
nouſſy to reſtrain the nowledg e of Go 5 whb 
hike He foreknows nothing, Bot becauſe he 
remptorily pre-determined it. This, if we wilt 
ſpeak Senſe, is to magnify his Power, but to reduce 
and confine his K Knowledge, or at leaſt to depreſs 
and debaſe it: For thus it would not be a 1 

and eſſential Perfection, but wollld reſult from 
Jepend upon an arbitrary Will, an unguided power. 
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The Meaſures and Bounds of theſe, if there de any, 
let who will ſeck, it is not my Buſineſ now, _ 


Ha vine thus evidenced that the Period of Life 


is not fatally fixed, that no and un- 
conditional Decree, fake cr Vedic and 
Induſtry for the Preſervation of this Blefling : I will 
now proceed to the ſecond Thing propoſed, and 
donſider which Way the Date of Life may be 


lengthened. 


Ir is obvious to every one, that Life depends 
upon theſe three Things: The Chearfulneſs of the 
Mind; the Health of the Body; and a favoura- 
ble Providence of Gop; by which, as none will 
deny who admit of Providence, we may at leaſt. 
befproteted from Violence and Accidents, ſuch as 
human Prudence cannot foreſee. And to theſe 
three, may, for ought I know, be added, the good 
Will of Man, whoſe Miniſtry and Service is very 
often of excellent Uſe to us in this Point. 


Tus firſt Thing then I am now to enquire in- 
fo, is briefly, what Chearfulneſs of Mind contri» 
butes to the Preſervation of Life, and then more 
fully, how we may poſſeſs ourſelves of it. | 


IT is true, the moroſe and four, the froward, 
the paſhonate, and the ſullen, thoſe Stains and 
Blots of human Nature often prolong their Lives 
to a great Age; but it it as true that the Looſe and 
Debauch'd, the Intemperate and Incontinent do 
ſometimes, tho” rarely, live long, and deſcend into 
the Grave, rather oppreſſed by their Years than 
their Exceſſes. And if from ſuch extraordinary In- 
ſtances as theſe, we ſhall take the Liberty to form 
Rules of Life, and to contradict known and re- 
ceived Truths, we ſhall ever live at . of 
Logs AVE oj . Ie ancy, 
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Fancy, and never find any firm Footing to reſt 
8 will not therefore doubt, — 
theſe rare Inſtances, but that the Chearfulneſs of 
the Mind has a very propitious, its Diſconterit, 4 
very malign Influence, upon the. Life of Man. The 
Content of the Mind preſerves the Balſom of the 
Blood, and the Pleaſure of it enlarges the Heart, 
raiſes the Spirits, actuates and invigorates all our 
Powers; fo that when the Mind ſhines ſerene and 
bright, it ſeems to impart a new Warmth, and 
new Life to the Body ; a new Spring, and new 
Verdure to this Earth: On the Contrary, a diſeaſ- 
ed Mind does, as it were, ſcatter its Contagion 
through the Body; Diſcontent and Melancholy 
ſour the Blood, and clog the Spirits; —— pines 
away ; and Paſſion frets and wears out our Strength 
and Life. In few Words, there is an intimate 
Conjunction between the Mind and Body, and fo 
cloſe is the Depence ice of the latter upon the ſor- 
mer, that the Face of inferior Nature does evident- 
ly vary, wither, or flouriſh, according to that Va- 
riety of Weather it makes in the Sky above it, as 
the Mind ſmiles or lowrs upon it. And according- 
| ly, if we appeal to Expetience and Obſervation, I 
x believe we may fafely pronounce, that generally 
ſuch live longeſt, as either think very little, or 
whoſe Thoughts are always calm and chearful; ſuch 
as are ſtupid, and have no Paſſions; or are wiſe and 
and have none but ſuch as are regular and 
ightful. All this, I think, is not conteſted; 
and all the Difficulty lies in poſſefling ourſelves of 
this Satisfaction and Content of Mind. Men ſeek it 
in every Thing, and even thoſe Things which are 
diametrically oppoſite to one another, pretend to 
de infallible Guides to it: Atheiſm and Religion, 
Philoſophy and Ignorance, worldly Prudence, and 
an affected Contempt of it, do all promiſe to teach 
us the Art of SatisfaQtion, but it will not be a 16/4 
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"ia Policy is Vie wholly upon Mit: 
t propoſes 4 us Things under the Notion 
of great 'and good, which when we have examined, 
we find not worth our ſceking : And of theſe it can 
ive us no Aſſurance, whether we reſpect their Ac. 
guiſition © or Poſſeſſion: And the Ways it preſcribes 
to put us in Poſſeſſion of all that Sadie which 
nag from theſe Lk have ſomething in them 

ſo laborious, ſo uncertain, ſo yexati 
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rives all its Credit from the Confidence, not Rea- 
ſon of Men, who under Colour of a free and im- 

rtial Philoſophy, advance the Intereſt of bas 
Luſt uſts to which they are intirely enſlaved. 


"REZ1610N then only remains 'to be (lowed, 
This rectihes our Opinions, and diſpels our Er- 
tors, and routs thoſe Armies of imaginary Evils 
which terrify and torment the World, much more 
than Spirits and Ghoſts do. This diſcovers to us 
Objects worthy of all the Love and Admiration of 
our Souls. This extinguiſhes our Fear; ſhews us 
the Happineſs of our preſent Condition, and opens us 
a glorious Proſpect of our future one. This diſ- 
covers to us the happy Tendency of temporal E- 
vils, and the glorious Reward of them: And in 
one Word, teaches us both to enjoy and ſuffer, It 
moderates our Deſires of Things uncertain, and 
fixes them upon thoſe Things for which we can 
be reſponſible : It raiſes the Mind, clears the Rea- 
ſon, and finially forms us into ſuch an united, ſet - 
tled, and compacted State of Strength, that neither 
the Judgement i is eaſily ſhaken, nor the Affections 
hurried by any violent Tranſport. But do I not 
here imitate Phyſicians, who attend only to the 


moſt a rous Symptoms, and neglect others 


Whether I do or no, they who read ſuch. gene 
Directions, are wont to do ſo in their Applications 
of them: And moſt are apt to look upon Religi- 
on as deſigned only to redreſs ſubſtantial and for- 
midable Evils. And yet it is with the Mind as 
with the Body, tho” ; 2 Impoſthumes, De- 


fluxions, kill, the Anger of a Puſtule, the Pain of 
'a Tooth, MES ely 1155 


order and diſturb: And thus 
tho? Pain, and Death, and ſuch like Evils, over- 
throw and overwhelm the Mind, yet are there a 
Croud of Night Evils which diſquict and diſcom- 

nd th is is 2 Matter not to be contemn d, 
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efpeci me, in the Proſecution of the 
Tam — Br the ſince; I perſuade myſelf that Deſign 
reat and formidable Evils, Guilt, Pain, Poverty 
ickneſs, Death, or the Thoughts and Aok 
henſions of them, but rarely afflit the Life of Man. 
But there are other Evils of a lighter Nature, which, 
like Pirates, are perpetual] cruiſing on our Coaſts, 
and tho" they cannot invade and deſtroy, do much 
diſturb and annoy us. Nay, What is = more, 
it is very uſual 'to fee Men acquit themſelves very 
honourably under true and ſubſtantial Evils, who 
come off — 4 poorly from the Encounter of flight 
and deſpicable ones. How common is it, for one 
ery maintains bravely his Courage and Jud 
imidft Swords and Bullets, to oe all Patlence, 
Prudence and” Government, When attacked by 2 
tude Jeſt? Toffee a Man that heats very ' tally 
the Loßs of 'a Ship, or a conſiderable Sum of Ms- 
, tranſported into ſttange Indecen 1 h the 
Breaking of 'a Glaſs, or the Menn iſh of 
Meat; and he who ſits very 14 uncon- 
cernruly down under a h 6. Vpitgrad., ſceats and 
faves if robbed but of a bbage or un Apricock. 


Aber and fuch bo Remarks, vne may _- 
and oſt in ever A 
What is eee of all, our Fears Pye th our 
Hate and Anger, are às violent and uneaſy, when 
wy nk from Cauſes of the leaſt, as of the high- 

t. We bewail fantaſtick and true Miſ⸗- 
fortunes with the fame Si ighs and Tears, and reſent 
imagirary zad fubſtantial Injuries with the ſame 
diſordered 'Pale and deformed Lobks. When 1 
have reflected on all this, I have often thought that 


i 'as gecelſary to the Tranqullty of Life to 
"myſelf againſt 8 and Plles, a Inf 
and Femipulis ; to arm myſelf againſt 


dung ra Swarm of vexitivus Accidents, 28 a8 
Peſtilence, 
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and Poverty. And, to this 
Glowing Rs ene * 


Peſtilenc 7 
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Fr, On the Exits <> I never | 
to my are really my ou. IL. .neyes 
trayel Abroad to find out foreign Miſchieſs to tor: 
ment myſelf ; as if there were nat enough of the na: 
tive Growth of my Country. My own Mind, — 
own W my on » are. Proyinces, w 
enough — me, and a little 700 F ruitful too. Nays. 
am in Evil, even ; to. confeſs, I decline, if I cans 
even.-lying.in my Way, as, I de a Buſtle 


— Fr —_—_ the, other Side of the 
Street. N lit upon a Shelf or Rock, 
if I have.Sea-room enough. And. as a little DiRt- 
ance.of Place, ſo a little Diſtance. of Time, . ſerves 
my Turn to make me reckon ſuch Eyils as none 
mine; I will no more diſtraqt or. diſturb. my 
with the Exils that are fancied tegming in the 
Womb of Time, than mw thoſe that are, now in 
* Peru or Mexico. This is the very, Ler- 
ture Religion reads me, far ſure to erde 
tant Eyils or to anticipate future ones, were fat 
from ſtudying to be quiet, and doing ones own Bufoncſe 
or ſrom thinking with our Saviour, Sufficient, for 
the Day is tbe Evil thereof, and were indeed to 
ſuffer as buſy Badies, fear ul, and Unbelievers. If 
any. Man will impute this to me as Brutality and 


Uncharitableneſs, I cannot heln it; I thank Gon 
that [ have Senſe enough to Practiſe Caution with: 


more 


out Fear, Care without Anxiety, and n 
wüten Piva or Agony of Mind. | 


. Secondly, As to.thoſe Eyils (I peak fill; of light 


and daily ones] which, I cannot avoid; my next 


Care is to weaken. their Force, to diſarm them, of 


any. 
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any. I take from them all the Terror that Fancy and 
Opinion have given them, and will no more, if 
I can help it, ſuffer my Imagination, than my 
Taſte or Feeling, to be impoſed upon. In the 
next Place, I carefully ſtrengthen myſelf, ſee that 
my State be healthy, and my Nature firm, left I 
ſhould complain of the Meat, when the Fault is 
in my Stomach; or think the Bed ill made when 
the Cauſe of my Uneaſineſs is in the Body. Ant 
laſtly, -when I have reduced the Evil to its ow 

natural ſize, y it is of ſuch a pigmy, 
dwarhſh Growth, that I can ſecurely light it. 
I can maſter it with little Trouble and In- 


duſtry or at worſt with very little Patience. 


I-LABouR above all Things to fill my Soul with 
t and raviſhing Pleaſures, to poſſeſs it with that 
bitual Poverty of Spirit, Meekneſs, Purity, Cha- 


rity, commended to his Diſciples by our Loxp 


and Maſter, that I am generally above the Buz 
and fluttering of theſe, rather Impertinences, than 
Evils; and do often ſuffer them without being ſen- 
fible of them. But I can never often enough put 
the World in Mind of the vaſt Difference there is 
between the Fits and Habits of theſe Virtues. What 
we could do in a pious Humour, that we ſhould 
always do, were but the weak Impreſſion once 
converted into Nature, the ſhort-lived Paſſion 
changed into ſteady Habit. The next Thing to 
be conſidered, after the Chearfulneſs of the Mind, 
is, 1 LE. | * | 


Secondly, TE Health of the Body. Life does 
fo apparently depend on this, that in the vulgar 
Notion it ſigniſies much the fame Thing. It is 
notorious, Life decays and expires with the Health 
and Strength of the Body, and when it is protrac- 
ted after theſe are gone, it ſcarce deſerves the Name 


of 
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of Life, any more than the Noiſe of an ill-ſtrung 
and Ill-tuned Inſtrument does that of Muſick. But 
I need not teach any Body the Value of Health, 
or preſs them to the Preſervation of the Body: I 
ſhould be ſufficiently obliging to the World, if 
| could teach it any Art by which they might be 
reſtored to that Bleſſing which it enjoyed before the 
Flood, a Life of many hundred Years. But I 
now nol Art that can raiſe Nature above its known 
Laws, or retrieve its Youth, if it be now in its 
Decline. One Thing I know, that we too com- 
monly debauch and corrupt Nature firſt, .and then 
load her with our Reproaches and Accuſations. 
We ſhould undoubtedly live much longer, and 
this Life would be more healthy, that is, more 
th Writal than it is, did we but obſerve the DiQates 
at of Religion, and not prefer before them thoſe of 


* Luft and Fancy. How much ſoever Men com- 


D plain of the Shortneſs of Life, moſt Men do not- 
I withſtanding ſhorten it themſelves by ſome Crime 
n or Error or other. If we could conſult the ſickly, 
crazy Part of Mankind, I mean ſuch as are fo in 
ut the Middle, or almoſt Beginning of their Years, 
and demand of them, What blaſted their Beauty, 
at Hand impaired their Strength? what thus violated, 
d their Nature? We ſhould ſoon be reſolved to what 
Original their Diſeaſes were owing, if at leaſt their 
Shame and Bluſhes would give them Leave to in- 
form us, And if we ſhould endeavour to trace 
the Deaths of moſt of thoſe who are gone | hence 
before their Time, back to their firſt Cauſe, I do 
not think but our Search would ſoon end in ſome 
Vice or Folly or other. This Man drank too much; 
he other too much indulged his Appetite : One was 
icvoted to his Luſt, another putrified in his 
Soth. All of them, in our common Phraſe, did 
live too faſt; but in Truth, and Propriety of Speech, 
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lied too faſt. For fince Life is nothing elſe but a= 


_ — 
r r 


** 
— 


— ä — — — 


— 


—  — 3 —ů 


P 7 wry >. ..c* "1. 88 


«Aa. -* 
8 


Zo oy ˖—— CTY ww 


— —— — 


254 An Enquiry 


ing by Reaſon, Deviation from it is an 
42 de | Ap 


Bur to proceed; it is not unuſual to ſee Prid 
kill one, Paſſion another, Avarice and Ambition 
a third, while, to gratify theſe Affections, the 
Body is either expoſed to Dangers, or worn. out 
oy — Now, if we can generally find the 
Cauſes of early Deaths in Men's Vices, wha 
40 little of other Men's Lives comes to our Know WM: 
ledge, what think you, ſhould we not be able u 
diſcover, if we could enter into the Retirements, Wo! 
and penetrate all the Secrets of Mankind? Hou Wn 
many hidden Paſſions gnaw the Heart? How many Were 
- ſecret Sins conſume the Strength? Where not only F. 
Concealment excludes the Eye, but a Shew of Profi 
bity, nay, a real Practice of ſome 2 Virtue, 
excludes even Suſpicion? If then Immorality often 
contract the Term of Life, it is evident what i 
to be preſcribed for the prolonging it. Religion 5 
the beſt Phyſick: It has often mended an ill Con- 
ſtitution, but never ſpoiled a good one. Wher 
did ever Chaſtity impoveriſh the Body, or deflowe: 
the Face? When did ever Temperance inflame the 
Blood, or oppreſs the Spirits? When did ever In. 
duſtry orV igilance four the Humours, and enfeebl: 
the Nerves? No Crudities, no Plethories, no Ob 
ſtructions, no Acidities, no Stagnations, Extravs 
ſations, and I know not what hard Names, and 
harder Things, derive themſelves from Religion 


- Ir is true, a Man may entitle his Folly, hu 
Melancholy, his particular Fancy, or his part- 
cular Conſtitution, Religion. And this may 
rove miſchievous to him, to his Health, to ts 
— But then this is not the Fault of Relig 
on, but the Man; and to ſpeak properly, this is not 
Religion, tho it be called ſo, but it is * 
N 5 
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Wolly, or an ill Conſtitution diſguiſed under the 
Garb of Religion. Virtue then is the moſt pro- 


bable Way to a long Liſe, or if not fo, at leaſt 


to a more comfortable and honourable Death. For 
dence,” not a Crime, we muſt needs meet it with 
it with leſs Regret and Affliction. | 

If all the Promiſes Gor has made the Virtuous 
of a long Life did really ſignify nothing, I can- 


relating to temporal Protection, with Faith or 
Fervour, or ſo much as Sincerity: But if 


that his Providence is actively employed for the 


is the Governor and Creator of the World, in 


Power it is, if theſe be inſufficient, to create new 
ones? To him, whoſe unerring Laws can never 
miſs of thoſe Ends he aims at? Or if they could, 
his Power is ever at Hand to ſupply their Defedts, 
and accommodate and temper them to particular 
Emergencies; and his Prerogative is under no Ties, 
no Limitations, but thoſe of his Divine Wiſdom. 
Well might the P/a/mi/t ſay, I laid me down and 
pt, fer it is Thou, LorD, mate me dwell in 
dafety. Eve — Man may ſay the ſame not in 

th only, but in Sickneſs, in a 
Tempeſt, whether by Sea or Land, in a Plague, 
in a Battle, in a Siege, in a Storm: To be- 
heve ourſelves under the Patronage and Pro- 
tection of Gop, ſeems to me nothing leſs than to 
believe, that He will make thoſe Thin we are 
oncerned in flow with a _ doi Stream — 

1 2 


where an early Death is the Reſult of a Provi- 
leſs Amazement ourſelves, and our Friends behold 
Tat third Way of prolonging Life, is to en- 
the Providence of God in itz Preſervation. 


not ſee how we could put up any Requeſt to Gop, 


ſignify any Thing, then — they muſt ſignify, 


Preſervation of virtuous Men. And how great Se- 
curity is this? What can be impoſſible to him who 


whoſe Diſpoſal all created Means are, and in whoſe. 
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that He will place us in a Condition of Life, ſafe 
and agreeable; or if not, that in Diſtreſſes and 
Dangers He will contrive the Methods of our Rel- 
cue, and where the ordinary are inſufficient, find 
out extraordinary; that He will concur and co- 
operate with the natural Courſe of Thi or if 
He ſee it fit, that He will exert a ſupernatural Force, 
and vouchſafe an extraordinary Succour. Phainly 
thus, tho' I know not the unſearchable Method: 
af Divine Providence, yet from Gop's concerning 
Himſelf for my Good, I may boldly infer, that in 
my Sickneſs I may hope for that from Go which 
I cannot from the Skill of my Phyſician; that ia 
troubleſome Times I may expect that from 
Providence, which I cannot from the Wiſdom, 
Juſtice, or Power of the Magiſtrate ; that 
in neceſſitous, intricate Circumſtances,” I may 
miſe myſelf that Iſſue from his Favour, which 
cannot from the Prudence, Integrity, or Bounty 
of my Friends: And in a Word, that in all Caſes 
J can hope for that from my Prayers, which I could 
not from human Power or Policy. The Sum d 
all is, all the natural Means of our Security and 
Life are in the Hands of Gop. And if theſe ſhould 
be deficient, nothing can reftrain him from ex- 
erting a . . Foree for our Preſervation. 
His and univerſal] Laws are infinitely - wiſe 
But if at any Time our Affairs ſhould require his 
immediate Interpoſal, I know not — ſhould 
fancy his Prerogative ſo bounded, that He cannot, 
or will not interpoſe. And tho' his Pavilion be 
thick Clouds, and He walk upon the W ings of the 
Wind; tho' his Providence be a great Abyfs, and 
the Swiftneſs Seereſy of his Actings | elude 
our Search, baffle our Enquiries, ſo that we 
cannot diſcern when He acts by Prerogative, when 
by Law, yet I doubt no but that He does frequent- 
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Tuts being fo, it is plain that our great Buſi- 
nels is to engage the Providence of Go on our Be- 
half, that we may have an unerring Guide of this 
dubious and floating Life, a firm Support of this 
mortal corruptible Nature: And I think I need 
not prove, that Religion is the effectual Way to 
oblige GoDp : If this be the great Meſſage that we 
have received of the Son of Gop, that Gop Is 
Light, then St. Fohn's Inference muſt needs be 
good, that he only who walks in the Light, can 
hold a Communion with Him, that is be dear and 
acceptable to Him: A ſpiritual and rational Wor- 
ia ſhip muſt be the only Method to endear ourſelves to a 
m God, who is a wiſe Spirit. Nay, though all the Pre- 
m, cepts of Religion ſhould not be — founded 
tin their Agreeableneſs to the Divine Nature, yet 
/ fill ſince they are the Precepts of Gop, we need 
ch ſearch for no other Reaſon tor the Acceptableneſs 
of our Obedience. It is true, all the Heights of 
Purity, to which the Goſpel invites us, are not 
to the Health and Strength of the Body; 
yet are they ſerviceable to the Perſection and Im- 
provement of our Nature: They are not all indi- 
ſpenſible to the happy Conduct of our temporal 
Affairs; but they are uſeſul to the Felicity and 
Glory of our eternal; and therefore the more re - 
ligious we are, the more we ſhall pleaſe Gop. 
But I will inſiſt no longer on & unconteſted a 
Point; Nature itſelf dictates, that an Imitation 
of their Virtues is the ſtrongeſt Obligation we can. 
lay upon the Wiſe or Good; and Obedience the 
moſt effectual.Recommendation of us to the Sove- 
reign Powers: Whether therefore we conſider” 
God as the Bell, or the Greate/?, the Characters 
under which the Light of Nature did ever. repre- 
ſent Him, Religion, that is, Imitation and Obe- 
dence, . are the only Ways by which we may ſe- 
cure bis Favour. Lene 4:iit | / 
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Non is Virtue leſs apt to the Favour 
and Amity of Man, than that of Gop. It fences 
us about with the Arms and Succours of Mankind : 
Trguards us with all their Eyes, and with all their 
For their Love and Reverence make n 
active and walkefal in our ern ae "wt; 


How directly repugnant to all this are the E. 
fefts of Irreligion ? It leaves us no other Safeguard 
than that of our own Strength and Vigilance; 
which, to ſpeak properly, is to deliver-us up into 
the Hands of Folly and Fear, our Weakneſs and 
Cowardiſe. For alas, what were my ſingle Rea- 
ſon or Force, when I have neither Gop nor Man 
to ſecond me] How much Jeſs when the Indigna- 
tion of the one, and the ſecret Averſion or open 
Enmity of the other, ſcare and (intimidate me 
How can a Man hold out againſt Dangers, if he 
be betrayed by his own Guilt within, and his Rea- 
ſon, overthrown by ominous Fears, do not leſſen, 
but multiply his Terrors! Hence isthat of Salomon, 
She Wicked | when no Man pur but the Righ- 
teous ave bold as Lion Abandoned by Gon — 
* he __ enn hes Hearty." 


Tas Sum of what I have ſaid amounts to this; 
Firft, I have proved that the Date of Life is not 
fatal and unalterable: From whence it neceſſarily 
followed, that it was capable of being prolonged 
or protratied.” n ne 


ro Ae — Means! it might 
be Ad: Ang here, ſuppoſing that nothing, 
could be more conducive to this than à chearful 
Mind, a healthful Body, and a propitious Provi 

— J have made it evident, that theſe are to 
| he ſought” in the Practice of Rejivion and Virtue, 


which is nothing elſe than — inſpired Authon 
3221 have 
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Right: dd, 2 Riches and He- 
nour. ' T hou Halt cams to thy Grave in a full 
T Shock of Corn cometh in its Seaſon. 
an 


perfect Religion ! at once the Guard and Joy 


man Nate? a 
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Bor 
jected, Fir, 
How are abs Texts which-ma 

the Reward of Obedience to the Divine Laws, re- 


concileable with thoſe other, which, as far as con- 
equal Wi. 
dom and Folly, and level Righteouſneſs with 


cerns their temporal Effects, ſeem to 


Wickedneſs, aſſerting the Promiſcuoulnek of All 
Events to the Virtuous and Vitious? Ml. 
come alike to all: There is one Event is the Righteous, 


and to the Wicked, to the Good, and to the Clean, and. 


te the Unclean ;, to him that ſucr ficeth, and to bim 
that ſacrificeth'not : As is the Good, fo" is the Sinner, 
ond he that feeeareth, as he. that feareth an Oath, 
Eccleſ. ix. 2+ And this is extended as far as 
Death itſelf; * om dieth the wiſe Aan? Ai e Neal, 
Eccleſ. ii. 76. Innumerable are the Anſwers to 
this Objection, but one Ps firs =P rn. 
which is plainly this. 


Tus, and the like Speeches, deſign not to 
derogate from the Efficacy of Virtue, or weaken: 
the Force of the Divine Promiſes, but to humble 
the Vanity of Man; and convert his Fondneſs for 
the World into a greater ſor a better; and are not 
therefore to be underſtood in ſuch a general and 
unlimitted' Senſe, as if there were no Difference 
between the Righteous and the Wicked, with Re- 
ſpedt to tempor i Good and Evil, Life and Death;- 
but — — that the Righteous arg not ſo uni- 
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verſally exempt ſtom temporal Evils, but that ſome 
or other of them in all Ages, are liable to them, 
even to an untimely Death itfelf. But what then! 

Such — — of an inſcrutable Pro- 
vidence, 2 no more to derogate from the Ex- 
cellence of Wiſdom and Virtue, or the Veracity 
of Gop, that ſome few Shipwrecks t to diſ- 
credit Navigation, or the failing of ſome few Tra- 
ders diſparage Art and Induſtry. It is enough that 
the Experienced and Skilful, the Careful and Dili - 
gent, generally ſail and trade ſucceſsfully. And 
this may in Part ſuffice for an Anſwer to another 
QbjeCtion of the fame Nature with this; only that 


this relates to all Events in general, but the Ob- 


jection following to a particular one. 


Ir long Life be a great Bleſſing at preſent, and 


recommends Men to greater afterwards, and if 
. Religion be on both theſe Accounts entitled to it, 
_ whence is it that an immature Death ſnatches 

away ſometimes the beſt of Men, that it ſtops 
them in the very Progreſs of their Virtue, and 
in a full Career towards Perſection and -G] 
I anſwer, 


Tus Providenee of Gos is a great Deep, Hi: 
Fudgments are unſearchable, and bis Mays paſt find- 
mg out. | 2 

2. I cannor believe that this early Death, 
which intercepts the Fruits of a growing Virtue, 
ſhall ber-ave the Virtuous of any Degree of that 
future Glory, to which-ſuch Fruits would have en- 
titled them: I ſhould rather think, with the Au- 
thor of the Book of Wiſdom, that having com- 
ed their Perfection in a little Time, they had 
in a litile Time finiſhed'their Courſe, and by what 


| they did do, gave ſuch plain Proofs of what they 


ory? 
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would do, that Gop rewards their Purpoſes as He 
does the Actions of others, and therefore haſten- 
eth to take them to Himſelf, But however this 
Matter be, I am content to believe, 


3. Tur as Gop orders all the particular E- 


vents of Life to the Good of thoſe that love Him, 


ſo much more muſt He diſpoſe this biggeſt Event, 
to their Intereſt and Benefit : And therefore this 
immature Death is doubtleſs, to the Righteous, 
better than * mou we ſhould not be able to 
1 why. die in their Perfection, their 

yet tale, their Felicity unſtained, no 


Ge: emptation, no Misfortune having yet trium-. 
phed over them; an Advantage which we much 


admire when we ſee. great and good Men ſurprized, 
or overpowered by — and Calamities: 
For then we cannet but acknowledge, that if 
Death had come ſooner it had been much kinder; 
for they had been gathered into the Storehouſe of 
the Dead, like Corn into the Granary, before un- 
ſeaſonable or immoderate Rain had corrupted its 
or any malignant Vapour blaſted it. 


Lafth, I xxow not how Heaven has dealt with 
theſe its Favourites: Perdventure it is in the moral, 
as in the political World, fome are born to that 
Greatneſs which others acquire with Labour. He 
never dies too ſoon who dies ripe and perfect, and 
if theſe Divine Souls were ſoon enriched with more 
Ligh tand Beauty with more impetuous Inelinations 

irtue than other Men; if their ſhort Life were 
ſo innocent, ſo bright, that out of a particular. 
Grace Gop t ke fir to exempt them. from the 
Miſeries of this Lite; or that upon Account of a 
particular Pre-eminence, t ey hey needed not paſs thro” 
the Trial, the Diſcipline and Purgations of it, on 
either of theſe Suppoſals we ought not to com- 
miſerate, but revere their Fate. 
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Of improving Life, or living much in a little 
| Time. 


O underſtand aright what it is I here aim at, 
what I mean by the Improvement of Life, 
it is neceſſary to call to Mind the true No- 

tion of Life laid down in the Beginning, that it is 
the right Uſe of all our Powers and Faculties, the 


rational Exerciſe, the wiſe Employment of our 


whole Nature. 


Now if this be fo, it is plain that we live juſt 
as much as we a& and enjoy, I mean always rati- 
onally ; that as we advance and grow up towards a 


Perfection of Nature, the more is Life alſo raiſed 
and refined. Thus if the Life of the Underſtand-/ 


ing be to think, to diſcover and contemplate Truth 
and Goodneſs, then ſurely its Life is enlarged with 
its Knowledge : If the Life of the Soul of Man, I 
mean his Will and Affections, be to chuſe and 
n admire and love true Good, then certain- 
y our Life is perſected with our Virtue, and 
augmented with our Religion, ane 


Ix a Word, if the Life of Man do not conſiſt in 
the Motion of Animal Spirits, but the Exerciſe of 


his rational Powers and Faculties; if the true 
Health of Man be not to be judged by the R 
larity of his Pulſe, but the Harmony of his A 
tions ; if finally, the Thing called Life be not to 
be meaſured by Hours, and Days, and W 
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and Years, but by Activity and Enjoyment ; then 


ſure I may boldly conclude, that the more regularly 


and conſtantly we purſue the proper Buſineſs of our 
Nature, the more actively and vigorouſly we are 
carried on towards that which is our proper Good, 
ſo much the more we live, ſo much the more true, 
natural, and pure Life; and all this is 'no other 
Philoſophy than what the Wiſeman has long ago 
advanced; For honourable Age is not that which 
ftandeth in Length of Time, nor that is meaſured by 
Number of Years. But Wiſdom is the grey Hair un- 
10 Men, and an unſpotted Life is old Age, Wiſdom 
iv. 8, 9. This is a Truth of vaſt Importance ; 
were it but once thoroughly imbibed, it would re- 
w all the Preſſures, and redreſs all the Grievances 
of Life. 


Ws complain of Life, that it is dull and nau- 
ſeous, we impeach it of "—_ and Vexation, of 
Shortneſs and Uncertainty. How would this one 
Notion, well purſued, ſoon filence all their Com- 
plaints? He would never think Life too ſhort, 
who were ripe for Death: He would never 
complain that Life were uncertain, who were 
always ready to die: He would not accuſe 
Life of Dulneſs and Nauſeouſneſs, who was daily 
advancing his Diſcovery of Truth, and enlarg- 
ing his Poſſeſſion of Good: Nor would he ever 
charge it with Vanity and Vexation, were his Ac- 
tions ſtill wiſe and rational: For thus every Act 
of Life would be an Act of Fruition too, being 
both agreeable to Nature, and attended by a de- 
lightful Approbation and Complacencey of Conſci- 


ence, By this Time it is plain what the Deſign of 


this Chapter is, namely, to compenſate the Short- 


neſs by the Excellence of Life, and redreſs the Va- 


nity and Vexation of it by its Perſection; a De- 
lgn, 1 confeſs, worthy of a more W 
ö ind, 
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Mind, and a more elevated Fancy than mine; A 
demanding all the Wiſdom and Experience 
of an active, and all the Thought ; and Learning of 
a contemplative Life; a Deſign, in a Word, that 
requires at once the prudence of old 29% and the 
. of blooming Years. 


1 sHALL here diſcourſe but very briefly, and 1 
general Terms, of the Improvement of Life All 
the Advice I ſhall offer here, is, 


FrasT, That we endeavour to perfet? and wel 
** are. 


» 1 g n 1 * 


Grebe r. That we begin to live betimes; or if 
we cannot now do that, our Years being for 1 
that we begin to live immediateh. 


* 


TarirDLY, That we avoid theſe Thing that ar: 


Enemies to our true Life. 


FirsT, We POR to * Lo ig 
our Nature. The Neceſſity of this will be very 
conſpicuous to any one, who ſhall conſider that the 
Perfection of our Acts depends upon the Perfection 
of our Faculties and Powers; juſt as the Pleaſure eſ 
Seeing does on the Goodneſs of the Eye, or that « 
Hearing on the Perfection of the Ear: So much, 
and much more, does the Beauty of human Action 
and the Guſt of all our Enjoyments depend upon 
the Clearneſs of the Judgment, the Rectitude of the 
Will, and the Vigour of our Paffions. © Jo render 
this Argument yet more viſible and palpable, let u 
conſider how mean a Thing Man were, and hov 
contemptible Life, without Cultivation or Improve- 
ment. The Body is but 'a Heap of Duſt; ſome 
thing there was to ſtamp a Value upon it; ſome 


thing there muſt be to give Sweetneſs to the Eye 
Cham 
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Charm to the Tongue, and Grace to Motion: It 
is a mere Machine, alike capable of being made the 
U of Cruel or, Mer „of 44 or => 
ſity, of Avarice or ity; It is Religion my 
— and ſanctify it; it 2 Widon mut conduct 
and guide, and make it the happy Inſtrument of 
great and glorious Actions. The Spirit within us 
is a volatile, mutable, unſteady Thing, capable of 
all Sorts of Impreſſions, ſuſpended as it gyyere be- 
tween Heaven and Earth, floating betweei the dif- 
ferent Shores of Good and Evil: Knowledge and; 
Virtue form it into Angel, ſtamp a Sort of Divinity 
upon it; for we are not born, but made great: I. 
is Wiſdom that imprints It with bright Ideas, that 
impregnates it with noble Paſſions, and determines 
its Tendency towards its true Good and ſupreme 
Felicity.” Our Converſation with the World is na- 
turally nothing elſe but a dull Intercourſe of Forms, 
and K and Civilities; a nauſeous Circu- 
lation of the ſame taſteleſs and ſuperficial Entertain 
ments; a tedious and repeated Purſuit of vain miſ- 


taken Ends, and often baffled Deſigns: It is Virtue 


and Knowledge that give Reliſh to our Enjoyments, 

and Life and Spirit to all} our Actions ; that lead 

us on towards excellent Ends, and inſpire us with 

immortal Hopes. Our Fortune and Condition in 
the World is naturally a AY unſtable Agi- 

tation, made up of a confuſed and motly Variety 

of Events: Knowledge and Virtue fix the floating 

Iſland, and give Light and Beauty to the Chaos. 


I can: never carry this Argument too ſar, and 
therefore I will yet a little more particularly conſi- 
der what Increale of Life we derive from perſecting 
our Natures. Does Life conſiſt in the Exerciſe ot 
our Faculties? True Life then is the Portion of the 
Active and Induſtrious: The dull and heavy Mo- 
tion of the Sluggard is but a faint Imitation or Re- 

Vox. XL. Y ſemblance 
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ſemblance of it: It is a diſeaſed languiſhing Thing, 
a Compound or Mixture, wherein there ſeems to be 
more of Death than Life. Does Life conſiſt in 
Fruition? How dark and diſmal are thoſe of the 
Wicked, compared to the calm and bright Days of 
the Good! For what can there be like Enjoyment 
to that Man, who dares make no Reflections on 
the paſt, nor can entertain any juſt Hopes of the 
future? and whoſe Mind concurs not with his pre-, 
ſent Paſſions, and refuſes to join in the ſenſeleſs 
Deſigns he is upon? Does Life laſtly conſiſt, as I 
have proved it does, in the Knowledge of Truth 
and Love of Goodneſs? How ſcanty, narrow, and 
beggarly is the Life of a Fool and Sinner, compared 
to that of the Wiſe and Virtuous! Tully ſaid, One 
virtuous Day was to be preferred before a * ul Im- 
mortality: This is true in the preſent Senſe and 
Notion of Life. Error and Ignorance are as it were 
a "Diſeaſe, or State of Inſenſibility and Death to the 
Underſtanding. The Mind that is utterly ignorant 
of Objects worthy of it, has nothing to employ it- 
ſelf upon, or at leaſt nothing that gives it any ſolid 
Satisfaction: But the Mind which is filled with the 
Knowledge of excellent Things, has a great Variety 
of Scenes to entertain it, and never wants ſome 
freſh Occaſion of Delight and Wonder. 


Bur it will be faid, Does not the Fool behold 
the viſible World, as well as the Philoſopher ? He 
does; but juſt as he reads a Poem, without diſco- 
vering the Artfulneſs of its Contrivance, the Rich- 
neſs of the Fancy, or Variety of the Incidents. 
The Sinner hears Talk too of an inviſible World, 
of moral Perfections here, and of divine Joys here- 
after; but he hears it unmoved, unaffected, which 
ſhews he has no lively Notion, no diſtin Percep- 
tion oĩ any Thing of this Kind: . 
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and ſullied; Beauty itſelf would loſe all Charm, re- 
flected thus. 


Bur human Perſection conſiſts not in Knowledge 
alone, but alſo in the Purity of the Heart, in the 
Regulation of the Affections, in Love and true Li- 
berty ; that is, the Heart muſt be ſet upon Objects 
worthy of it, and we muſt purſue our Ds 
with Vigour and Conſtancy: And this is that which 
renders Life truly delightful and uniform. Without 
Objects to engage our Affections, we can ſcarcely 
be ſaid to live; we ſhall be becalmed, and ſcarce be 
ſenſible of the Breath we draw: And unleſs theſe 
Objects be worthy and agreeable, all is but Storm 
. Tempeſt, Cheat and Torment; and our Facul- 
ties are not rationally employed, but abuſed, de- 
luded, depraved, tortured. 


Cour p we but comprehend what all this. did 


amount to, or at leaſt, could we feel and experience 
it, we ſhould ſoon diſcern that the Wiſe and Good, 
and they only, did truly live: For theſe only know 
Go and themſelves ; theſe only admire, and love, 
and rejoice, and hope rationally ; and theſe only 
are not confined nor limitted in their Knowledge 
or their Affections; for the Objects of both are in- 
finite: Their Minds can never travel fo far in the 
Contemplation of Gop, and the moſt important 
Truths; but that there is ſtill a new World to be 
further diſcovered : Nor can their Admiration or 
Love, their Joy or Hope, ſo enlarge themſelves, as 
ever to equal the Objects of theſe Paſſions, and 
reach the utmoſt chat is in them. 


Bur it is probable, aſter all, the Fool and Sin- 
ner will pretend to engroſs the Goods of the Earth; 
as if they alone were to poſſeſs and enjoy them, as 
if they were the Heirs of 0 World, the Ne. 

2 
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of che other: But this is a vain Fancy, and has 
been often baffled. Who can haſten more to en- 
3 » than he who knows the true Value and gight 

ſe of all Things? And who can enjoy more in any 
Thing, than boy who at once gratifies his Reaſon and 
Bis Apvetite; and pleaſes his Inclination, without 
forfeiting his true Liberty ? If to be fooled and 
cheated, 877 to be S0 and tormented by the 
Thiogs of this World, be 4 Pleaſure, in this the 
"Chriſtian muſt indeed give Place to the Infidel, the 
Tighteous N Man to the Sinner. 


Tux Sum then of the whole Matter is; Life in 

: fooliſh, mean, and vicious Soul, ſeems like a 

MS Baan Water, — — 8 and 

nds; or like ight of a Candle in- 

cloſed within the — of a dark 1 
thorn; but 95 the Wiſe and Underſtanding, 

e 2 team which {yells above its 1 
= ben ſelf over A vaff Plain; or like 2 
niconfined, which diffuſes and darts 2 aver 
he F ace bf Nature. Ah! « erefore 44 much d doe 
It it 1 me to het gs Underfandin with 2575 
and 10 Images, With pleaſigz and important 
Notions, "with the Truth? that can ſerve, either 
to oY oy guide, to nouriſh 955 8 57 to ſop- 

me in this . 8 my 
a in oys 1101 another? H goes It 
import ms, I'my Soul with 25 ; 4555 of all 
That is cat; Love of all that is p pare of 
facred ;* Love o'r I that is beautiful or delightful! 
And fly, that my Body be a fit Inſtrument of 
4 4 Mind, it tits not a little import me, that 


ber be rong and healthy, vigorous and vivacious. 


pr Second Way to I ve Life, is, to gin 


to tive betimes; er at fr, If your Years be far ſe 
6s hi i he imme, 5 e 0. 


Liſe, 


iug a n P re as Cit. nc. ** 3 


Soc eee amore. nw. ot es a. 


after HarPIN Ess». 269 

Life, in my Notion of it, dawns with our Reaſon, 
and grows up to Ripeneſs and Perfection with the 
Virtue, Liberty, - and Tranquility of the Soul. 
To be wiſe, and to be religious, this is to live; 
for in this conſiſts Fruition and Enjoyment; in this 
the Health and Vigour of our Faculties; in this the 
Harmony and Beauty of the whole Frame of our 
Nature: And this, and no other, is a rational and 
reeable Exerciſe of our Powers and Capacities, 
hoever therefore will improve Life, ought to 
begin the next Moment to aſſert his Liberty, and 
to give himſelf up to true Wiſdom. 


Ir is ſtrange to ſee how Men put off this, or at- 
tempt it only ſuperficially, and by the By; they 
prefer, I will not ſay, Trades and Huſbandry, and 
various Sorts of Knowledge, foreign and remote 
from the Service and Conduct of human Life; 
(ah! that Time were but ſo well ſpent in general; 
but they prefer even Drefling, Painting, Drinking, 
Gaming, and all, not only the moſt filly and tri- 
fling, but the moſt vile and infamous Ways of con- 
ſuming Time, before true Wiſdom. Nay, amon 
thoſe that make Profeflion of Wiſdom, and pretend 
to have dedicated themſelves to the Doctrine of 
Jeſus it is common to ſee great Numbers Hearing, 
Talking, Reading, Diſputing, without ever mak- 
ing any Uſe of thoſe Truths they ſtudy and contend 
for, or feeling any Warmth or Influence of them; 
like thoſe wiſe ones in Temporals, who are laying 
up Proviſion all their Life long, which they wi 
never uſe, never enjoy. Ah wretched Conſump- 
tion of Life ! How ſoon will the laſt Minute ex- 
pire? And the unhappy Man will not have lived 
one Year, one Month, one Day; but will have 
waſted a precious Treaſure of Time, and he muſt 
zo immediately and account for it. Neos EY oy 


” ' | 
* 


Y3 Wan, 


— yr a" — — — 2 — m... 


11. Enquiry 25 


270 


WII, let che World live after its own Faſhion, 
I plainly fee the Point I am to make; no Day, no 


Hour ſhall paſs me unemploy d: Every Moment, 
if Icam, 1 will grow wiſer and better: It is not how 
wy Liſt, but how much I live: I will know, | 
Wilk act, I will enjoy To-day; and then I am fo 

F have lived a Day. This moſt propoſe to do, 
ſome Time or other; but not 'To-day. And why 
not To-day? Why” not preſently ? Is there any 
Evil in being immediately wiſe, —— free, 
immediately rational, immediately happy ? It can- 
not be, if the State I ami in be teally good; if the 
Pleaſures I enjoy be really ſuch as my Reaſon can 
Mare in, and my Conſcience can approve; I then 
Indecd live: There is no Need of Change and Re: 
formaticn, ' but 'Continuance and Perfeverance: 
Rut if they be not, why will I not exchange falſe 
for true, and irrational for rational Pleaſures? II 
am in the Right, if my Condition be good and ſafe, 
it is well; there is nothing further to be done, but 
to Maintain my Ground: But if I am in the Wrong, 
i the Foundation be unſound, and whilſt I drean 
of it, my Health and Fortune conſume inward- 
, waſte and decay infenſibly;. why am J fond of 
Cheat? Why am I unwilling to be undeceived 
difabuſed?. And why not preſently . The Reaſon 
is plain; they acknowledge the ſentation I 
Have made of /a virtuous and rational Life, is very 
pleaſant: But to be born into this yew State, to 
forth into this moral Light, is as troubleſome 
the Infants being born iat the natural. They 
love the Eaſe and Wealth of a proſperous Prader; 
dut not the Hardſhips of his Apprenticeſhip the 
"Thrift and Confinement oſ his Beginnings: They. 
love Laurels and trĩiumpha] Arches, the and 
thr Pleaſure: of Viftory z' but cannot” endure the 
Toil and Hazards of: War. Or plainly thus; they. 


eng Liberty of Mi ity and rational Joys 
—__ * 1 Joys 
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but it will coſt them muck Labour and Pains to 
purchaſe it. it. * 4 | tis ; ern 


uus the wretched Man, fearing the | 
of Phyfick, wears out a miſerable L — 

a Diſeaſe; and one that has a Cancer or pokes 
chuſes to waſte and rot in Pain by Piece-meal, ra- 
ther than undergo the ſbort Pain of Amputation. 
Nays what is worfe than all, Men are fond i of their 
Diſeaſes, love the Things that increaſe and nouriſh 
them, as the Groſs aud C lent do Reft, the Le 


thargick Steep, and Hydropick Drink. | 


Me i is the State, the deplorable State of the as 
. Part of Mankind; a State of Diſeaſe and 
th, a State of Bondage and Nl a State 

of Infarvation and Enchantment : And I very much 
fear, that whatever Motives can be extracted out of 
the SubjeQ Jam now upon, will be too weak and 


feeble ® For what can all the Diſcourfes in the 
World about rational Pleaſure and the Satisfactions 
of a regular and virtuous Eife amount to, with Men 
wholly given up to Senſuality, and 1 incagable of re- 
liſhing any. pure and facred Delig hes 8 1 — 
ſucceeded ſo 25 as to poſſeſs them with an 

on that a Life of Reaſon or Religion is a Ei or 
Pleaſure, though they have not any clear and lively 
Notion of this Pleaſure, it is the utmoſt I can hope 
for : But to perſtade Men to embrace this Rites 
there-is Need-of all the Ar ts that either Rea» 

ſon or Religion can adminit {ter; and theſe too point» 
ed with all the Life and Spirit, with all the Edge 
and. Flame that Wit or Judgment can 32 
a Taſſe tog hard ſor me. O Gopt'F , 
of Mankind, aid me by thy Spirit, while I ſtrive 
to prevail with Young-and Old to ſeck thy Glory 
and their ow own Hoppines, t to dune. Virtue 


rue e 


Lis 
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I vn I firſt addreſs myſelf to the Young, and 
to thoſe more advanced in Years. 


1. To the Younger. / You are now in your 
loom: What glorious Fruit may you bring forth! 
hat Honour may you do Gob! What Service 
may you render your Relations, and your Country! 
And what Joys and Bleſſings may you heap on 
yourſelves! Time and Tide ſeem to wait on you; 
even the Providence and Grace of Gop (with Re- 
verence be it ſaid) ſeem to attend and court you, 
But ah! remember, they will not do ſo for ever; 
theſe Smilcs and Invitations of Heaven and Nature 
will not laſt continually; your Infidelity 'or Ingra- 
titude, your Folly and Senſuality, will ſoon blaſt 
and wither all theſe fair Hopes, turn all your Plea- 
ſures into Gall and Wormwood, and all your 
blefled Advantages into the Inſtruments of your 
Ruin, and Aggravations of it too. Grace will ſoon 
retire, Nature degenerate, Time grow old, the 
World deſpiſe you, the God of it frown upon you, 
and Conſcience, guilty Conſcience will be either 
ſtupiſied and benumb'd, or feſter and rage within 
you; and Death will come, and then Judgment: 
And how ſudden it will come, ah! who knows? 
Sudden and early Deaths ought to convince you on 
what uncertain Ground you ſtand: The Scythe of 
Death ſtays not always *till the Harveſt be ripe; 
but promiſcuouſly mows down the Young and Old. 
Ah! begin, begin then to live: Scize upon Plea- 
ſure and Happineſs, while they ſtand courting and 
inviting you: Purſue Virtue and Glory immedi- 
ately, while the Difficulties are ſewer, your Strength 
and Aids greater; your Judgments being not yet 


corrupted by the Maxims, or rather the Fancies of 


the World ; nor your Wills yet diſabled; and en- 
ſlaved by a Cuſtom of Sin, Ah! venture not to 
devote your Youth' to Vanity and Folly, on Pre- 
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ſumption of devoting your Age to Religion. For 
if this were . and zal Defign in iff; et 
it is to you a very unfafe and doubtful ene; ler 
which Way can you inſure Life? Or on what 
Ground can you confide on the Morrow? Bag 
net of Te- morroto ; for thou knowe/t not what a Day 
may bring forth. | 


I xxow what Qppoſition will be raiſed againſt 
this Kind of Exhortation, and, with what rude Re- 
flections it will be treated. Come, ſay they, this 
is eur Spring; let us enjoy curſelues whilft we baue 
Tine and Vigeur. *Reiigion looks too grave and for- 
mal for theſe Years : We ſhall have Time enough to be 
dull and melancholy. Come on then, let us, enjoy cur- 
ſelves, as becomes our \Youth; this is our Portion, , 
eur Lot is this: And whatever they who have naw 
out-lived. themſelves, whoſe Blagd is aur, and Spirits 
bow, pray gxavey, jolt againft theſe Wings; . they tos, 
when Time was, admired what they now avould have 
us deſpiſe, and committed themſelves, what they ur 
condemn in us, Tn Anſwer to this, let us over 
2 apd examine the Senſe, and Reaſon ef 
this Sort of Talk. The Subſtance of it may he re- 
duced to three Heads. | 


Firfl, You'ts is the Seaſon of Pleaſure, i. 4. 
Sin and Folly ; Inclinatian and Opportunity can- 
ſpire.to invite you to it, therefore you indulge it. 
What a ſtrange Argument is this? Is there any Pe- 
riod of cur THe, rom our Cradle almoſt to our 

n; I mean, from the Moment we atrive at 
the Uſe of Reaſon to aur Grave, wherein ſome Sa 
or other is not in Seaſon? May not Manhood 
fend Ambition, and. old Age Covetauſneſs, b the 


fame AN by which you do your finful Plea- 
ſures? 1 Inclination to a Folly would juſtify our 
Commiſſion of it; in what Part of Life we 
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begin to be wiſe and virtuous? It will be hard t 
find the Time wherein we ſhall have no Inclination 
to any Sin or Folly: Or rather, if this be ſo, who 
can be guilty? The Adulterer will impute his Un. 
cleanneſs to the Violence of his Luſt ; the Murderer 
his Bloodſhed to the Violence of his Rage; 1. 
each of them their Sins to the Strength of their Ia. 
clinations: And if your Argument be good, they 
will be innocent. Bur do not deceive yourſelves; 
then is your Obedience, as moſt acceptable to Gon, 
ſo moſt indiſpenſable in itſelf, when you lie unde 
Temptations to Sin; and Heaven is propoſed as : 
Reward, not of following, but conquering your 
Inclinations. 


Tux Second Part of the Objection, is, That Re- 
ligion doth not look graceful in young Year 
This I could never well underſtand : If you be þ 
fooliſh as to think Religion conſiſts in ſour Faces, 

or an affected Moroſeneſs and Sullenneſs, or in Stu- 
pidity and Melancholy; this becomes no Age: Bu 


= by Religion Jo» underſtand Devotion toward 


your Parents and Superiors, Temperance and Chal- 
tity in N and ſuch like Virtues; I mul 
needs fay, nothing can appear to me more love) 
than Religion in Youth: What can better become 
thoſe who poſſeſs the Gifts of Nature in their Per. 
fection, than Gratitude to the Gop of Nature! 
What can be a greater Glory to the Young, than 
Obedience to Parents, and Reverence to their E- 
ders and Superiors ? What does more preſerve, « 
better become Strength, than Sobriety and Tempe 
trance? What is a more charming or more laſting 


Ornament to Beauty than Modeſty and Chaſtity? 

ArTex all this, it is a vain Thing to comfort 
your ſelves, with ſaying, That the Grave and Wie 
when they had the fame Inclinations you now wh 


— 
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did as you do, indulge and gratify them: For firft, 
WH this is not univerſally true; and /econdly, the leſs 
Wh they did it, the more were G7 honoured and be- 
WH loved ; but ral, if they did, it is certain 
WH have bitterly condemned it, and repented of it. 
And is it not ſtrangely abſurd, that you ſhould pro- 
poſe to yourſelves nothing in the Lives of the Wiſe 
and Virtuous, but their Frailties and Errors for 
your Example? That you ſhould pitch upon that 
only for your Imitation, which all the Wiſe and 
Good deteſt and bemoan, as their Sin and Shame? 


To conclude this Addreſs to the younger Sort. 
Unleſs there be any who are poſſeſſed with a Spirit 
of 7 againſt which I will not now enter the 
Lifts, all the Pretences you can poſſibly form for 
your deferring to devote yourſelves inſtantly to 
Wiſdom and Religion, are founded on two Suppo- 
ſitions, of which the one is falſe, and the other 
abſurd: The falſe one is, that Sin is a State of 
Pleaſure, Virtue of Trouble and Uneaſineſs; the 
contrary of which is, I think, ſufficiently demon- 
ſtrated through this whole Treatiſe: And would 
you but be prevailed with to taſte the Pleaſures of 
x ſincere Virtue, your Experience would ſoon con» 
fute this Fancy. What Madneſs then is it to be 
afraid of becoming happy too ſoon? Ah! how dif- 
ferently are we affected under the Maladies of 
the Mind and of the Body? Did the Lame or 
Blind, the Lepers, the Lunaticks, or Demoniacks, 
ever entreat our Lord to defer their Cure, and 
give them Leave to enjoy Miſeries, Diſeaſes, and 
Devils a little longer? The other Suppoſition is ab- 
ſurd, which is, That you will repent hereafter, 
Muſt you then repent hereafter ? Muſt this be the 
Fruit of all your finful Pleaſures; Guilt and Re- 
morſe, Grief and Fear, Diſtreſs and Agony of 
doul? Do Revelation and Reaſon, Death and 


Judgment 
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Judgment; do all your ſober and retired Thoughts 
preath you this 'one Leſſon, ws weagracgh And yet 
can'you refolve to plunge yourſelves in that F lch. 
neſs which muſt be waſhed off with Tears? Can you 
refolve to indulge thoſe cheating and deceitful Lufts 
which will one Day fill your Soul with Shame and 
Sorrow, with DiffraQicn, Horror, and Amaze- 
ment? Ah Infatuation] ah Bewitchery ! that ever 
a rational Creature ſhould live in ſuch open Hoſti- 
lity againſt his Reaſon! And yet, it Repentance, 
after many Years, and inhumerable Sins, would 
be more eaſy; if your Sins would be more eaſily 
conquered ; this Frenzy would not want ſome lit- 
tle Colour: But how contrary is this to Truth! 
Which puts me in Mind of another Sort of Readers, 


to whom I am now to apply myſelf, namely, 


2. To thoſe who are advanced in Years. It i 
obſerved of Cæſar, by Suetoni hs, that lighting upon 
the Statue of Alexander the Great, in the Temple 
of Hercules at Gades, and reflefting on himſelf, 
that he had yet done nothing remarkable at thoſe 
Years, wherein that brave Man. had over-run all 
the Eaſt, he bluſhed under the keen Reproaches of 
his own Mind, and groaned under the Conſcience 
of his Sloth; and preſently deſired to be diſmilled 
from his Queſtorſhip, that he might purſue Glory 
and Immortality. Had you but one Spark, I will 
not ſay of the of a Chriſtian, but of this Ge- 
nerolity of a Pagan, you would bluſh to think that 
you have not yet put on the Armour of Light, at an 

in which-many others have been covered with 
Laurels ; that you have not ſtarted at thoſe Years 
in which ſome others have finiſhed, tho' not their 
Race, yet all the . Difficulties of it: The miſerable 
Account that you will give of thirty, forty, perad- 


venture of fifty Years! I will not fay, that yo 
ve 
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have lived to no Purpoſe, but to the worſt imagi- 
nable ; ignorant,” enſlaved to Luft, oppreſſed 
Guilt! All that you have done, is, You have trea- 
ſured up Wrath againſt the Day of Wrath : For this 
to be the Product of ſo many Years! Shame and 
Confuſion! But greater, infinitely greater to go on 
thus. Sin may to ſome ſeem the Misfortune of 
Youth, but it is unqueſtionably the Reproach of 
Age: Unhappy Nature, and unhappy Education 
bear a Share 'of the Imputation in Youth ; but in 
theſe Years your own Obſtinacy and Choice engroſs 
the whole Guilt. Voung People are like weak 
Barks, which in boiſterous Seas and Winds carry 
too much Sail, and too little Ballaſt ; their Judg- 
ment is weak and unreſolved, and their Paffions 
light and violent as Hurricanes: But riper Years 
do, or ſhould, bring on wiſer Thoughts, cooler, 
ſedater Tempers; and therefore certainly Sin in 
theſe carries a deeper Guilt and Shame in it. The 
raw unexperienced Sinner periſheth whilft he but 
taſtes and gazes; the Virgin Soul coming into a 
ſtrange World, is deflower'd whilſt it gratifies its 
Curiolity, like Dinab when ſhe went forth only to 
ſee the Daughters of the Land: But the full-grown 
dinner fins againſt, not only the Preacher's Inſtruc- 
tion, but his own Experience too: He repeats thoſe 
dins, which he has often confeſſed to be his Folly 
and his Shame: and-returns like fooliſh Mariners, 
to treacherous Seas, where they were ſhipwreck'd 
but the other Day: If this be not to outrage Con- 
Icience, defy Reaſon, and dare Gop, what is? 
No, you will ſay, you too reſolve to repent here- 
after; Hereafter! How ill does this Word ſound 
in 0% who begins to bow already under the Weight 
of Years? Hereafter! How ill does this Langu 


become this decaying mouldring Body? But 1. 
pole the Wheels of Time would ſtop, tho' running 


now down a Headlong Precipice; fi our Sun 
Vor. XL. 22 Z * would 
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would for a while ſtand ſtill; yet what a Work 
have you to finiſh! What Guile to be waſh'd out! 
What Sins to v And what a Day of Judy. 
ment to. prepare for! Are theſe ſlight C oliden 
tions? Will your Sins, think you, be eaſily tr. 
moved, when their Number is — not auh b 
Length of Time, but alſo by s 
centiouſneſs? For a Novice in Sin, is aw'd by 
Modeſty, held in by and diſcouraged by 
Regret and Remorſe: But the Veteran Sinner i 
carried away by a Torrent of debauched Affection, 
and repeats his Follies with a relentleſs Confidence, 
and an Authority that brooks no Oppoſition. Wil 
it be an eaſy Taſk to ſubdue thoſe Sins, which 
have n a and undiſturbed Dominion 
over you? What awaken that Sinner, who, 
like Salaman's Drunkard, Prov. xxiii. is inſet- 
ſible of Stripes and Wounds ;. and alas | whe 
rouſed out of the-Arms of bis Dalla, his Locks, 
like Sampſon's, are cut off, the Spirits retired, bi 
Strength impaired, and the Force of his Enem 
augmented; and with what will he conquer ? Is it, 
laftly, a trivial Thing to appear before the Judg 
ment Seat of (30D, that you ſhould think a Mo 
ment will ſerve to prepare for it? I will ſuppoſe tht 
Judge of the whole World as merciful as you al 
defixe Him, if you will ſuppoſe Him too (with Re 
verence be it ſpoke) to have ſo much Senſe as 0 
to be impoſed on, and this alone will — 


Judgment formidable. 


 » I vexy much fear that both Young and Ol 
entertain too mild a Notion. of that Day, and # 
elude and baffle the Force of the moſt Nen, 
Mqtive to Virtue and Religion the Goſpel | bes; 
hall — — 97 ta begin to lu 
. n enn * that Day. 


* | Wi 


H WO 
& 7% 


a ct. . 0 _ @ a «a "x OO «+, a RF Y 1 


e «a 


2 -— © = = 


==> EH .ANASZSESSTSSSO= 5 > = 


ofter Harries. 279 


Wu muſt firſt bid Adieu to this World, to every 
Thing in it that is dear to us, and die ere we can 
go and appear before Gop: What a perſect Mor- 
tification of all our ſenſual Appetites is nec _ 
cre we can calmly with all below! What a 
long Experience of and Duty is neceſſary to 
confirm and aſſure the Soul againſt all its Fears and 
Apprehenfions! What a vigorous Faith to carry us 
through this dark into another World! 
When we are got there, what a ſtrict Trial are we 
to undergo! There all Diſguiſes will be taken off, 
and every Thing appear in its naked Nature: There 
all our Superſtructures of Hay and Stubble will be 
burnt up, only pure folid Virtue will bear tte Teſt: 
There darling Vices will not paſs under the Diſ- 
guiſe of Sins of Infirmity : There an honeſt Sloth- 
and harmleſs Luxury, will not be thought innocent: 
There ſome few good Fits will not paſs for 
Sorrow, nor ſome feeble and ſhort-liv'd Attempts 
for There the Effects of a lucky Con- 
ſtitut ion, will not be crowned as the Works of Grace 
and Fruits of the Divine Life: There, in a Word, 
Talk will not paſs for Action, nor Cenſure of o- 
thers commute for Mortification in ourſelves: Fi- 
nally, nothing ſhall be rewarded there but a con- 
= Faith, an active Charity, an humble, con- 

nt Zral, patient, perſevering Hopes, ſpiritual 
ys and pious Fears. This needs no Application: 
in, begin to live before you die; begin to te- 
pent and reform before you be judged. 


* A Third Way of reproving Life, is, to avoid ana 


cut off all thife Things that are injurious to it: Such 


are that waſtes,' and Impertinence that em- 
that 
that 


broils it: Coldneſs or Remiſineſs in Religion 
diſpirits and dilutes, Levity and J 
diforder and confound it: And finally, all thoſe 
Evils that ſour and embitter it. 

nk 1 Firſt, 
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Hit, We muſt avoid Idleneſs. Sloth is the 
Ruſt of Time; Sleep is an Image of Death, and 
Sloth of Sleep. The Life of the Sluggiſh is but a 
waking Dream, a Vacation from all — and 


and true Enjoyment too; a Ceſſation and Stop, tho 


not of Time, which ſtil} runs on, yet of the v 
Powers and Faculties of the Soul; whereas Life 
conſiſts in the Exerciſe of both. How remote then 
muſt Idleneſs be from improving or exalting Life ? 
It never plows nor ſows, and therefore never reaps: 
It never plants nor ſets, and therefore ncver gathers 
any Fruit: Nothing great was ever performed by it, 
nothing great ever enjoyed by it. And ſhall the 
richeſt F ruit that ever grew — any of the Trees 
of Paradiſe, Wiſdom, and Virtue, i. e. Knowledge 
and Life, be gathered by a 
though no Angel or flaming Sword ſtop his Way, 
yet are there Difficulties in it, too many and too 
2 for this heavy daſterdly Animal to conquer. 
ven t Goods cannot be obtained without 
the Travel of the Mind, and toil of the Body; and 
yet what lean, ſtar ved, and beggar | Bleſtings are: 
theſe compared to thoſe I treat of 1 rich Man 
may ſtarve for Want of true Pleaſure, in the Midſt 
of his glittering Heaps: Sorrow may ſit heavy on 
the Heart of the Conqueror, or the 
the Days of ſolemn Triumph: The Prince may be 
iam Slave, even while he rei = 


2 Slave, an Zgypt 

with abſolute and uncontrolled Power: But 

and Pleaſure, Content and Happineſs, are the inſe- 
parable Companions of Wiſdom an and Virtue, Let 
no Man therefore flatter himſelf with the Hopes of 
ſuch a Treaſure, who lives idly, and at his Eaſe: 
He muſt pray, meditate, watch, and exerciſe him-- 


ſelf in Induſtry, Sobriety, and Purity, who will 
overcome the uptions of his Nature, and ob- 
tain the 6 yand Liberty ofa tru Chriſtian. 
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ſluggiſh Hand? No, 


ride, even on 
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— ImeesRTINENCE, or being buſied and 
Trifles, is as different from Sloth, a 
Motion from Reſt; but yet ſuch a wretched Con- 
ſumption of Time cannot deſerve the Name of 
Life: For this is not Activity of Soul, but a poor 
and mean debaſing of it. Fancy, and that a filly 
and extravagant one, may be faid to live, but Rea - 
ſon cannot. That Idlenefs, which conſiſts in heavy 
paſive Dullneſa, 2 jo ts 5 ihe Sleep; that 


which conſiſts in a fluttering pertinent Acti- 
is nothing 8 
Spirits, and ion of the the incoherent 


disjointed Teng hts, the — and fruitleſs 
Projections of a : And we may almoſt as 
properly ſay of him that dreams, that he cats and 
drinks, fights or travels, or whatever he fancics 
himſelf to do, as we can of this Sort of Sluggard, 
that be lives. It is true, could a Man be for ever 
impertinent, this Sort of Idleneſs would ſeem to 
fome Men to have no great Evil in it: But how 
could ſuch a Mind bear the Shock of Misfortunes? 
How could ſuch a Soul diſcharge the great Duties 
— How could it entertain itſelf with Ob- 
e to a rational Nature? And if it could 
— theſe Things, it is impoſſible to conceive 
how it could be other than miſerable: For though 
we could ſuppoſe ſuch a Creature to be ſo mere a 
Trifle, as never to be concerned in any 
. „% — 
he belongs to; that is, I ſhould 

fay, 8 be or minded, either by 

God or Man; yet ſtill ſuch a one did no Way 
live up to the Excellence of his Natufe : His Bu 

— NTRT his childiſh 


Life was therefore only nd w_— 
kale be had ld and ly and 6 * 
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Non is the Grave much better than the gay Im- 
pertinent; or the Man of Buſineſs, if he negled 
the main, the one Thing neceſſary, to be preferred 
before the Man of Mode. Senſuality, it is true, 
ſoftens, and Drudgery hardens the Mind ; but both 
alike intoxicate it; both wed it to this, and alienate 
it from the other World. It imports very little to 
what Idol one facrifice, whether Aſbtarath, Melech, 
or Mammon, if we ſacrifice not to the true Gos. 
In vain do they pretend to any other Art, who are 
ignorant of the Art of Living: To plod or drudge, 
intrigue or trade, canvaſs and court, it is all but 
folemn Impertinence, if Virtue and Religion be 
neglected. Ah! what Phantoms, and Clouds, and 
Dreams do Men purſue, inſtead of Like and Peace, 
ENS Pleaſure} | 


_ Thirdly, REMISSNEss or Lukewarmneſs in Re. 
higion, - a Sort of Neutrality between Vice and Vir- 
tue, is the next Thing to be avoided: We can 
never truly live, unleſs we be entirely uniform, 
unleſs we be wholly given up, and without Reſerve, 
to the Conduct of Reaſon. There is little Pleaſure 
in Religion, if there be no Fervency in it: It is 
Love makes the Duty eaſy, and the Proſpect de- 
lightful. If there be no Strength in Faith, no Liſe 
an Devotion, no Spirit in Duty, no Defire in Hope, 
this is Religion without a Soul, it is the Carcaſe of 
an unanimated Virtue: What Peace, what Aſſu- 
rance, what Joy, what * can ever be 
che Portion of ſuch a Chriſtian? - EE 


\ Forthly, Lavery ns Snctaftaey' is the laf 
— will now mention, and the moſt irrecon- 


— hg to Life. For this does not on) 
OE" 2 in it, but puts us more back 


of Liſe, or like Sleep or Sloth, 
than we had advanced ferward ; an unhappy * 
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of Wind that throws us off to Sea again, when we 
were almoſt come to Shore. If we will reap the 
Fruit of Victory, we muſt purſue it; if we will 
find Reſt, we muſt be ſtedfaſt and immoveable ; 
if we will enjoy Virtue, we muſt unite and incor- 

rate it with us; it is impoſſible that the incon- 


ſtant, unſtable Proſelyte of Virtue ſhould either 


have a pleaſant Life, or a comfortable Death: For 
if he build To-day what he pulled down Yeſterday, 
if he practiſe one Hour what he condemns another, 
it is N he ſhould pleaſe himſelf, much leſs 
his Gon. 


The End of the Second Part. 
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INTRODUCTION. 


B Y what Steps I am advanced thus far in ny 
Enquiry after Happineſs, ig obvieus. Firſt, / 
endeavour to remove theſe Objeftions which re- 
preſent all Enguires and Attempts after true Happi- 
s in this Life, either as fantaſtick or unneceſſary, 
er, "which is as bad, wain ond to n Pur: Ard 
after 4 have afjertedithe Value and Poſſibility of Hep+ 
prneſs, I in general point out the true Reaſons of our 
10 Succeſs in Purſuit of it. In the Second Part, J 
fate the true Notion of human Lift, inf uon the 
ſeveral Kinds of it, and ſhew what Qual fications and 
Virtues the Alive and Contemplative Life demand; 
and then carfider bei Life may be p05 and in- 
proud. u thit Third, I proſecute the ſame D 

which I had in the Two former ; The rf 
man Happineſi. For Life, Perfection, and Happi - 
n on 


another. For as Life, which is the Rational Exer- 

ciſe and Emp of our Powers and Faculties, 

naturally terminate in Perfection; fo Perfettion, 

«hich 15 nothing elſe but the — of human Vir- 
an 


_ aces naturally end in that Re, * 
ranquiliity, Serenity, and Foy of Mind, which wt 
call Happineſs, '< wel? 4 5 


W - i {£ 
Tas Method J obſerve in this Treatiſe is : In the 
Firſt Section, I confider Perfection more more gene- 
rally : In the Second, The jeveral Parts of it ; And 
in the Laſt, The Obflactes and Impediments of our 
attaining it. In the Two firſt Sections, I ai. 
firft fix and in the Netion of that State which J 
diſcourſe of. Next I proceed to the Fruits or Advan- 
e of it; and in the laſt Plus preſcribe the Method 
by which it may be attained. 
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Enquiry after Happinck 


8 C E * N. 
Of Religious Perfection * in general. 


Dr 
U r MINER. 


ELIGTON i is nothing elſe but the 
purifying and refining Nature by Grace, 
the raiſing and exalting our Faculties 
and Capacities by Wiſdom and Virtue. 
Religious Perfection, therefore, is no- 
thing elſe but the moral Accompliſhment of hu- 
man Nature; ſuch a Maturity of Virtue as Man 


th 1 


1 hould be carefully obſerved, that by Per 


felon 
out this Treatiſez is meant only Chriſtian Holineſs: And that 
Mea ſure of it which is actually experieuced by every young Man in 


Per- 
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Perfection conſummates the Habit of Righteoul. 
neſs: In the one, Religion is, as it were, in it; 

fancy in, the other, in its Strength and Man- 
hood ; fo that Perfection, in ſhort, 1s nothing ell: 
* a ripe and ſettled Habit of true Holineſs. 

# OF EK 

—— to this Notion of PerfeQtion, be ö 
2 \ perfect Man whoſe, Mind is pure and vigorous, 
and his Body tame and obſequious ; whoſe Faith 
is firm and ſteady, his Love ardent and exalteq, 
and his Hope full of Aſſurance ; whoſe /Religi " 
bas in it that Ader and Conſtancy, and his 
that Tranquility and Pleaſure, which 4. 
him a Child of the Light, and of the Day, Par- 
taker of ' the Divine ature, and raiſed a above the 


Corruption which is in. the World hre Luft. 


In this Senſe of tis Word Perſeds, St, Peter 

ys for thoſe to whom he writes his Epiſtle, 
1 Pet. v. 10. But the Go of all Grace, who ale 
ur into hir eternal Glory "by Chriſt Jeſus, after that 
ye have ſuffered a while, -_ + you perfect, Habliſb, 
5 ſettle us. 


Tux utmoſt Height to which the Scripture ex- 
horts us, is a ſteady Habit of Holineſs ; the 
brighteſt Characters it gives of the” perfect Man, 
the lovelieſt Deſcriptions it make us of the perfect 


State, are all made up of the natural and conſeſſed 


Properties of a ripe Habit. There is no Contro- 


verſy that I know of, about the Nature of a Habit; 
we are all agreed that it is a kind of ſecond Na- 


ture, that it makes us exert ourſelves with Deſire 
and Earneſtneſs, with Satisfaction and Pleaſure; 
that it renders us fixed in our Choice, and con- 
ſtant in our Actions, and as averſe to thoſe Things 


which are repugnant to it, as we are to thoſe 
which are diſtaſteful to our Nature. And that, 


* 
4 | in 
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in a Word, it ſo entirely and abſolutely poſſeſſes 
the Man, that the Power of it is not to be reſiſt- 
ed, nor the Empire of it to be ſhaken off; nor 
can it be removed and extirpiated without the 
zreateſt Labour. All this is a confeſt Truth in 
the Habit of Sin ; and there is no Reaſon why we 
ſhould not aſcribe the ſame Force and Efficacy to 
Habit of Virtue ; eſpecially if we conſider that 
the Strength, Eaſineſs, and Pleaſure, which be- 
long naturally to theſe Habits, receive no ſmall 
Acceſſion from the ſupernatural Energy and Vi- 
our of the Holy Spirit. I will therefore in a few 
Vords ſhew how that State of Righteouſneſs 
which I term Perſefion, anſwers this Account I 
have given of an Habit. 


Is Habit in general a ſecond Nature? This State 
of n is in Scripture called the New 
Man, Eph. iv. 24. the Divine Nature, 2 Pet. i. 4. 
Does it conſequently rule and govern Man? Hear 
how St. Paul expreſſes this Power of the Habit of 
Holineſs in himſelf, Gal. ii. 20. J am crucifted 
with Chriſt ; nevertbeleſs 1 live, yet not I, but Chriit 
liveth in me ; and the Life which I now live in the 
g, I live by the Faith of the Son of Gon, tube 
laved me, and gave himſelf for me. his is a con- 
ſtant Effect of Habits, and is equally diſcernable 
in thoſe of Vice and Virtue, that they ſway and 
govern the Man they poſſeſs; Rom. vi. 16. Anow 
je not that to whom ye yield yourſelves Servants: to 
obey, his Servants ye are to whom ye obey ; whether 
of Sin unto Death, or of Obedience unto Righteouſ- 


neſs ? 


SHALL I go on to a more diſtinct Conſideration 
of the Properties of an Habit? The Firft is, a 
t great Averſion for thoſe Things which are con- 
\ Wy to it, or obſtructs us in the Exerciſe of it. 
Vor. XL. A a And 


2 * 
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And this is directly the Diſpoſition of the perſedt 
Man towards Temptations and Sins: He is now 
aſhamed of thoſe Things which before he gloried 
in ; he is filled with an holy Indignation againſt 
thoſe "Things which before he took Pleaſure in; 


and that which before he courted with Fondne(s 
and Paſſion, he now ſhuns with Fear and Vigi- 
lance. In brief, the Scripture deſcribes fuch an 
one as poſſeſſed with an utter Hatred and Abhor- 
rence of every evil Way, and as an irreconcileable 
Enemy to every Thing that is an Enemy to his 
Virtue and his Go. And how can this be other. 
wiſe? The Love of Gop muſt neceſſarily imply 
an Abhorrence of Evil; and that Habit which 
confirms and encreaſes the one, muſt confirm and 
encreaſe the other too. | 


2. THE next Property of an Habit is, that the 
Actions which flow from it are (if we meet not 
with violent Oppoſition) performed with Eaſe and 
Pleaſure : | What is natural, is pleaſant and eaſy, 
and Habit is ſecond Nature. When the Love of 
Virtue, and the Hatred of Vice have once root- 
ed themſelves in the Soul, what can be more natu- 
ral than to follow after the one, and ſhun the other! 
Since chis is no more than embracing and enjoying 
what we love, and turning our Backs on * we 
deteſt. This therefore is one conſtant Character 
of Perſection in Scripture : Delight and Pleaſure 
are every where ſaid to accompany the Practice of 
Virtue, when it is once grown up to Strength and 
Maturity: .The Ways of Wiſdom are Mays of Plc 
ſantneſs, and all ber Paths are Peace, Prov. iii. 17 
Perfett Love caſleth out Fear, 1 John iv. 18. And 
to him that loves, the Commandments of Gop an 
not grievous,” 1 John v. 3. Hence it is, that th 
good Man's Delight is in the Law of the Lond, and 
that he meditates therein Day and Night, Pf, i. 2: 


Not 
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Nor does he delight leſs in Action than Medita- 
tion, but grows in Grace as much as Knowledge; 
and abounds daily more and more in good Works, 
as he encreaſes in the Comfort of the Holy Ghoſt. 


F V1GouR and Activity, or much Earneſtneſs 
and Application of Mind, is a. third Property of 
an Habit. It is impoſſible not to be intent upon 
thoſe Things for which we have even an habi- 
tual Paſſion, if this Expreſſion may be allowed 
me; an Inclination which has gathered Strength 
and Authority from Cuſtom, will exert itſelf with. 
ſome Warmth and Briſkneſs. Now certainly there 
is nothing more frequently required of, or attri- 
buted to the perfect Man in Scripture, than Zeal 
and Fervency of Spirit in the Ways of God; and 
no Wonder; for when Actions flow at once from 
Principles and Cuſtom; when they ſpring from 
Love, and are attended by Pleaſure, and are in- 
cited and quickened by Faith and Hope too; how 
can it be, but that we ſhould repeat them with: 
ſome Eagerneſs, and feel an holy Impatience as 
often as we are hindered or diſappointed? ? 

| | | 458 V+? 73% 
- Laſtly, Is | and Steadineſs the Pro- 
perty of an Habit? It is an undoubted Proper-> 
ty of Perfection too. In Scripture good Men» 
are every where repreſented as fanding faſt in the 
Tai h; 47 and immovcable in — orks of: 
Cop; holding faſt their Integrity : In one Word, 
as conſtantly following after Righteouſneſs, and. 
maintaining a good Conſcience towards Gop and 
Man. And ſo natural is this to one habitually. 
good, that St. John affirms of ſuch a one, that be 
onet in; 1 John iii. 9. vever is born of Go, 
th not commit Sin, for his remaineth in him, 
ud be cannot fin, becauſe be is born of Gon. 
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which is to exalt us to a ſtead 


che Romans, and he will ſoon acknowledge 
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_ Tuvs I have cleared my Notion of Perfection 
from Scriptur 


e: Nor need I multiply more Texts, 
prove what I think no Man can doubt of, un- 
of the Goſpel; 
abit of Holineſs: 
The End of the Commandment, faith St. Paul, is (la. 
rity ant of a pure Heart, and of a good Conſcience, 
a Faith unfeigned. This is the utmoſt Per- 
ſection Man is capable of, to have his Mind en- 
lightened, and his: Heart purified ; and to be in- 
formed, acted, and influenced by Faith and Love, 
as by a vital Principle: And all this is eſſential to 
habitual Goodneſs. 

Ir any one defire further Light or Satisfaction 


in this Matter, let him read the eighth Chapter to 
„ that 


to 
leſs he miſtake the main 


he there finds the Subſtance of what I have bi- 
therto advanced. There, tho? the Word'itſelf be 
not found, the Thing called Perfection is deſcribed 
in all the St and Beauty, in all the Pleaſure 
and Advantages of it: There the Diſciple of Jeſu 
ãs repreſented as one who waths not the Fig, 
Kut after the Spirit; as one whom the of the Syi- 
in and Death; one who » Pg, does not mind 

er ruliſs the Things of the Fl:ſh, but of the Spirit; 
one in whom” the Spirit of Chriſt dwells : He does 
not ſtand at the Door, and knock; he does not 
make a tranſient Viſit ;- but here he reigns, and 
rules, and inhabits; One finally, in whom ti! 
is dead becauſe of Sin, but the Spirit is Lift 
becauſe of 7 — 1. And the Reſult of this 1s 
the Jo and Confidence, the Security and T ran: 
at become the Child of Gon. Ye have nt 
received” the Spirit of Bondage again to Fear, but yt 


have received the Spirit of Aloption, whereby wt 9 
Abba, Father. The Shri itſelf bearath * 
972 > & 7 101 
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with our Spirit, that toe are the Children OD 3- - 
and if Children, then Heirs, Heirs of Gop, and 
aint- Heirs with Chriſt, And now it is na Won- 
der, if the perfect Man long for the Revelation of © 
the Glory of the Sons of God ; if he cry out in Rap- 
ture, / Gon be for me, who can be againſt me? . 
Who foall lay any Thing to the Charge of Gow's , 
Elac? ? Who ſhall ſeparate me from the. Love of . 
Chriſt ? If any one would ſee the perfect Man de- 
ſcribed in fewer Words, he needs but caſt his Eye 
on Rom. Vi. 22. But now being made free from Sin, 
and become Servants, te Gon, ye have. your Fruit 
unto e and the End LINE Life. 


deere ee 


CHAP. I. 


Inferences deduced from the true Notion of 
Perfection. 


'A 
Avixo fixed the Notion of Perſection, and 
and proved it conſonant to Scrij 527 a 
have nothing now to do, but by 
Inference to repreſent the Advantages 52 may 
reap from it, 


= = TS 6 & ® 


1. Ir is from hence plain, that PerfeQion muſt 
not be placed in fantaſtick Speculations or volun- 
tary Obſervances, but in the ſolid and uſeful Vir 
tues of the Goſpel; in the Works of Faith, the 
Labour of Love, and the Patience of Hope; in 
the Purity and Humility of a Child of Light; 
the Conſtancy and Magnanimity which — 


ho bas brought the into Su 
rom 22 Body ene, 
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and'has ſet his AﬀeRions on above. This 
Stute of Perfection is well enough deſcribed by the 
Rule of Sti Bennet. Ergo bis omnibus 
Gradibus aſcenſis, 


Humility or Mertiſcation, will arrive at that Love 

ef Gov-  objch cafteth out Fear ; b bib howitth 
24 e with Eaſe ond Pleaſure, 
and; as it were, naturally, n Lefore be performed 
with Neluctancy and Dread; being now moved and 
ettrd, net" by the Terrors of Hell, but bye Delight 
in-Gooaneſs, and and the Force of an Habit: 
Both which Chriſt by bis Spirit vonchſafes to increaſe 
and exalt in his Servants new cleanſed and TY 
es all Sin and Vice. 


2. Tul Notion of perſection proves all Men 


to ke under an Obligation : For as all are capable 
of an Habit of Holineſs, ſo is it the Duty of all 
to endeavour after it. If Perſection were indeed 
an i Statez* if it did confilt in an Ex- 
emption from all Defects and Infirmities, and in 
ſuch an Elevation of Virtue, to which nothing 
can be added, then I confeſs, all Diſcourſes of it, 
and much more all Attempts after it, would be 


Bor if Chriſtian Perſection be any a well con- 


firmed © in Goodnefs, if it differ from Since- 
2 ly, When Sincerity is in its Weakneſs ard 
Irfancy, not when grown up, ther it is plain, that 
every. Chriſtian lies under an Obligation to it 
Aecordingly the Scripture exhorts all 79 perfett H. 
-- if in the Frar of Gov, to ge a te Porſein, 
vi. and it s this as one great End of 

the Inftitution of a Minifty in the Churches of 
Mil, namely, the ing the Saints, the auf 
ing the q ; "Al we all come to the Unity 


2 — &e. 
The Ment having paſſid thro thiſe ſeveral Stages of 
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Gon, wits a perfett Man, unto the Meafure of the” 
Fubneſs of Chriſt, Eph. iv. 12, 13: And hence it 
is, that we find the Apoſtles purſuing this great 
End, by their Prayers and Labours, earneſtly con- 
tending and endeavouring to preſent all Chriftians * 
pergeck before — — f . Night and 
no exceedingly, that we might ſee your Face, 
ind Coke Ae eft that which is lacking 22 Faith: 
Col. i. 28. „ hom we preach, warning every Man, © 
od teaching every Man in alt Wiſdom, that we may 
preſent every Mam per fret in Chriſt Jeſus. 


% IT is very eaſy to diſcern now where we ſtand 

in Reference to Perfection; how remote we are. 
from it, or how near. to it. And becauſe this is 
a Matter of no ſmall Importance, and Men are 
generally backward to advance into ſuch Reflections 

In may breed any Diſturbance to their Peace or 
any Diminution of their good Opinion for them- 
ſelves, I ſhall endeavour by ſeveral particular De- 
cuctions, to lay every Man's State as plainly open 
to View as I can. 


r. Tytx, from the Notion I have given of 
Perfection, it appears, that if a Man's Life be very 
uneven, inconſtant, and contradiftory to itſelf; if 
de yield to Day to the Motives of the Goſpel, and 
Impulſes of the Spirit, and to morrow to the Sol- 
licitations' of the Fleſh, and Temptations of the 
World, he is far from being Perfect; fo far that 
there is not Gtound enough to conclude him a. 
lincere or real, tho* imperſect Convert. The only 
certain Proof of Regeneration is Victory; be thet” 
ir born of Gon, evercometh the Morld, 1 John v. 
4 Faith is not ſaving and juſtifying unleſs it ſub- 
due the Will, and captivate the Heart. We may” 
have ſudden Heerts- and Paſſtons for Virtue; but if 
ttey be too ſhort lived to implant it in us, this 

45 
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is not that Love which animates and i 


we may have good Purpoſes, Intentions, nay, Re- 


ſolutions ; but if theſe prove too weak to obtain 


a Conqueſt over our Corruption, if they prove 
too weak to reſiſt the Temptations we are wont 
to fall by, it is plain they are not ſuch as can de- 
monſtrate us Righteous, or entitle us to a Crown, 
which is promiſed to him that overcometh. Here 
I think it is well worth conſidering whether that 
great Change in the Nature of a Sinner which. is 


| called Holineſs, be now effected at once, and in a 


Moment or not. 


Ir is certain in the primitive Times, when the 


ConviQtion of a Sinner was wrought by a dazling, 
Light, and by exuberant Influxes of the Spirit, 


Sanctiſication (as in the Goaler and his Family, 
Ads 16.) might be wrought in one Hour. But! 
doubt it is rarely ſo with us at this Day; * our Con- 
victions in the Beginning of Converſion, are ſeldom 
ſo full and clear as theirs: And, if we may judge 


by the Effects, it is but ſeldom that the Principle 


of a new Life is infuſed in the ſame Power it ap- 
rs to have been in them. And if ſo, then theſe 


ings will follow; 1. Though in the firſt Planta- 
tion of the Goſpel, Men being converted, as it 


were in a Moment, ingrafted into Chrift, and te- 
ceiving the Holy Ghoſt, the Earneſt of their Juſ- 
tification or Acceptance with Gon, and their fu- 
ture Glory: We may very well ſay of them, that 
they were not only Julliked, but alſo knew them- 
ſelves to be ſo, before they had brought forth any 
other Fruit of Righteouſneſs, than what was im- 


plicd in the Dedication of themſelves to Chrift by | 
that ſolemn Rite of Baptiſm ; but at this Day Con- 


„ Vevit is: As may be proved by a thouland Inſtances, 
ge 1 5 11 4 5 5 139 5.4 Flt 
{4 


* 


a Chriſtian: It is not Faith working by Lare. Laſtly, 


. . verſion, 
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verſion is not effected in the ſame Manner; + 
„ WH Righteouſneſs is not brought forth into Victory, 
but by long Labour. 2. The Doctrine of infuſed 
n, WF Habits has been much ridiculed as abſurd; and I 
e muſt confeſs, if it be Eſſential to a Habit, to be 
it acquired by Length of Time, and Repetition of 
„che fame Acts, then an infuſed Habit is a very 
„ odd Expreſſion: But why Gop cannot produce 
e in us thoſe ſtrong Diſpoſitions to Virtue in a 
t Moment, which are naturally produced by Time; 
or why we may not aſcribe as much Efficacy to 
a infuſed Grace, as Philoſophers are wont to do to 
repeated Acts, I cannct fee? Nor can I ſee why 
ſuch Diſpoſitions, when infuſed may not be called 
Habits, if they have all the Properties and Effects 
of an Habit, And that ſuch excellent Diſpoſitions 
were on a ſudden wrought in the Minds of Chriſt- 
ians in the Beginning of Chriſtianity, is too plain 
from the Hiſtury of thoſe Times to need a Proof. 


24y, He that feels in himſelf little or no Fer- 
vency of Spirit; little or no Hunger and. Thirſt af- 
ter Righteouſneſs, has Reaſon to doubt, leſt his 
Religion be nothing elſe but Cuſtom or com- 
mon Prudence. I fee not how fo much Indiffer- 
ence and Sluggiſhneſs can conſiſt. with a ſincere 
Love of Gop : And. the beſt Advice that' can. be. 
iven ſuch a one, is Turely that of St. Peter, that. 
by adding one Degree of Virtue to andther, he would. 
all Diligence to make his Calling and El&ion 
tre, 2 Pet. i, 10. | 


Zh, Ir a Man's Religion produce very few 
good Works, or ſuch only as put him to little. 
Travel. or Expence, we may conclude that this 


wy 
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Man is not perfect; his Charity is too weak, too 
narrow to be that of a real Chriſtian: This Re. 
mark, that the Inconſiderableneſs of our good 
Works is Reaſon enough to queſtion, not only 
one's Perfection, but Sincerity holds good in ſuch 
Cafes only, where neither the Opportunity nor 
Capacity of higher and nobler Performances is 
wanting. I dare not pronounce, that no Man 
can be a Chriſtian, unleſs he be fit to be a Martyr: 
It is true, the loweſt Degree of Sincerity muſt 
imply univerſal Obedience, in Defiance of all 
Temptations ; but yet that Grace, may be ſuflici- 
ent to ſave a Man, that is ſufficient to maſter the 
Difficulties he is to encounter with, altho* he ſhould 
not be able to grapple with the Tryals to which 
another Man may be ſubject. Surely the Wiſdom 
and the Faithfulneſs of Gop can be no further con- 
cerned, than to qualify any one for the Diſcharge 
of thoſe Duties which he thinks fit to call him to: 
And if the Diſcharge of ſuch Duties be not a ſut- 
ficient Proof of our Sincerity, we can never have 
any, but muſt be 
our futuce State. 


" 4thly, Tx the Duties of Religion be very trouble- 
ſome and uneaſy to a Man, we may from hence 
conclude, that he is not perfect: For though the 
Beginning of Wiſdom and Virtue be generally 
harſh and ſevere to the Fool and Sinner, yet to 
him that has conquered, . The Yoat of Chrilt 1 eaſy 
and bis Burthen light; to him that i; filled with f 


Love of God, his Commandments are not grievous; 


hence is the Obſervation of the Son of Sirach, El. 


iv. 17, 18. For at the firſt ſbe will walk with hin, 


by crooked Ways, and bring Fear and Dread upon bin, 
and torment him with her Diſcipline, until ſhe may 
tri his Soul, and try him by her Laws; then will 
foe return the flraight Way unte bim, and ang 0 
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lim, and ſbeto him her Secrets. The Reaſon of this 
Aſſertion is palpable; it is the Nature of an Habit 
to render difticult Things eaſy, harſh Things plea- 
ant, to fix a floating and uncertain Humour, to 
nurſe and ripen a weak and tender Diſpoſition 
into Nature. And it is as reaſonable to expect 
theſe Effects in religious, as in any other Sorts of 
Habits. | 0 


Laſtly, He who does not find Religion full of 
Pleaſure, who does not glory in Gop, and rejoice 
in our LoRD IJIESsus, he who is not filled with 
an humble Aſſurance of the Divine Favour, and 
a Joyful Expectation of Immortality and Glory, 
does yet want yang” wy he is * defective, with 
Reſpect either to the Brightneſs of Illumination, 
the Abſoluteneſs of Liberty, or the Ardour of Love; 
he may be a good Man, and have gone a great 
Way in his Chriſtian Race; but there is ſomething 
ſtill behind to compleat and perfect him; ſome 
Error or other creates him groundleſs Scruples, 
ſome Incumbrance or Impediment or other; whe- 
ther an Infelicity of Temper, or too warm an Ap- 
plication to ſomething of the World, retards his 
- Wt \ igour, and abates his Affections. 3 


e Tux next Thing I am to do, according to the 
y uMechod I have prop ſed, is, to conſider the Fruits 
0. and Advantages of Perfection. A Conſideration 
þ which will furniſh us with many Motives to it; 


. demonſtrate its Subſerviency to our Happi- 
;; Wn | 


| GD 


il . 
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CHAP. III. 


A general Account of the Bleſſed Fruits and Al. 
vantages of religious Perfection. 


BEGIN with Aſſurance; which may relate to 
1 the Time preſent or to come: For the Reſo- 
tion of two Gueftions, KY the Mind a perfect 
Eaſe about this Matter. The firſt is, Am I aſſured 
that I am at peſent in a State of Grace? The ſe. 
cond, Am I affured that I ſhall continue ſo to my 
Life's End? To begin with the firſt: The Anſwer 
of this Enquiry depends on three Grounds ; * 


Fir, A pivise Revelation, which declares in 
neral, who ſhall be ſaved ; namely, They who 
epent and Believe, Heaven lies open to all that 

perform theſe Conditions; every Page of the Goſpel 

atteſts this; this is the Subſtance of Chri/?'s Com- 
miſſion to his Apoſtles that they, ſhould prcach 

Repentance and Remiſſion of Sins through hi 

Name amongſt all Natians. | 


Tux Second Ground of Aſſurance, as it relate 
to our preſent State, is an Application of the Con- 
ditions of Life laid down in the Goſpel to a Man' 


— 


n 


N. B. The Primary Aſſurance,” that we are now in 1 St 
of Favour with Gop, arifes from the Direct Witneſs of his Spirit 
This Secondary Kind or Aﬀfurance, may and ought to follov. 

own 
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own particular Caſe, thus; They that repent and 
believe ſhall be ſaved ; I repent and believe, there- 
fore I ſhall be ſaved, Now that a Man upon an 
Examination of himſelf, may be, thoroughly 
aſſured that he does repent and believe, is evident 
from Scripture, which does not only exhort us to 
enter upon this Examination, but alſo aſſerts, that 
Aſſurance, Joy, and Peace, are the natural Fruits 
of it: Examine yourſelves whether you be in the 
Faith; prove your cunſelves : Know ye not your own- 


ſelves, that Jeſus Chriſt is in you, except ye be 


Reprobates? 2 Cor. xv. 5. But ſancbiſ the Lokd 
Gop in your Hearts; and be ready always to give © 
an Anſwer to every Man that aſketh you a Reaſon of 
the Hope that it in you, with war ol and Fear, 
1 Pet. iii. 1% And hereby we do know that we 
tum Him, if we keep his Commandments, 1 John 
ii. 3. It is true, Men often deceive themſelves, 
and entertain a more favourable Opinion of their 
State than they ought. But whence proceeds this? 
Even from too partial or ſuperficial Reflections on 
themſelves, or none at all. And therefore the A- 
poſtle teaches us plainly, that the only Way to 
correct this Error, is a * and diligent Search 
into ourſelves: For if a Man think ayes to be 
Samet hing when he is Nothing, he decerveth himfelf : 
But let every Man prove hit own Wark, and then 
ſhall be have rejoicing in himſelf alone, and not in a- 
nother, Gal. vi. 34+ 


AxD then a ſincere Chriſtian, may eaſily diſcern 
his ſpiritual State by the inward Movings and Ac- 
tings of the Soul: For is it poſſible that ſuch a one 
ſhould be ignorant, what Impreſſions Divine 
Truths make upon him ? Is it poſſible he ſhould 
be ignorant, whether his Faith ſtands firm againſt 
the Shock of all carnal Objections; whether he 

Vol. XL. © Bb earneſtly 
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earneſtly defire to pleaſe Gov, as loving Him a- 
bove all Thin whether he thirſt after the Con- 
ſolation and Joy of the Spirit, more than after 
— of ſerifible Things? Is it poſſible that the Soul 

ſhould be carried upwards frequently on the Wings 
of Faith and Live.” that it ſhould maintain a fami- 
Rar Converſation with Heaven, that it ſhould lon 
to be delivered from this World of Trouble, a 
this Body of Death, and to enter into the Regions 
of Peace, of Life, and Righteouſneſs ? Ts it _ 
ble, I fay, that theſe ſhould be the Affections, the 
Longings and Vearnings of the Soul, and yet that 
be who often enters into his Cloſer, and comhunes 
with his dwn Heart, ſhould be ignorant of them ? 
It cannot be. In a Word, can the Reluctances of 
the Body, and the Alurementi of the World, be 
difirmed,” weakened, and reduced? Can the Hun- 
ger and Phirlt after r e 4 be Eager, the 

eli of ſpiritual Pleafure briſk and delightful, 
and Contempt of worldly Things really . tho- 
roughly fettled, and yet the Man be inſenſible of 
all this? It cannot be. But if we feel "theſe Af 
feftions in us, we may fafely conclude, that we 
are Partakers of the Divine Narure that we have 
eſcaped the Corruption that is in the World thre Luft; 
and that we are growing up into à perfect Man, 5 
the Meaſure of the Stature of the Fulneſs of Chiilt. 


One would think, how ſhouldbe nothing further 
needful to eſtabliſh the Conſolation of a Chriſtian; 
and yet Gop out of Regard, no Doubt, to the vaſt 
Importance and happy Influence of Aflurance, 
has faxnifhed us with another Ground of it, 


which 18, 
Tur „ Teſtimony * 0 the Spirit. This Spirit 
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as it aſſiſts us in our Examigation, ſo it ratifies and 


confirms our Sentence by its a fortifying 


our Aſſurance, and increaſing our Joy. All this 


the Scripture exprelly teaches us; for the Spirit 


is called, The Earne/t of our Inheritance, the Seal 
of our Redemption, i. 13, 14. Eph. iv. 30, 
1, 2 Cor. ii. 10. 2 Cor. v. 1. And if it were 
uppoſed that theſe Places relate more immedi- 
ately to the Spirit of Promiſe which was conſpicu- 
ous in- Miracles; yet there are Texts enough 
which aſſure us, that the Spirit of Goo ſhout be 
imparted to Believers through all ſucceeding Ages, 
and that this ſhould be one Effect of it to comfort 
us, and be a Pledge to us of the Divine Favour : 
Thus, Rem. xv. 13. New. the God of Hope, fill 
you with all Fay and Peace in Believing, that. ye may 
abound in Hope threugh the Pawer of the Holy Ghoſt. 
And Rom.. viii, 15, 16, Fer ye laue not recetusd the 
Spirit of Bandage again ta fear ; but ye have recei ura 
the Spirit off Adoption, whereby we.cry Abba Father ; 
the Spirit elf brareth Witneſs with gur Spirit, that 
we are the Children of GOD; and 1 Gallen, then 
Heirs, Heirs of Gop, and. Joint-beirs with Chriſt. 
If it be here demanded what this Teſtimony. of 
the Spirit is: I anſwer, it is a powerful Energy of 
the bleſſed Spirit, firſt witneſſing Gon's Love to 
us, and then ſhedding abroad and incteaſing the 
Love of Gap id our Hearts. This is the Spixit of 
Adoption, the Spirit of Obſignatian, the Spiriz of 
Glory, and the Spirit of Love; happy is be who is 
Partaker of it. | nb £44 * 


2. A8$URANCE may regard the Time to come; 
and it conduces very little leſs.to.. the Peace and 
Pleaſute of a. Chriſtian to he aſſured that be ſhall 
perſevere in a State, than that he is now in 
one. Let us therefore in the next Place examine 
if Bb 2 What 
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what Grounds the perſect Man may have for 
ſuch a Perſuaſion: Now theſe are likewiſe three. 


Fmsr, Th: Favour of God for the perfett Man, 
SECONDLY, The Safficiency of Divine Aſſi/iance. 


e 


Tumprr, The Conſcience of his own Integrity. 


 FixsT, The Fawur of Gor. I need not go 
about to prove that Gop's Eyes are altuays upon the 
Righteaus, and bis Ears always open to their Prayers: 
Tnat they are the dear Objects of his Delight and 
Love: Reaſon and Scripture both abundantly at- 
teſt this, and the repeated Promiſes of God ta 

Men encourage them to hope from Gop 
whatever beloved Children may from tender and 
kind Father. Is not this enough then to inſpire the 
perfect Man with great and confident Hopes? He 
knows, not only, that God is an immutable Gop, 
free from all = and Inconſtancy; and there- 
fore, that nothing leſs than Preſumption and Ob- 
flinacy, habitual Neglect, or Wickednefſs, can 
tempt Him to recall his Gifts, or repent Him of 
his Favours: He knows not only that Gop is 
faithful, and will not ſuffer him to be tempted above 
what be is able; but he knows alſo, that he has a 
powerful Interceſſor at the Right-hand of GoD, 4 
Advocate with the Father, who cannot prevail, 
Nor is this _ He has a great many Things 
that plead for Him with Gon: There are his Tears 
which are bottled up; there are his Prayers and 
Alms which are gone up for 'a Memorial before 
Gop; there is a Book of Remembrance written, 
wherein all his pious Diſcourſes are regiſtred ; 
and Gop is faithful, and Orgs In 
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and Labour of Love. TheSpiritof Gop will not ſoon 
quit the Boſom that it ſo long reſided in; it will 
not ſuffer itſelf to be divided from that Perſon with 
whom it had entred into ſo cloſe an Union, that 
it ſeemed as it were incorporated with Him, and 
become eſſential to his Being: Whence it is that 
the Spirit is ſaid to be grieved when He is forced 
and compelled to retire. | 


SECONDLY, The ſecond Ground of Aſſurance 
the Time to come, is the Sufficiency of Divine Aſſiſt» 
ance. The good Man is well aſſured, that Gon 
will never reſuſe the Protection of his Providence, 
or the Aid of his Spirit: And what can be too dif- 
ficult for ſuch a one? Providence can prevent a 
Temptation, or remove it; the Spirit can ſupport 
Him under it, aud enable Him to vanquiſh it 3 
nay, it can enable him to extract new Stre 
and Vigour from it; my Grace is ſufficient for 
2 Cor. xii. 9. the Truth of which Aſſertion has 
been illuſtri proved by the Victories of Mar- 
tyrs and Confeſſors, who triumphed over the uni- 
ted Force of Men and Devils. Though then the 
Conſcience of human Frailty may awaken in the 
beſt of Men Fear and Caution, the Aſſurance of 
Divine Aſſiſtance cannot but beget in them an ho» 
ly Confidence. z t di tans 


quench the Spirit, and oblige: 

and he has Reaſon to Hope, that this is that he 
cannot be guilty of. He is ſure, that prefumptat- 
ous Wickedneſs is not only rep to his Prin- 
ciples, but to the very Bent of his Mature, to al 
the Inclinations and Puſfions of his Soul: Can be 
AN | B b 3 ever 


de Time to come, there is nothing ve 
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ever diſhonour and diſobey Gop, who 
loves him above all Things ? Can he forſake, and 
his Saviour, who has long rcjoiced and glo- 


look upon all the Satisfactions of this Life, as Dung 
and Droſs in Compariſon of Him ? Can he, in one 
Word, ever be ſeduced to renounce and hate Reli- 
ion, Who has had ſo long an Experience of the 
auty, and of the Pleaſure of it? Good Habits 
when they are grown up to Maturity, ſeem to me 
as natural as evil ones: And if ſo, it is no lev 
difficult to extirpiate the one than the other. And 
I think I have the Scripture on my Side in this O- 
pinion: Does the Prophet Jeremy demand, Car 
abe Ethiopian change his Skin, or 'the Leopard his 
Spots? Then may you that are accu to de Evil 
trarn to do well, Jer. xiti. 23. on the o- 
ther Hand does affirm, J/heſoever is born of Gov, 

doch no! commit Sin; his Seed remaineth in bin; 
| and be cannot fin, becauſe he is bornof Gop, 1 John 
Hi. 9. M boſeeter abideth in Him, not, v. 6. 


Hen we have Room enough for Joy and Peace 
and for Caution too; Room enough for Conft- 
dence, and for Watchfulneſs too: The Romaniſp 
indeed, will not allow us to be certain of Salva- 
tion, with ſuch a Certainty as that with which we 
entertain an Article of Faith; /. . we are not ſo 
ſure that we are in the Favour of Gon, as we are, 
that there is a Gap. We are not ſo fure, that ve 
have a Title to the Merits of Chri/?, as we are, 0 
may be, that Jeſus is the Chril. Now if this Al. 
ſertion be ned to that Aſſurance which — 
A 

or intolerable in it. For a tes Aſſurance than that 
_ which this Doctrine excludes, will be ſufficient to 
| — was. ac aanenry”" 4 
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Man. But if it be deſigned againſt that Aſſurance 
which regards our preſent State, then it is not a- 
greeable either to Reaſon, Scripture, - or Experi- 
ence. . For, | ; 


Firſt, Tus Queſtion: being about a Matter of 
Fact, it is in vain to argue that cannot be, which 
does appear manifeſtly to have been: And certainly 
they who rejoiced in-Ghrift with Jay unſpeakable, 
ind full of Glory, were as fully perſuaded, that 
they were in a State of Grace and Salvation, as 
they were that Jeſus was riſen from the Dead. 


Secondly, IT is one Thing to ballance the 
Strength and Degrees of Aſſurance ; another to 
ballance the Reaſons of it. For it is very poſſible 
that Aſſurance may ke ſtronger, where the Reaſon 
of it may not be ſo clear as where the Aſſurance is 
lefs. Thus for Example; the Evidence of Senſe 
ſeems to many learned Men to be ſtronger than 
that of Faith: And yet through the Aſſiſtance of 
the Spirit, a Man may embrace a_ Truth that de- 
pends upon Revelation, with as much Confidence 
and Certainty as one depending upon Senſe. - And 
ſo it may be in the Caſe of Aſſurance: The Spirit 
of God may by its Concurrence raiſe our Aſſurance 
as bigh as He pleaſes, [: My 


Bur Thirdly; Why ſhould not the Certainty I 
have concerning my preſent State, be as divine and 
infallible, as that I have concerning an Article of 
Faith? If the Premiſes be infallible, why ſhould 
not the Concluſion? He that repents and believes is 
ma State of Grace, is a divine, an infallible Pro- 
poſition : And why may not this other, I repent 
and believe, be equally infallible, though not e- 
qually divine? What Repentance and Faith is, is 
revealed ; and therefore there is no Room for my 
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being here miſtikent Beſides, I am aſſiſted and 
— in the Trial of myſelf by the Spirit of Gov. 
& that the Truth of this Propoſition, I repent and 
believe, depends partly upon the Evidence of Senſe; 
and I may be as ſure of it, as of what I do, or leave 
undone : Partly upon the Evidence of inward Sen- 
ſation, or my Conſciouſneſs of my own Thoughts; 
and I may be as ſure of it, as I can be of what love 
or hate, rejoice or grieve for : 


. AnD Laſtly, It depends upon the Evidence of 
the Spirit of Gop, which aſſiſts me in the Exami- 
nation of myſelf. And when I conclude from the 
former Propoſitions, that I am in a State of Grace, 
he confirms and ratiſies my Inference. And now, 
let any one tell me, what Kind of Certainty that 
is, that can be greater than this? I have taken 
this Pains to ſet the Doctrine of Aſſurance in a clear 

, becauſe it is the great Spring of the perſect 
Man'! 8 Comfort and Pleaſure, the Source of his 
Strength and Joy. And this puts me in Mind of 
that other Fruit : of PerfeRtion. | 


Irs gg in this Life. 


- Tamar increaſes in P with 
Perſection, cannot be denied, unleſs we will at 
the ſame Time deny the Happineſs of a Man, to 
exceed that of an Infant, or the ' Happineſs of an 
Angel that of a Man. Now this Truth being of 
great Importance, and ſerving * inſtead 2 
thouſand Motives to Perfection, I will conſider it 
cloſely. Happineſs and Pleaſure, are generally 
thought to be only two W ords for the ſame © Thing: 
Nor is this very remote from Truth; for let but 
Pleaſure be ſolid and laſting, and what more is 
wanting to make Man happy? The beſt Way 
— 5 5 determine ow much PerfeQion con- 


tributes 
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tributes ta our Happineſs, is to examine how much 
it contributes to our Pleaſure. : 


Ir with the Epicurean, we think Indolence our 
ſupreme Happineſs, and define Pleaſure by the Ab- 
ſence of Pain, then I am ſure the perfect Man will 
have the beſt-Claim to it. He ſurely is freeſt from 
the Miſtakes and Errors, from the Paſſions and 
Follies, that embroil human Life : He creates no 
Evil to himſelf, nor provokes any unneceſſat 
Danger. His Virtue effectually does that which 
Atheiſm attempts in vain ; diſpels the Terror of 
an inviſible Power: He need not drown the V oice 
of Conſcience by Wine, or Noife, or the Toil of 
Life : It ſpeaks nothing to him, but what is kind 
and obliging ; it is his Comforter, not his Perſe- 
cutor : ; as to this World, he reaps that Satis- 
faction and Tranquility from the Moderation of his 
Affections, which Ambition and Avarice in vain 
promiſe. themſelves from Preferments, -or the In- 
creaſe of Wealth. If therefore there were any 
State on this Side Heaven exempt from Evil, it 
muſt be that of the perſect Man. But he knows 
the World too well to flatter himſelf with the Ex- 
pectation of [ndolence, or an undiſturbed Tranqui- 
lity here below; and is as far from being deluded 
dy vain Hopes, as from being ſcared by vain Fears, 
or tortured by vain Deſires. He knows the World 
has its Evils, and that they cannot wholly be a- 
voided ; he knows it, and dares behold them with 
open Eyes, ſurvey their Force, and feel and try 
their Edge. And when he has called in the Aid 
of Heaven, he ſhrinks not nor deſponds ; but meets 
Evil with that Courage, and bears it with that E- 
venneſs of Mind, that he ſeems, even in his Afflic- 
tions, nearer to Indolence, than the Fool and Sin- 
ner in his Proſperity. So that there appears ſo 
much Lovelineſs in the Deportment of the * 

an, 
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Man, with Reſpect to the Evils of Liſe, that ſot 
that Reaſon alone, were there no other, I ſhouli 
prefer his Virtue above any Poſſeflion or Enjoy. 
ment of Life. Give me Leave to compare the 
Saint and the Sinner on this Occaſion; and bu 
very briefly: The toiſ : Man's Eyes, ſaith Soloma, 
Eccleſ. ii. 14. are in bis Head 5 but the Fool walk 
eth in Darkne/s. The wiſe Man fees that he hy 
Enemies, I mean Evils; and therefore he inform 
himſelf well of their Strength, obſerves their Mo- 
tion, and prepares for the Encounter: But Stupi. 
dity,” is the greateſt Bleſſing of the Sinner's Lite; 
and his admired Quality is not to be appre- 
henſive of Evil, till it cruſh hin wich its Weight, 
If the Sinner be not Fool enough to arrive; at thi 
Degree of Brutality, then as ſoon as the Reportd 

the moſt diſtant Evil, or the moſt inconfiderable, 
reaches his Ear, how it fills his Imagination, hoy 
it ſhakes his Heart, and how it embittets his Ple 
ſures! And to what poor and deſpicable Arts, u 
what baſe and diſhonourable Shifts does his Fer 
force him? When on the ſame Occaſion we dil 
cover nothing in the perſect Man, but a beautiful 
Mixture of Humility and Faith, Devotion ant 
Confidence, or Aſſurance in Gon: He: is not afrai 
F evil Tidings ; bis Heart is fixed, truſting in ti 
9-001 Pſalm cxii. a Frame of Spirit, which 
thoſe who have Opportunity and Senſe to obſer 
it, renders him both more belov'd and rever d. 


 Lafſth, Ir we conſider the wicked and the good 
Man, actually under the Preſſure of Evil, bos 
much unlike is the State of the one, to that of the 
other, even while the outward Circumſtances at 
the fame? What Chearfulnefs, what Courage 
_ what Neſignation, what Hopes adorn the one! 
What Inftruftion to all, what Satisfaction to by 
Friends and Relations does his Deportment afford 
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And how does it warm the Breafts of thoſe that 
converſe with him, with an Eſteem for, and Love 
of Goodneſs, and himſelf What Charm, what 
Delight is there in thoſe gre Speeches, that 
ed at this Time out d Man's Mouth ! 
I know thut ny Redeemer liveth : * The Lox giveth, 
mid the LoxD taketh away ; bleſſed be the Ker of 
the LorD': Thou of very Faithfulneſs haſt c 22 me 
to be afflified: Gor is the Strength of cart, 
and my Portion for ever. And how A does he 
pour out his in ſecret before Gop ! Ho. 
often does he refle&t on the r and wiſe 
Ends of Divine Chaſtiſement] And bow often 
does he, with Defire and "Thirſt, meditate on that 
Fulneſs of Joy which expects him in the Prefence 
of Gop |! But tet us caſt our Eye on the Volup- 
tuary, on the Ambitious, on the Covetous, or any 
other Sort of Sinner, under Diſgrace, Poverty, 
dickneſs, or any ſuch Calamity ; what a mean 
and deſpicable Figure does he make! What Im- 
patience, what Defpondency, what Guilt, what 
Puſillanimity does every Word, every Action be- 
Or it may be, his Infolence 15 turned into 
Crouching and Fawning; ; his Rudencſs and Vio- 
lence into Artifice and Cunning ; and his Irreli- 
gion into Superſtition, Various indeed are the 
Humours, and very different the Carriage of theſe 
unhappy Men in the Day of Trial; but all is but 
Miſery in a different Dreſs, Guilt and - Baſeneſs 
under a different Appearance. Here I might fur- 
ther remark, that that Faith which produces Pa- 
tience in Adrerfity, produces likewiſe 2 
in Proſperity. I will lay me — (may 8 
—— ſay) and fleep, and riſe again; 4 The 
Loxp, Halt make me dwell in Safety d fury 
the one is-as ſerviceable to the Ek of human Li 
as the other. But I think I have faid enough to 
f bew, that if Pleaſure be ſuppoſed to imply no 
more 
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more than Indolence, the perfect Man has with 
out Controverly a far greater Share of it than ary 
Bor let. us take Pleaſure to be, not a men 
Calm, but a gentle Breeze; not mere Reſt ant 
Quiet, but a delightful Motion; not the mer 
Tranquility of the Mind, but the Tranſport of i 
or ſomething nearly approaching it. PerfeCtia 
will ſuffer nothing by this Change of the Notio 
of Pleaſure. How many Pleaſures has the wit 
Man, which depend not on Fortune, - to which th: 
Sinner is an utter Stranger! What Pleaſure, wha 
Triumph is equal to that of the perſect Mas, 
when he glories in Gop, and makes his Boaſt d 
Him? When he rejoices in the LORD with Foy in. 
ſpeakable and full of Glory? When being tran 
2 by a vital Senſe of Divine Love, ant 
ſtrengthened and exalted by the mighty Energy d 
the Spirit of Adoption, he maintains a Fellawhy 
with the Father, and with his Son Jeſus ? All Com- 
munion with Gop, conſiſts in this: Joy of Lon 
and Afﬀurance, and has a Tafte of Heaven in it. 
Let the moſt fortunate, and the wiſeſt Epicurean 
too, ranſack all the Storehouſes and Treaſures d 
Nature ; let hun muſter together all his Legion 
of Pleaſure, and let him, if he can, conſolidate 
and- incorporate them all ; and after all, being put 
into the Scale againſt this alone, they will prove 
lighter than Vanity itſelf. To be the Care, the 
Delight, the Love of an Almighty Gop ; to be 
dear to Him, who is the Origin and Fountain 
all Perfetions. Lorp ! what Reſt, what Cont 
dence, what Joy, what Extaſy do theſe Thoughs 
breed! How ſublime, how lofty, how delightful 
and raviſhing are thoſe Expreſſions of St. John! 
1 John iii. 1, 2. Hebold, what Manner of Love th 
Father has be/lowed upon us, that we ſhould be * 
| 18 2 t 
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the Sons of Gap |! therefore the World knoweth us 
net, becauſe it know Him not. Beloved, now are 
we the Sons of Gop, and it doth nat yet appear 
what we ſhall be; but tue know, that when He ball 
appear, we ſhall be like Him, for we ſhall ſee Him 
4s He is. But I will deſcend to cooler and hum- 
bler Pleaſures. It is no ſmall Happineſs to the 
rfect Man, that he can reflect on the Truth and 
Jade the and Coiiſtancy, the Meek- 
neſs and Charity of his Soul, with much Grati- 
tude towards Gop, and Contentment in himſelf. 
Nor is it a Matter of ſmall Importance: For 
grant any one but this, and he can-never be very 
un&fy, or very, miſerable. But without this, there 
are very few Things which will not diſturb and 
diſcompoſe; and the molt obliging Accidents of 
Life will have no Reliſh in them. It is true, Folly 
and Vanity does ſometimes create a Self- Compla- 
cency in the Sinner; why, even then, it is plea- 
ſing Error. But there is as much Difference be- 
tween the juſt and the rational Complacency of a 
wiſe Man in himſelf, and the miſtaken one of a 
Fool, as there is between the falſe and fleeti 
Fancies of a Dream, and the ſolid Satisſactions of 
the Day. This will be very manifeſt upon the 
lighteſt View we can take of thoſe Actions, which 
are the true Reaſon of the good Man's SatisfaCtion, 
_ render his Conſcience, a continual Feaſt ta 
im. 


I is commonly ſaid,--Virtue is its avon Reward : 
And tho' it muſt be-accknowledged, this is a Re- 
ward which is not ſufficient in all Caſes, nor great 
enough to vanquiſh ſome Sorts of Temptations ; 
yet there is a great deal of Truth and Weight in 
this Saying For a State of Virtue is like a State 
of Health or Peace, of Strength and Beauty; and 
therefore deſirable on its own Account. And if 

Vor. XL. Ce- Pleaſure, 
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Pleaſure, properly ſpeaking, be nothing elſe- but 
the agreeable Exerciſe of the Powers of Nature 
about their proper Obects ; and if it be then com. 
pleat, when theſe Powers are raiſed, and the Ex- 
erciſe of them is free and undiſturbed, then cer- 
tainly Virtue, which is nothing elſe but the per- 
fect Action of a perfect Nature, as far as the one 
and the other may be admitred in this State of 
Mortality, muſt be a very conſiderable Pleaſure, 
Acts of Wiſdom and Charity, the Contemplation 
of Truth, and the Love of Goodneſs, muſt be the 
moſt natural and delightful Exerciſe of the Mind. 
ny, how various are the Exerciſes 
and Employments of the Mind of Man! And 
when it is once poliſhed and cultivated; how agree- 
able are they! To find out, to illuſtrate and 
adorn, to prove and demonſtrate, to weigh and 
diſtinguiſh, to deliberate calmly and impartially, 
to act with an abfolute Liberty, to deſpiſe little 
Things, and lock boldly on Dangers; to do all 
Things dextrouſſy, to converſe with a ſweet and 
yet manly Air, in honeſt and open, yet taking, 
obliging Language ! How delightful are theſe 
Things in themſelves! How much do they con- 
duce to the Service, the Beauty, and Dignity of 
human Life! To theſe accompliſhed Minds we 
owe Hiſtories, Sciences, Arts, Trades, Laws 
From all which, if others reap an unſpeakable 
Pleaſure, how much more the Authors, the Pa- 
rents of them? And all this puts me in Mind o 
one great Advan which the perſect Man en- 
joys above the moſt fortunate Senſualift z which is 
that he can never want an Opportunity to emplof 
all the Vigour of his Mind, uſefully and delight- 
fully. Whence it is that Retirement, which |: 
the Priſon and the Puniſhment of the Fool, is the 
Paradiſe of the Wiſe and Good, * 
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Bor let us come at length to that Pleaſure 
which depends upon external Objects; where, if 
any where, the Fool and Sinner muſt diſpute his 
Title to Pleaſure with the Wiſe and Good. Yet 
how many Things are there here which force us 
to give the Preference to the wiſe Man? I will 
not urge, that a narrow, a private Fortune can 
furniſh Store enough for all the Appetites of Vir- 
tue; that a wife Man need not at any Time 
chaſe his Pleaſure at too dear a Rate; he need not 
lie, nor cheat, nor crouch, nor fawn : This is the 
Price of ſinful Pleaſure. I will not, I ſay, u 
theſe and the like Advantages, fince the World 
thinks it Want of Spirit to be content with a 
little; and Want of Wit not to practiſe thoſe 
Arts, let them be never ſo baſe, by which we 
may compaſs more. I will only remark theſe few 
Things: 0 5 


Fit, Tux wiſe Man's Proſpect is enlarged. 
He is like an Artiſt or Philoſopher, who diſcovers 
a thoufand Beauties in a Piece, wherein the Ideot 
can ſee none : He ſees in all the Works, in all the 
Providences of Gop, thoſe Depths, thoſe Con- 
trivances, which the Fool cannot fathom ; that 
r the Sinner is inſen- 

e Of. . * l 


& Tas Pleaſure of Senſe, that is not re- 
fined by Virtue, leaves a Stain upon the Mind; it 
is coarſe and turbulent, empty and vexatious. 
The Pleaſure of Virtue is like a- Stream, which 
runs indeed within its Banks, but it runs ſmooth 
and clear, and always feeds the Current: But the 
Pleaſure of Sin is like a Land- flood, impetuous, 
muddy, and irregular; and as ſoon as it forſakes 
the Ground it overflow'd, it leaves nothing behind 
It but Slime and Filth. SIA 

Ces Laſtiy, 


316 "Ai Exgoviny © 
Lefty, Tux wiſe Man forming a true Eftimat: 
of the Objects of Senſe, and not looking upon 
them as his ultimate End, enjoys all that is in 
them, and is not fooled by an Expectation of 
more. | ak | db Rev 


Tuvs h. conſidered the Objects of human 
Pleaſure, iwo Things are plain: Firft, That the 
perſect Man has many Sources of Pleafure, which 
the Sinner never taſtes of, which he cannot reliſh, 
which he is a Stranger to: Next, As to outward 
Things, that he has even here many Advanta 
above the other. But what is more conſidera 
vet, 18 ö 12 £. Vi 


Alx the Claim the Sinner lays to Pleaſure, is 
confined to the preſent Moment, which is ex 
tremely ſhort, and extremely uncertain ; the Time 
that is paſt amd to cone he quits all Pretenſron to, 
or ought wo do ſo. As to the Time paſt, che Thing 
is W-evident; for the Sinner, looking back, ſees 
| his Pleafures and Satisſuctions, the good Man his 
Trials and Temptations paſt and gone: The Sin- 
ner Tees an End of his and his Strength; 
the good Man of his Weakneſſes and Follies: 
"Fhe one when he looks back is encounter'd with 
Sin and Folly, Wickednefs and Shame; the othe 
with Repentance and good Works: Guilt and 
Fear haunt the Reflections of the one, Peace and 
Hope attend thoſe of the other. As to the Time 
to come, the Atheiſt hath no Proſpe@ at all be. 

the Grave, the wicked Chriſtian a very di. 
wal one, the Weak and Imperfe& a doubtful one; 
only the Wiſe and Perfect an aſſured, joyful, and 
delightful one. And this puts me in Mind of thi 
which is the proper Fruit of PerfeQtion, and th 
trueſt and greateſt Pleaſure of human Life, that ib 
Aſſurance; Aſſurance” of the Pardon of * Af 
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ſurance of the Divine Favour, Aſſurance of Im- 
mortality and Glory. | 


Nezp 1 Joures that Aſſurance is an unſpeakable 
Pleaſure? One would think, that to Man, who is 
daily engaged in a Conflict with ſome Evil or 
other, it were ſuperfluous to prove that it is a 
mighty Pleaſure to be raifed, tho' not above the 
Aſlault, yet above the Venom and Malignity of 
Evils: To be filled with Joy, and Strength, and 
Confidence; to ride triumphant under the Protec- 
tion of the Divine Favour, and ſee the Sea of Life 
ſwell and toſs itſelf in vain, in vain threaten the 
Bark it cannot fink, in vain invade the Cable it 
cannot burſt. One would think, that to Man, 
who lives all his Life in Bondage for Fear of 
Death, it ſhould be a ſurpriſing Delight to fee 
Death lie gaſping at his Feet, naked and impotent, 
without Sting, without Terror: One would fi- 
nally think, that to Man, who lives rather by 
Hope than Enjoyment, it ſhould not be neceſſary 
to prove, that the Chriſtian's Hope, whoſe Confi- 
dence is greater, its Objects more glorious, and 
its Succeſs more certain than that of any worldly 
Pleaſure ; and that it is a delightful Proſpect to ſee 
the Heavens opened, and Feſus, our Feſus, Bur 
— and Saviour, fitting at the Right-Hand of 
D. | i | 


Tnus I have, I think, ſufficiently made out 
the Subſerviency of Perfection to the Happineſs of 
this preſent Life. Nor can I imagine what Ob- 
jections can be ſprung to invalidate what I have 
laid, unleſs there be any Thing of Colour in thefe 


two. 


1. To reap the Pleaſure, will ſome one fay, 
which you have deſcribed here, it requires ſome- | 
"EP Cc 3 thing 
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ching of an exalted Genius, ſome Compais 
Underſtanding, ſome Sagacity and Penetration. 
To this I anſwer, I grant indeed that ſome of 
thoſe Pleaſures which I have reckoned up as be 
longing to the perfect Man, demand a Spirit raiſed 
a little above the V ulgar : But the richeſt Plea. 
ſures, not the moſt po iſhed and elevated Spirits, 
but the moſt devout and charitable Souls are beſt 
"capable of. Such are the Peace and Tranquility 
which ariſes from the Conqueſt of all inordinate 
Aﬀections ; the Satisfaction which accompanies 
a fincere and vigorous Difebarge of Duty, and 
our Reflections upon it; the Security and Ret 
which flows from Selſ · reſignation, and Confidence 
in the Divine Protection: "And laſtly, the Joy that 
ſprings from the fll Adurane of Hope, 


bur 2d, it may be 'objethed, It is true all 
'theſe Things ſeem to hang together well enough 
in Speculation; but when we come to examine 
| 2 all you have ſaid to prove tr 
—— Thtays of Bleaſononeſs and all her 
1 amounts to no more than a pretty 
Amuſement of the Mind, und a vifionary Scheme 
of Happineſs. For how few are there who feel al 
this to be Truth, and experience the Pleaſure you 
talk of? 'How 'few-are there in whom we can di- 
cover any Signs of this/ſpirimal Joy, or Fruits of 
a-Divine Tranquility or Security? I anſwer, in 2 
1 the Examples of matute Virtue are very 
fexw Religion 'run runs very low, and the Love of 
'GoD:and in the Boſoms'of moſt 'Chri- 
ſtians, Tuffers ſuch an -Alloy.and-Mixture, that it 
is no Wonder at all, if 'ſo 1 a State breed 
but very imperſect Ho s, ſaint and doubtfu] Jays. 
But 1:ſhall have Occaſion to examine the Force d 
'this\ObjeCtion more fully, when { come to the 
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34ly, Ir may be objected againſt the Account I 
have given of the Growth of Virtue, that wben 1 
come to the Maturity of it, my Colours are too 
bright, my Strokes too bold, and the Form I have 

iven it too divine; For you deſcribe it, will one 
. as if Man, now grown perfect, had nothing 
to do but to enjoy Gon and hunſelf; as if he 
were already —— into Reſt; as if he had no- 
thing to do but to rejoice continually, nothing fur- 
ther to preſs after, nothing to combat, nothing to 
contend with: Whereas the Fathers generally, 
and all judicious modern Writers ſeem to place 
Peſection in nothing higher than in a perpetual 
Progreſs towards it; — look, — as a per - 


petual Warfare, and utterly wy fuch Height 
or Eminence as is ratied above and Storms, 


above * _ Temptations. To this I have 
ſeveral Things Fir/t, I have deſcribed the 
Chriſtian's foritwal 1 Progreks in the fame Manner, 
and, as near as 1 could, in the ſame Words which 
the Scripture does. Secondly, I do not pretend any 
where to aſſert, that there is any State in this Lie 
raiſed. above Trials and Temptations. Thirdly, 
As the World now goes, Perfection is a State u 
arrive at very late ;* and all tbe Way to it full of 
Labour and Travel, full of Dangers and Difficul- 
ties ; ſo that upon this Account, the Life of Man 
may well be ſaid to be a perpetual Warfare. But, 
Faurthly, I do by no Means affirm, that the per- 
ſhall have Octaſion to unfold re more fully 
Pry nent | 
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f the Means of Perfettion. 


HOULD TI infift particularly on every one of 
the Means or Inſtruments of Perfection, it 
would lead me the whole of Reli- 
gion; it would oblige me to treat of all the Ar- 
ticles of our Faith, and all the Parts of moral 
Ri uſneſs. For the Virtues of the Goſpel alt 
mutual Support and Nouriſhment to one 
another; and Prayer and the Loxp's Supper, not 
to mention Meditation, Pſalmody, Converſation, 
Diſcipline, conſiſt in the Exerciſe: of almoſt all 
Chriſtian ian Graces, as R Faith, Hope, 
Charity: But this would be an endleſs Taſk. I 
fe therefore here only to lay down ſome few 
Obſervations, which may ſerve for Direc- 
tions in the Uſe of Gofpel-Means, point out the 
End we are to aim at, and enable us to reap 
utmoſt Benefit from them. 22 


Se. 1. Fr Practice of Wiſdom and Virtue is 
the beſt Way to improve and ſtrengthen both. I he 
Practice of Virtue gives a Man great Boldneſs to- 
wards Gon, mingles Joy and Pleaſure in all his 
Addreſſes to Him, purifies and enlightens the 
Mind, and entitles him to more plentiful Meaſures 
of Grace, and higher Degrees of Favour. ye 
continue in my Word, then are ye my Diſciples in- 
deed; and ye fhall know the Truth, and the Truth 
ſhall make you free, John viii. 31, 32. To him that 
hath, ſhall be given, and he ſhall more Abun- 


dances, 
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dance, Matt. xiii. 12. If this be ſb, as undoubt - 
edly it is, it is plain, that we ought not to be fond 
of fuch a Solitude or Retirement as cuts off the 
Opportunity of many Virtues, which may be daily 
practiſed in a more publick Life. The true Her- 
mit was at firſt little better than a pious Extrava- 
ant: I will not ſay how much worſe he is now: 

editation and Prayer are- excellent Duties ; but 
Meekneſs, Charity, Mercy and Zeal, are not one 
E inferior to them. The World is an excellent 
chool to a good Chriſtian ; the Follies and the 
Miſeries, the Trials and the Temptations of ity 
not only exerciſe and employ our Virtue, but cul- 
tivate and i e it: They afford us both In- 
ſtruction and Diſcipline, and advance us towards 
2 Wüdom, and a well-ſettled Power over our- 


RSO is not to be confined to the Church. 
and to the Cloſet,/ nor to be exerciſed only in 
Prayers and Sacraments, Meditations and Alms; 
but every where we are in the Preſence of God, 
and every Word, every Action is capable of it. 
It is to the Virtues or the Errors of our common 
Converſation and ordinary ent that we 
owe both our Friends and Enemies, our Dome- 
ſtick Peace or Troubles; and in 's high Degree 
the Improvement or Depravation of our Mid. 
Let no Man then, that will be perſect or happy, 
abandon himſelf to his Humours or Inclinatians in 
his Carriage towards his Acquaintance, his Chil- 
dren, his Servants: Let no Man, that will be 
perſect or happy, follow / Prejudice or Faſhion in 
the common Actions of Life: But let him affure 
himſelf, that by a daily | Endeavour to conform 
theſe more and more to the excellent Rules of the 
Goſpel, he is to train himſelf to the moſt abſolute 
Wiſdom and perfect Virtue * 

2. 
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Set. 2. Taz two great Inſtruments, not of 
Regeneration only, but alſo of Perfection, are the 
Word and the Spirit of God. The Goſpel con- 
tains all thoſe Truths that are neceſſatry to the clear 
Expoſition of our Duty, or to the moving and 

obliging us to the Practice of it. And the Spirit 
ſupplies that ſupernatural Str that is neceſſary 
to enable us, not only to will, but to do that which 
is our Duty. | | ++, n 


Tuis then being unqueſtionable, that the Goſ- 
F and the Spirit are the two great Inſtruments of 
erfection; we may hence infer two Rules, which 
0” moſt univerſal Uſe in the Purſuit of Per- 


1. Ws cannot have too great a Value, too 
a Paſſion for the Book — wg nor — 
Thoughts and Hearts too earneſtly upon the Truths 
of it. We muſt entertain the Goſpel, as that 
which has infallible Truth in all its Doctrines, un- 
controllable Authority in all its Precepts, a Divine 
Certainty in all its Promiſes and Threats, and a 
Divine Wiſdom in all its Counſels and Directions: 
And he that-thus believes, what Light and Beauty 
will he diſcern, in all its Deſcriptions of our Duty 
What Force in all its Perſuaſions! What Majeſty, 
what Dignity, what Life, what Power, what Con- 
ſolation, what Suppurt l In one Word, what hea- 
venly Virtue will he diſcern in each Part of it, and 
what vaſt unfathomable Wiſdom in the whole 
Compoſure and Contrivance of it! How will he 
then admire it, how will he love it, how. will he 
wg it, how will he delight in it! How will he 
be ſup by the Promiſes, and awed by the 
Threats of it! How will he be pierced by thoſe 
Exaggerations of Sin, and enamour'd by thoſe 
lively Deſcriptions of Virtue he meets in it! How 


will 
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will he adore the Goodneſs of Gop, conſpicuous 
in our Redemption! How will he be inflam'd with 
the Love of Feſus, and amazed at his Condeſcen- 
ſion and Humility! This and much more is the 
natural Effect of our receiving the Goſpel as we 
ought, and pondering the Truths of it with devout 
and incefſant Meditation. Nor will any one think 
attribute too much to the Study of this Word of 
Life, who ſhall conſider that it is one of the great 
Works of the Holy Spirit, to mcline aur Hearts to 
the Teflimonies of GOD, to write his Laws in our 
Hearts, to diſpoſe us to attend to revealed Truths; 
and, in one Word, to fix our Minds and Thoughts 
upon them. | 


2: Since the Spirit, together with the Goſpel, 
is a joint Principle of Regeneration and Perfection, 
it is manifeſt, that we ought to live in a continual 
Dependence upon Gop. He muſt be our Hope 
and Confidence in the Day of Trial : He muſt be 
our Praiſe and Boaſt in the Day of Victory, and 
in the' Day of Peace, When we lie down, and 
when we riſe up, we muſt fay with the Pfalmiſt, 
It is Wen, LorD, that male me dwell in Safety, 
Plalm iv. 8. We muſt look upon ourſelves as ſur- 
rounded by Enemies, and beſieged by ſpiritual 
Dangers, as David was by temporal: And as he 
in the one, ſo muſt we in the other, expect Strength 
and Salvation from Him. Throvgh Gop we Hall 
do valiantly; for He it is that ſhall tread down our 
Enemies, Pſalm Ix. 12. Many Nations compaſs me 
round about; but in the Name of the Lox D I will 
deftroy them. And when we have conquer'd Temp- 
tations, and routed the Powers of eſs, we 
muſt aſcribe all, not to our own Strength, nor to. 
our own Watchfulneſs, but to the Grace and Power 
of Goo. | 

Now, 
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Now, many will be the happy Effects of this 
Dependence upon Gon: We ſhall be paſſionately 
deſirous of his Preſence, of his Grace and Fayour : 
We ſhall prepare our Souls, we ſhall awaken and 
diſpoſe all our Faculties to receive Him: 'We ſhall 
ever do the Things that may invite and prevail 
with Him to abide with us: We ſhall be apprehen- 
five of his forſaking us, as the greateſt Evil that 
can befall us. Lift ap your Heads, O ye Gates, and 
88 up, ye everlaſting Doors; and the King of 

lory ſhall come ine Awake, O my Soul, raiſe thy- 
ſelf above this World and Fleſh, that thou mayf 
be fit for the King of Glory to dwell in thee: H 
1s the King of Glory ? The Lonn firong and mighty, 
the LoRD mighty in Battle ; that Holy Spirit that 
ſubdues our Enemies, that ftrengthens us with 
Might, and fills us with Courage and holy Alacrity, 
P/alm xxiv. 7, 8. Nor does the Pfumiſt prepare 
his Soul for Gop by Meditation only, and ſpis itual 
RecolleRion ; but by a careful Regulation of all his 
Actions, P/a'm ci. 2, 3. I will behave myſelf wiſely 
ia & perfett Way : O when wilt Thou come unto me? 
J zwill walk within 8 with a perfect Heart, 


I will ſet na wicked Thing before mine Eyes: I bat 
the Work of them that turn aſide, it ſhall not cleave 
to me. | 


Tux Reſult of all this, muſt needs be Stedfaſt- 
neſs and Growth in Holineſs and Goodneſs. For, 
Fir/t, This is the natural Influence of ſuch a De- 

ence upon Go. It places us as always before 
Him, and makes us walk humbly and circumſpectly, 
as becomes thoſe that are awed by the Preſence of 
ſo boly a Majeſty: I heve ſet the Lox o 27 


fore me; \ becauſe He it at my Right-Hand, 


uot be moved. Secondly, We cannot doubt but that 
Gop will plentifully beſtow his Grace on thoſe, 
who thus rely upon him. For where can = be- 
4. ow 
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to his Glory, or to 
the Propagation of Holineſs; both which are ſo 
dear to him? Who is a Subject more capable of it, 
or who can be aw M to it, than he who 
thus depends upon Gop ? As he it humbly, 
and receives it thankfully; fo he 51 huſband it 
carefully, and employ it iſly. 


7. 


Sec, 3. In Prayer, Meditation, and other in- 
ſtrumental Duties of Religion, we are to aim at 
one or all of theſe three Things. 


pmer, The quickening and enlivening the Cin 


ſcience. 


SECONDLY, The confirming and ſtrengthening our 
Reſolutions U edience. . 


THIRDLY, The raiſing and beepi af 
devout l | TOP | 


GREAT is the Benefit of each of theſe. Ten: 
derneſs of Conſcience will keep us not only from 
Evil, but every Ap of it : Increaſe of ſpi- 
ritual Stren will render us ſtedfaſt and immove- 
able in all the Works of Gop; and holy Paſſion 
will make us abound in them. To ſpiritual Paſſion 
we owe the Zeal and Pleaſure; to ſpiritual Strength 
or Liberty, the Conſtancy and Uniformity of an 
holy Life: And both Strength and Paſſion are ge- 
nerally owing to 'a tender and enlightened. Con- 
ſcience. For while the Conſcience preſerves a 
quick and nice Senſe. of Good and Evil, all-the 
3 of the Goſpel will have their proper 
Force and Efficacy upon us. Theſe then are the 
genuine Fruits of Meditation, the Euchariſt, Prayer 
and Pſatmody, Tf they do not add Life and Light 
to the tence; if they do not augment our 

Vox. XL, Dd Strength, 
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Strength, nor exalt our Paſſions; if they do net 
increaſe our Deteſtation of Sin, and our Love to 
Gop and Goodneſs; if they do not quicken and 
excite devout Purpoſes; if they do not engage afd 
refreſh the Soul by holy Joy and heavenly Pleaſure, 
if, I fay, they do not in ſome Degree promote theſe 
Things, we reap no Benefit at all from them. 


Bur though the Ends I have mentioned be of 
this great Uſe to all, and conſequently all are obliged 
to aim at them, yet may the different Imperfections 
of different Chriſtians, render one of theſe Ends 
more neceſſary than another; and by Conſequence, 
it will be Wiſdom more immediately and directly 
to intend and purſue that. For Example: If a 
Man's Temper be ſuch, that his Paſſions ſoon. kin- 
dle, and ſoon die again; that he is apt to form wiſe 
and great Projects, and as unapt to accompliſh any 
Thing; in this Caſe, it will be his Duty to aim 
eſpecially at the Increaſe of Strength. But if on 
the other Hand, a Man's Temper” be cold and 
2 flow and heavy; it is but fit that he 
ſhould particularly apply himſelf to the exciting de- 
vout Affections in his Soul. For as ater iy ib 
pou often miſcarry for Want of Conſtancy and 

irmneſs of Mind: So Steadineſs of Mind ſeldon 
effects any great Matter, when it wants Life and 
Paſſion to put it into Motion. Again, if one's 
paſt Life has been very ſinful, or the preſent be not 
very fruitful, it will behove ſuch a one to increaſe 
the Tenderneſs of Conſcience, to add more Light 

and Life to its Convictions. | | 


 Havixs thus in few. Words, both made out the 
Uſefulneſs of thoſe three Ends to a Chriſtian in the 
Performance of inſtrumental Duties, and ſhewed 
in what Caſes he may be obliged to aim more im- 
mediately at one than another; I will now * 
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how theſe chree Ends may be ſecured and pro- 
moted. IOW LEM 37% *F. 1 


Fer, Of Tenderneſs of Conſcience, or the full 
and lively Cnmoidtions of it. fl 


To promote this, the fir/? Thing neceſſary, is, 
Meditation. No Man, who diligently ſearches and 
ſtudies the Book of Gop, can be a Stranger to him- 
ſelf, or to his Duty. Not to his Duty; for this 
Book reveals the whole Will of Gop in clear and 
full Terms: It points out the great Ends of Life 
iv plainly,” and conducts them by ſuch unerring 
R x har bene is no Variety of Circumſtances 
can fo perplex our Duty, but that an honeſt Man 
by che Help of this may eaſily diſcover it. For this 
Reaſon” it is, that the Word of Gop is called 
Light, becauſe it diſtinguiſhes between Good and 
Evil, Right and Wrong; and like a Lamp mani» 
feſts the Path which we are to chuſe, and diſperſes 
that Miſt and Darkneſs, with which the Luſt of 
Man, and the Subtlety of Hell has covered it. 
— can he that ſtudies the Word of God, be a 

ranger to himſelf any more than to his Duty. 
For this Light ranſacks al the Receſſes of the Soul; 
it traces all its Affections back to their firſt Springs; 
it lays open all its Deſires and Projects, and ſtrips 
Fo 2 1 Purpoſes of all their Diſguiſe: For 

ord of GOD is quick and powerful, and ſharper 

than any two-edged Sword ; piercing even to the di- 
viding aſumder of Soul and Spirit, and Naas nts 
and Marrow; and is a Diſcerner of the s and 
Iments of the Heart, Heb. iv. 12. In a Word, If 
we would preſerve the Conſcience quick and ſenſi- 
ble, we muſt be daily converſant in the Book of 
Gop. For this commands with that Authority, 
inſtructs with that Clearneſs, perſuades with that 
Force, reproves with that Purity, Prudence, and 
42 Charity, 
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It deſcribes Righteouſneſs — 6 in in ſuch true and 
lively Colours, proclaimsRewards and Puniſhments 
in ſuch powerful and moving Language, that it 
rouſes even the Dead in Sin, penetramaand wounds 
the Stupid and n. 


| To Meditation we muſt add! 2 For thi 
is a proper and eſſential Means to renew in the 
Soul, the Hatred of Sin, and Love of Goodneſs; 
and to improve thaſe Impreflions which Meditation 
has made upon it. We cannot eaſily put up Peti- 
tions. to — with Confidence, unleſs we do the 
Things that pleaſe him; for our Hearts will miſgive 
us, and our very Petitions will reproach us: And 
the mere Thaught — — more immediately 
into tbe Preſence of God, obliges us e A W099 
Gre Exargioation of our Adions. 


Bur dus is nt ul we are to pray, that Gop 
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CONVERSATION is another Way, by which we 
muſt learn to know ourſelves, and by- which Con- 
ſcience is kept awake, and in its Vigour. How 
convictive, how moving is the Diſcourſe of a de- 
vout and pious Friend? When he complains, or 
when he rejoices; when he relates the — 
his on Experience; when he lets us ſee the 
ns he has formed, and the Ends his Soul thirſts 
3 how does our Heart burn within us? What 
Variety of Affections does it raiſe in us, when he 
makes — Remarks on human Nature and the 
World; when he bewails the Diſhonour of Gon 
and the Decay of Religion amongſt us; when he 
relates the Miſery of — and obſerves the par- 
ticular Sins and Follies that occaſion it? How often 
does he hereby provoke us to wiſe Reflections on 
ourſelves? How many new Beauties does he diſ- 
cover to us in Virtue! How many Deformities in 
Sin, which had eſcaped our Obſervations ? But it 
is not the Converſation only of my Friend, but his 
Life alſo, from which I derive Inſtruction and Ad- 
monition. The Perfections of my Friend, are the 
gentleſt and the mildeſt, and yet the moſt awaken- 
ing Reproofs too of my own Defects ; and by the 
Freſhneſs and Luſtre of his Virtue, I diſcern beſt 
the Weakneſs and the Dimneſs of my own. How 
often have I been moved to turn my Thoughts 
with ſome Indignation on my own Heats and Com- 
motions, while I have admired and bleſt the 
Sweetneſs and the Gentleneſs, the Softneſs and the 
Calm, very conſpicuous in an excellent Friend? 
And when * have heard another mention his nightly 
Praiſes, and choſe Divine Thoughts which filled 
the Intervals of his Sleep, and made thoſe Houre 
that are ſo burthenſeme to ſome, the moſt enter 
12 and delightful Parts of his Reſt, how have 
— inwardl "filled with Confuſion and Shame ? 
How have 1 upbraided oy 3 con- 
demned 
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demned the 8 neſs of my Days, the Dullne 
and the Wandrings of my y Soul by Night? ? _ 
believe every hovers Man muſt 


affected on the like Occalions. For — 
of Reproof, there is ſomething more of Force and 
Authority, than is to be found in any other: For 
the Example of Friends, does not only teach us 
what we are to do, but demonſtrates alſo that it 
may be done. Nor does Virtue any where appear 
e ee 


Bor after all, among all the Benefits we 
by excellent Fri we ought not to reckon 
this as the leaſt, that it is one; and that an indi- 

fable Office of Friendſhip, to admoniſh and 
reprove: For the Repros —— 
Prov. vi. t then, that we may be 
2 e of this Blefling, we muſt diſpoſe our Minds 
to expect and bear Reproof : We muſt ſtrive after 
an humble and teachable Temper; and we mult 
invite and encourage our Friends to this kindeſt 
Office; not only by unaffected Requeſt, bur alſo 
by obeying their Advice, pardoning whatever In- 


fArmity muy be interſperſed with it, and loving 
them the better, as indeed they deſerve: For there 


5s ſearce any better Proof of their Affection, Pru- 
dence” and Courage, which they are eapable f 
py ara * 
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1 At in the Dominic 
- cor Affedtions and Actions: And it 
ſtands upon two Baſes ; the Reduction of Sin, and 
Growth of Virtue. Whatever weakens our Pro- 
penſions to Sin, whatever promotes the _ 
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Mind, and renders Virtue more eaſy and pleaſant. 
And becauſe Virtues have a mutual Connexion and 
Dependence, therefore whatever promotes any; 
promotes all: But eſpecially, whatever | 

our Hope or Fear; or enlarges our Knowledge, and 
increaſes our Faith, —— and eſtabliſhes our 
Reſolution more than any elſe. Faith 4 
the Root, 1 Foc the Spur of 
all our Virtues. Faith convinees us what is our 
Duty; Fear makes us impartial, | diligent, - and 
watchful ; Hope, reſolved and active in the Proſe- 
cution of i | Th | 


tram —— W 
conſiſts in, it will be eaſy to diſcern by what Means 
we are to gain it. But I can here only ſuggeſt 
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. Meprravion is the firſt neceſſary. 
We muſt often ſurvey the Grounds of our Faith; 
— —ñ— frequently and ferjouſly the Serip- 
8288 of Hope and Fear, ſuch are-the Death 
* a Laden to come, the Holineſs, and 
„and the Omnipreſence of God: We muſt 
Agen obſerve the Wites of Satan, the Arts and 
Inſinuations of the World and the F leth, and mark 
the Progreſs of Sin from its to Ma- 
turity; and all this with a particular Regard to the 
Corruptions of our own Nature, and the Doeeit- 
fulneſs of our own Hearts: We muſt often 
the Beauty and Peace of Holineſs, the Love of Gop 
the Virtues, Sufferings, and Crowns 
of Martyrs. And, finally, If we will increaſe. in 

Strength, we muſt practiſe this Duty of Medita- 
tion often, and not ſuffer ourſelves to be withdrawn 
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Lom i er be prevailed with to inter mit it on 
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Bur we muſt not only take Care that Medita- 
tion be frequent, but alſo that it be not looſe and 
roving. To which End it will be to ſtudy 


_ ouiſelves as well as the Scriptures, and to be inti- 


mately acquainted with the Advantages and Diſad- 
of our Conſtitution, and- our State; that 
ſo in our Meditations on the Scriptures, we may 
more particularly have an Eye to thoſe Vices we 
are moſt obnoxious to, and thoſe Virtues which 
are either more neceſſary, or more feeble and under- 
grown. 0 | , 


' AFTER Meditation muſt follow Prayer. Great 
as the Power of Prayer, in promoting Chriſtian 
and Fortitude; whether we conſider its 
Prevalence upon Gop,' or its Influence upon our- 
ſelves,” If we conſider the latter, what Divine. 
Force and Energy is there in the Confidence of 
Faith, the Joys of Hope, the earneſt Longings and 
Deſires of Love, the tender Sorrows of Contrition, 
the Delight of Praiſes and Ihankſgivings, the A- 
dorations of a profound Humility, and the Reſolu- 
tions and Vows of a Abhotrence of, and 
Holy Zeal and Indignation againſt Sin! How do 
theſe Things mellow and enrich the Soul]! Hoy 
do they raiſe it higber and higher above the Cor- 
ruption which is in the World through Luft! How 
do they renew it daily, and make it Partaker of ti 
Divine Nature! How naturally then muſt Prayer 
fortify the Mind, ipen good Diſpoſitions, or add 

and Perfection to good Habits! Since it i 
nothing elſe but a repeated Exerciſe of almoſt all 
the Graces of the Goſpel, Repentance, Faith, Hope, 


Fe ln, ſecondly, nn i into. che Prexale nce ef 
Prayer with Gon, we ſhall have further Reaſons 
W 
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creaſing our ſpiritual Strength. What will God, 
deny to the Prayer of a righteous Man!? He b 
deny him temporal Things, becauſe they are not: 
good for him: He may refuſe to remove a Temp- 
tation, becauſe this is aſten an Oecaſion of his on 
Glory, and his Servant's Reward: But He will ne- 
ver. refuſe him Grace to conquer it. He will no 
more deny his Spirit to one that earneſtly and ſin- 
cerely begs it, than the natural Parent will Bread 
* - <p yy Child. And no Won- 

race is as neceſſary to the ſpiritual 
Life, as Bread to the natural: The Goodneſs of! 
God is more tender and compaſſionate than any 
Inſtinct in human Nature; and the Purit and 
Perfection of Go more zealoufly ſollicitous for the 
Holineſs and of his Children, than 
n the Keb mn 


r 


' Taps thas is ur lain, that Proper Lil 
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the Mind of _—_ in —_—_— = then we — 


have theſe two A ; it muſt be rn 
ns ee 1@portunam, 120 


, I muſt be Frequent, I would have this Rule 
complied with as far as it may, even in;our 
lan, anne | 


% | 
haves muſt, be ieee and 
Importunate it will be, if the Soul be diſpoſed as it 
ought; that is, if it be diſengaged ſrom the World, 
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and poſſeſſed entirely with the earneſt Expectation 
of a better; if it be humbled in itſelf, diſclaim all 


Strength and Merit of its own, and reſt 82 
the Goodneſs and All: ſuficieney of Gop. I add 
inceſſantiy, in Co to the Parables. of our 


ln dale wok: and xviii. S« 2 


33% . Exquiny- 


of the Apoſtle, 1 The}. v. 17. And whoever con- 
ſiders human Nature well, and remembers how 
ſoon pious Motions vaniſh, and how little they ef. 
_ fe, will diſcern à plain Reaſon, both for Vehe- 
mence and -Perſeverance in Prayer: For Vehe- 
mence, that the Soul may be deeply impreſſed by 
pious Paſſions: - For Perievetance, that ſuch Im- 
preſions may not be effaced. Nor let any one 
fancy, that Prayer thus qualified has not a better 
Influence upon God, as well as upon ourſelves. 
It is true, Gop is void of the Defects of human 
Paſſions, but not of the Perfection of Divine Ones. 
Woe were to us, if Gop were an inflexible, inex- 


orable Deity, and incapable of being wrought upon 


the inceſſant Importunity of his poor Creatures: 
oe were to us, if the Softneſs and the Tenderneſs 
of the Divine Nature, did not infinitely exceed the 
little Reſemblances of it in Man; if, in a Word, 
Gop-did not abound in Goodneſs, and Mercy, 
and Compaſſion, more eafily to be moved, than 
1 that bear ſome Analogy to 


Nxxr to Converſation with Gon by Prayer, 
the Converſation of good Men wonderſully contri- 
butes to the building us up in Faith Virtee. 
How does the Senſe and Experience of ſuch as de- 


ſerve our Eſteem and ion, eſtabliſh our 


Judgment when they concur with us ? How does 
their Knowledge enlighten us, and their Example 
inflame us? A pious Friendſhip renders Religion 
itſelf more engaging: It minds us when we are 
' forgetful, ſupports us when we faint, and recalls us 
into the right Path when we go out of it, This is 
the Buſineſs of Converfation, the End of Friend- 
ſhip. We ſhould be often talking together of the 
Things of Gop, communicating and laying open 
che State of our Souls, our Fears, our Hopes, our 
= | Improve - 
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and Defects. We ſhould watch 
over one another, comfort and-ſupport one another; 
our Diſcourſe ſhould always miniſter new W 

or new Strength, to our holy Faith and Love. 


Bur among all the Means of Grace, there is no 
one does ſo much corroborate and nouriſh the Soul 
of Man, as the Holy Euchariſt. How many wiſe 
and impartial Reflections does the Preparation for it 
occaſion? What unfeigned Humility, and what a 
profound Awe of the Divine Majeſty, does a pre- 
vious Self- Examination beget in us? What a ten- 
der Senſe of the Divine Love does the Contempla- 
tion of the whole Myſtery inkindle? What Firm- 
neſs do we derive from repeated Engagements; and 
theſe offer'd up with ſo much Solemnity ? And how 
much, finally, is the Habit of Holineſs improved 
by that ſpiritual Pleafure, which the ſenſible Aſſu- 
rances of Grace and Salvation work in us, by that 
Awe and holy Fear which the whole Action leaves 
behind on our Minds, and the Zeal, Vigilance and 
CircumſpeCtion it obliges us to for the Time fol- 
lowing? Not to mention here, how the Participa- 
tion of this Holy Sacrament obliges us to a moſt 
ſolemn Exerciſe of Repentance towards Gop, and 
Faith in our LoD Jeſus Chrift, of Brotherly Love, 
and the Hope of Immortality. Here, in a Word, 
we prepare to meet Gop, as we would do in Death 
and Judgment: Here we make an open Profeſſion 
of.our holy Faith, renounce the World and Fleſh, 
all our ſinful or vain Defires, devote ourſelves to 
the Service of Feſus, and learn to expect Happineſs 
from nothing elſe, but the Merits and Imitation of 
his Croſs. profound is the Wiſdom of this In- 
ſtitution, that it evidently ſpeaks God the Author 
of it, and proclaims the too common Neglect of it 
in moſt Parts of this Nation, an inexcuſable Sin 
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1. KNow not why Paſſion is fo 9 under- 
valued and di in Religion, unleſs they who 
thus treat it, mean nothing by it, but a ſhort-liv'd 
and ſuperficial Commotion of the Mind, which 
leaves no Print or Reliſh behind it, and is 
ſucceeded by Sin and Folly. Holy Paſſion is the 
Vigour and. eee ork apy wv error 
the Mind when it is thoro moved and affect. 
ed. And therefore to form to one's ſelf Religion 
deſtitute of Paſſion, is little better than to content 

one's ſelf with one that is lazy, lukewarm, and 
lifeleſs. And though there be ſome Tempers very 
unapt to be moved, yet it is hard to imagine how 
even theſe can be wrought up to a Reſclution, or 
that Reſolution be ſupported and continued without 
their being affected ſo thoroughly, as to feel either 
u areal Paſhon, or ſomething up nearly approach- 
ing one. | 


; Ir i is an 6 eucelhiac Frame of Spirit, when'the Sul 

is eaſily elevated and tranſported into holy Paſſion: 
And all thoſe Virtues, or rather Acts of V irtue, 
| which are deſcribed to the Life, and which are by 
| all judged moſt» perfect: and lovely; have moſt of 
| Paſſion in them. How warm and paſſionate was 
| the Love of David for his Gon! What Flame, 
what Vehemence of Deſire was he moved by, when 
he cries out, Pſalm xlii, 1, 2. = the Hart — 

_ after the Water-Brooks, ſo pant 

0 Gonp: My Soul thirfteth — flew for th 
| : — Gop | What awful — art ods and Agitz- 
3 tions of Spirit did he feel, when he thus deſcribe? 
| his: Fear, . My Flefs trembleth for Fear of Thur, ond 
| J am Re of thy Fudgments, Pſalm cxix- — -- 
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What Tenderneſs of Heart do we meet with in the 
Repentance of St. Peter, when he went forth and 
wept bitterly ! Of Mary Magdalen, when ſhe waſb- 
ed the Feet of our Saviour with her Tears, and wiped 
them with the Hairs of her Head! Nor were the 
Pleaſures of Aſſurance more vehement than the Sor- 
rows of Repentance, when the fir/t Chriſtians rejaiced 
with Joy unſpeakable, and full of Glory. I wiſh 
with all my Heart, that all theſe excellent AﬀeQi- 
ons of Soul, could be render'd natural and habi- 
tual. The nearer we come to this, undoubtedly 
the perfecter. The more frequent as well as the 
more vehement and fervent ſuch Affections are, 
the better certainly ; for great is the Force of holy 
Paſſion. The Flame of Love refines our Nature, 
and purifies it from all its Droſs. The Tears of godly 
Sorrow extinguiſh all our carnal and worldly Luſts; 
and the Agitation of Fear preſerve the Chaſtity and 
Purity of the Soul. It is plain then, that our Re- 
ligion ought to be animated by holy Paſſions; 
that the more frequent and natural theſe grow, the 
more perfect we are; that being the moſt 
excellent Frame of Spirit, when we are moft 
thoroughly affected by divine Truths. By what 
Means we may attain to this, is now briefly to be 
conſidered. 


Ir is for Want of cloſe and particular Applica- 
tions, when divine Truths do not move us. This 
now does. nat only call us to the frequent, Medi- 
tation of the moſt affecting Subjects, the Majeſt 
and Omnipreſence of Gop ; the Sufferings of Chri/t, 
Death and Judgment, Heaven and Hell; but it 
ſhews alſo, how to model and form our Meditati- 
ons, that they prove not cold and ſluggiſh. Let 
ONS our 8 be deſcribed by the 
M ible Images or mblances, let it be 

Vor. XI. So made 
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made as particular as it can, by fixing its Eye upon 
us, and pointing its Motion towards us. Pra 
is an Exerciſe voy apt to move the Paſſion: 
Mind having diſengaged itfelf from all earth] 

Affections, is prepared for the Impreſſion of Truth 
and the Spirit of Gop. It draws nearer to the Pre- 
ſence of Gop, and the Senſe of this ſheds an aw- 
ful Reverence upon it. It has a clearer, calmer, 
and more ſerious View of Divine Things, than 
when it is obſcured and diſturbed by worldly Ob- 
jets. In a Word, Meditation is in this Exerciſe 
render'd more ſolemn and more particular; and 
when the holy Fire is kindled in the Soul, it dilates 
and diffuſes itfelf more and more, *till the Strength 
of Deſire, the Vehemence of holy Love tranſcend- 
ing the Weakneſs of this mortal Nature, we faint 
under the Paſſions that we cannot bear. 


Tax Loxp's Supper is an holy Rite, wonder- 
fully adapted to raiſe excellent Paſſions: Here Chrif 
is, as it were ſet forth crucified amongſt us; 
we fee his Body broken, and his Blood poured 
forth. Here with a devout Joy we receive and em- 
brace him by Faith and Love in thoſe Symbols of 
his Body and Blood, and Pledges of his Love. 
The Soul muſt be very ill prepared, it muſt have 
very imperfect Notions of Sin and Damnation, the 
Croſs of Chrif?, Grace and Salvation, which is 
not ſenſible of a Croud of holy Paſſions ſpringing 
up in it at this Sacrament. Hymns and Palms 
have, a pecular Force and Operation upon a pious 
Mind. Divine Poetry has a noble Elevation of 
Thoughts; it does not deviſe and counterfeit 'Pat- 
ſions, but only vents thoſe that it feels; and thele 
are pure and lovely, kindled from above, There- 
fare are all its Characters natural, its Deſcription 
lively, its Language moving and powerful; and al 
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is ſo directly ſuited to a devout Mind, that it pre- 


ſently enters, moves, and actuates it, inſpires and 
informs it with the very Paſſions it deſcribes. And 
though all good Men are not equally moved in 
this Duty, yet all, I believe, are more or leſs 
moved, It was very much the Buſineſs of the Pro- 
phets, and all of Prophetick Education. Our Loxp 
and his Diſciples practiſed it frequently. It was e- 
ver a great Part of religious Joy, and one of the 
greateſt Pleaſures of pious Retirement: And I wiſh 
from my Heart the Eſteem of it were revived in 
our Days; I perſuade myſelf it would add much 
to the Warmth and Pleaſure of Devotion. And 
would introduce Religion into our Families. 


AND this minds me, that as I have under every 
Head taken Notice of the Advantages of Conver- 
ſation, fo I ſhould not forget it here. This has 
2 lively Influence upon, our Minds, and always 
gentle Heat. And did we 
but accuſtom ourſelves to entertain one another 
with Diſcourſe about another World; did we 


_ . mingle the Praiſes of Gon with the Feaſts and 


Joys of Life; did we retire to our Country-Houſes 


to contemplate the Variety and Riches of divine 


in thoſe natural Scenes of 
ntry affords, and did we 


Wiſdom and Bount 
Pleaſure which the 


now and then invite our Friends to join with us 
in offering up Hallelujahs to Gop on this Account, 
what Brightneſs and Serenity, what Calm and 
+ Pleaſure, would this diffuſe through all our Souls, 


through all our Days! To this that I have ſaid 
touching the exciting holy Paſſions, I will only 
add one Obſervetion, formed upon thoſe Words 


of the Apoſtle, James v. 13. I any among you 
 affiifted ? Let him pray. Is any merry? let him 


mg Pſalms. That Religion muſt be accommoda- 


ted to Nature, and that devout Paſſions will ſoon 
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ſhoot up, when they are engrafted upon a natur 
Stock. With which I will join this cher That 
ſince we are moſt affected by ſuch Truths as are 
moſt particular, circumſtantiated, and ſenſible, and 
therefore imprint themſelves more eaſily and deeply 
on our Imagination; for this Reaſon I ſhould re. 
commend the Reading the Lives of Saints and ex- 
cellent Perfons, were they not generally writ ſo, 
that we have Reaſon to defire ſomewhat more of 
the Spirit of Piety in the Learned, and more of 
Judgment in the Pious, who have employ'd their 
Pens on this Argument. 


4. Tux immediate Ends of Diſcipline are, the 
fubduing the Pride of the Heart, and the reducing 
the Appetites of the Body. By Diſcipline, I un- 
derſtand whateve rvoluntary Rigours we impoſe up- 
on ourſelves, or whatever voluntary Reftraints we 
lay upon our allowed Enjoyments. And when ! 
ſay that the Humiliation of the Heart, and Sub- 
jection of the Body are the immediate Ends of both, 
do not exclude any other which may be involved 
in theſe, or reſult from them. Now, of what Im- 
3 theſe two Things are, I need not ſhew. 
For ſince all Sin is diſtinguiſhed in Scripture into 
the Filthinefs of the Spirit and the Fleſh, it is plain, 
that the Pride of the Heart, and the Luſt of the 
Body, are the two great Cauſes of all Immorality. 
And therefore theſe are the two great Ends which 
the Wiſe and Good have ever had in their Eye in 
all their Acts of Self-denial and - Mortification. 
This is ſufficiently atteſted by the Example of Do- 
vid, Pfalm cxxxi. 1, 2, 3, Lord I am not bięb- 
minded, I have no proud Looks I do not exerciſe m- 
ſelf in great Matters, which are tes high for me: 
Hut I refrain my Soul, and keep it low, like at 4 


Child that is weaned from his Mother; yea, my Soul 


#5 even as a weaned Child. Whoever thus _— 
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ties the Pride of the Heart, whoever thus brings 
under the Body, will ſoon find himſelf truly ſet 
free, and Maſter of himſelf: He will be able to 
run the the Way of Gop's Commandments, and 
to advance on ſwiftly towards Perfection, and the 
Pleaſure and Happineſs that attend it. 


AND to attain theſe bleſſed Ends, we need not 
enſnare our Souls in the perpetual Bonds of mo- 
naſtick Vows, we need not expoſe ourſelves by any 
ridiculous or fantaſtick Obſervances. There is I 
ſay, no Need of this; for we may, as oft as we 
ſhall fee fit, retrench our Pleaſures, abate of the 
Sew and Figure of Life. We may renounce our 
own Wills to comply with theirs who cannot fo 
well pretend either to Authority or Diſcretion. 
And if theſe Things cannot be done in ſome Cir- 
cumſtances, without becoming Fools for Chrift ; 
that is, without that Tameneſs, that Condeſcen- 
ſion, that Diminution of ourſelves which will 
comport with the Humours and the Faſhions of 
the World; here is ſtill the more Room for Mor- 
tihcation, and for a nearer and more eminent Imi- 
tation of the bleſſed Jzsus: Provided ſtill we de- 
cline all Affectation of 1 * and when we 
practiſe any extraordinary Inſtance of Self- denial, 
we be ever able to juſtify it to religious and judici- 
ous Perſons, by the Propofal of ſome excellent 
End. Faſting indeed is plainly deſcribed in Scrip- 
ture; and though the Obligation to it, with re- 

to its Frequency and Meaſure, be not the 
on all, yet all ſhould ſome Time or other 
practiſe it, as far as the Rules of Chriſtian Prudence 
will permit. And I have often thought, that Faſt - 
ing ſhould generally conſiſt, rather in Abſtinence 
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from pacing Mews, than from all; not the Food 
which nouri 


our Strength, but that which gra- 
tiſies the Palate, miniſtring moſt directly to Wan, 
tonneſs and Luxury. 


Fon the better regulating of Voluntary Diſci- 
pline, I propoſe by Way of Advice Three Things. 


1. I po not think it beſt to bring ourſelves un- 
der any perpetual and unalterable Lies in any In- 
ſtance of Self-denial : There is a Virtue in enjoy- 
mg the World, as well as in renouncing it; and 


it is as great an Excellence of Religion to know 


how to abound, as how to ſuffer Want. Nay, 
what is more, all voluntary Auſterities are in or- 
der to give us a Power over ourſelves in the gene- 
ral Courſe of Life. And laſtly, I very. much doubt, 
when once a Man has long and conſtantly accuſ- 
tomed himſelf to any Rigour, whether it continue 
to have much of Mortification in it, or whether 
it ſo effectually tend to promote our ſpiritual Li- 
berty, as it would if we did return to it but now 
and then, as we ſaw Occaſion. 


2. Wx muſt not multiply unneceſſary Severities ; 


and that no Man may think more needful than 
really are, I obſerve here, that as there are very 
few who have not in their Nature very conſidera- 
ble Infirmities, ſo are there as few who have not 
in their Fortune very conſiderable Inconveniences: 
And if they would apply themſelves to the Maſter- 
ing of both theſe as they ought,. they would ftand 
in leſs Need of the Diſcipline of arbi Auſteri- 
ties. There are many Things too trifling to be 
taken Notice of, which yet prove ſufficient to 
diſturb the Quiet of moſt, and betray them to 
many Paſſions and Indecencies. Nay, the Weak- 
neſſes of good Men are ſometimes ted by Temp- 

tations 
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tations, of very little Moment. Now, to ſurmount 
theſe Temptations, and to frame and accommo- 
date the Mind to bear the little Shocks and Juſtles 
which we daily meet with, without any Diſcom- 
poſure or Diſpleaſure, is a Matter of great Uſe to 
the Tranquility of Liſe, and the Maturity of 
Virtue. To be able to bear the Pride of one, and. 
the Stupidity of another; one while to encounter 
Rudeneſs, another while Neglect, without being 
moved by cither; to ſubmit to Noiſe, diſorder, 
and the Diſtraction of many little Affairs, when 
one is naturally a lover of Quietneſs and Order, or 
when the Mind is intent upon Things of Impor- 
tance; in a Word, to digeſt the perpetual Diſap- 
pointments which we meet with, both in Buſineſs 
and in the little Projects, which People of all Sta- 
tions and all Capacities purſue; to ſuffer all the 
Humours and Follies, the Errors, Artifices, Inde- 
cencies, and Faults of thoſe we have to do with, 
with that Temper we ought, that is,. with a Calm- 
neſs which proceeds not from an Unconcern for 
the Good of others, but a juſt Dominion over our 
own Spirits: This is a great Height; and to train 
ourſelves up to it daily with much Patience, Vi- 
gilance, and Application of Mind, is the beſt Dif- 
cipline. Though I do not mean hereby to exclude 
al voluntary Impoſitions; for in order to maſter 
the Evils which we cannot avoid, it may be of 
good Uſe now and then to form. the Mind by vo- 
lg Trials and Difficulties of our own chu- 


3. Ws muſt ever have a Care not to loſe the 
Subſtance ' for the Shadow, not to reſt in the 
Means, and neglect the End; being much taken 
up in Diſcipline, without producing any Fruit of 
it. | For this is taking much Pains to little Purpoſe; 
ravelling much without making any Progrels. ” 
2 | ' muc 
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much more muſt we take Care in the next Place, 
that the Diſcipline we put ourſelves upon, do not 
produce any ill Fruit. To which end, we muſt 
carefully obſerve Three Things. 


1. Taar we. keep to that Moderation which 
ſpiritual Prudence requires; neither expoſing nor 
entangling ourſelves, nor diſcouraging others by 
Excettcs and Extravagancies. w 


2. THAT our Self-denial never betray us into 
Pride or Uncharitableneſs; for if it tempt us to 
over-rate ourſelves, and difpiſe others, this is a flat 
Contradiction to one of the main Ends of Chriſtian 
Diſcipline, which is, the Humiliation of the 
Heart. | 


3 Tnar we ever preſerve, nay, encreaſe the 
Sweetneſs and Gentleneſs of our Minds; for what- 
ever makes us four and moroſe, or peeviſh and 
unſociable, makes us certainly ſo much worſe: 
And inſtead of begetting in us nearer Reſemblances 
of the Divine Nature, gives us a very ſtrong Tinc- 
ture of a Deviliſh one. There is indeed but little 
Reaſon, why the Look ſhould be louring, when 
the Heart is filled with Joy and Goodneſs. A ſerene 
open Countenance, and a chearful grave Deport- 
ment, does beſt ſuit the Tranquility, Purity, and 
Dignity of a Chriſtian Mind. 20 


5. Laſih, Six ck Meditation, Prayer, and holy 
Canverſation are ſo neceſſary to quicken the Con- 
ſcience, excite our Paſſions, and fortify our Reſo- 
Iutions, it is as neceſſary ſo to model and form our 
Lives, that we may have Time enough to beſtow 
on theſe. For they, whoſe Minds and Time are 
taken up by the World, have very little Leiſure 
for Things of this Nature, and are very little . 
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poſed to them, and as ill qualified for them. As 
to Converſation, as the World goes now, it is not 
to be expected that it ſhould have in it any Reliſh 
of Piety, unleſs between ſuch as haye .enter'd into 
z cloſe and ſtrict Friendſhip. But the worldly 
Man is a Sranger to true Friendſhip; it is too 
facred, too delicate a Thing for a Mind devoted 
to the World, to be capable of. A Regard to In- 
tereſt, to ſome outward Forms and Decencies ; or 
the Gratification of ſome natural Inclination, may 
invite him to more Familiarity with ſome, than 
others. But it is hard to believe, that there ſhould 
be any Thing in ſuch Combinations, of that which 
is the very Life and Soul of Friendſhip, a fincere 
and undeſigning Paſſion, increaſed by mutual Con- 
hdences and Obligations, and ſupported and 
ſtrengthen' d by Virtue and Honour. As to Prayer, 
Men of Buſineſs do, I doubt, oftner read or ſay 
Prayers, than pray; for it is very hard to imagine 
that a Soul that grovels perpetually upon Earth, 
that is inceſſantly ſollicitous about the Things of 
this World, and that enters abruptly upon this 
Duty without any Preparation, ſhould immediately 
take Fire, be filled with heavenly Vigour, and 
tranſported with earneſt and impatient Deſire of Grace 
and Glory. 


An! how hard it is for him who hungers and 
thirſts after the Profits of this World, to hunger 
end thirfl after Righteouſneſs. And Laſtly, as to 
Meditation, how can it be imagined that thoſe 
whoſe Minds and Bodies are fatigued and haraſſed 
by worldly Buſineſs, ſhould be much inclined to 
it, or well prepared for it? How ſhould theſe Men 
form any Notion of exalted Virtue, of devout 
and heavenly Paſſion? What Conceptios can they 
have of the Power and Joy of the Holy Ghoſt, of 
Poverty of Spirit, or Purity of Heart, or = on 
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fuſion of the Love of Gop in our Souls? What 


Ideas can they entertain of Heaven, or of Ange. 
cal Pleaſure and Beatitude? In a Word, the Re. 
ligion of Men intent upon this World, when they 
pretend to any, which too often they do not, con- 
fiſts eſpecially in Two ks, in abſtaining from 
Wickedneſs, and doing the Works of their civil 
Calling; and how far they may be ſenſible of higher 
Obligations, I determine not. Good Gop ! What: 


Merey it is to theſe poor Creatures, that it is the 


Faſhion of their Country, to dedicate one Day in 
Seven to the Service of Gop and their Souls ! But 
have I not often taught, that Purity of Intention 
converts the Works of a fecular Calling into the 
Works of Gop? I have fo, it is the Doctrine of 
the Goſpel; but ah! How hard a Thing is it fora 
worldly Man to maintain this Purity of Intention 
How hard a Thing is it for a Mind eaten up by 
the Love and Cares of this World to do all to 
the Honour of Gop ! Let no Man therefore that 
defires to be Saved, take Sanctuary in Purity of 
Intention, while he fuffers the Works of his fecu- 
lar Calling to ingroſs his Soul, and an uſurp 
his Time. If fecular Works thruſt out fuch z 
are properly religious, it will not be eaſy to con. 
ceive, how the Power of Godline's ſhould be main- 
tained, how any wiſe Thoughts, or heavenly De- 
fires ſhould be preſerved in ſuch Men; or how, 
finally, thoſe who have utterly given up themfclvs 
to the Wiſdom of this World, ſhould retain any 
true Value for thoſe Maxims of the Goſpel, where 
in conſiſts the true Wiſdom that is from Above. 
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